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- Eflay « on Spirit, 


WHEREIN 


ISCONSIDERED 
In the Light of NAr uRE and Reason ; 
AS WELL AS 


In the Light in which it was held by the 
ancient Hebrews : 


Compared alſo with the Doctrine of the 

Old and New Teſtament. © 
WITH 2 

An Inquiry into the Sentiments of the end 

| Fathers of the Church: 
AND 

The Doctrine of the TRINITY as maintained by the 

Egyptians, Pythagoreans, and Platoniſts, 
TOGETHER WITH 


Some REMARKS on 
The ATHANASIAN and Nicene CRERDSW. 


Inanimum eft omne, quad impulſu agitatur erterno; quod 
autem animal eſt, id motu cietur interiore, et ſuo. 


Cic. Som. Scip. 
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MY LORD, 


S I am a Clergyman of the 
eſtabliſhed Church, and have 
for ſome Years been poſſeſſed 

of an Eccleſiaſtical Preferment, in- 


to which, before I could be admit- 
a-2 ted, 
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ted, I was obliged to ſubſcribe the 
four firſt Canons, which include 
my Aſſent to the Articles of our 
Religion, and alſo to declare pub- 
licly my unfeigned Aſſent and Con- 
ſent toall and every thing, contain- 
ed in The Book of Common-Prayer : 
And, as I have not been ſo much 
employed about my temporal Af- 
fairs, but that I have found Leiſure 
to apply ſome Time to my Books, 
and to think as well as read; I 
find that I do not now agree ex- 
actly in Sentiment, either with my 
former Opinions, or with thoſe Per- 
ſons who drew up the Articles of 
our Religion, or with the Compi- 
lers of our Liturgy, and, in parti- 
cular, with the Arhana/tan Creed: 


And therefore I have laboured un- 
der 
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der ſome Difficulties, how to direct 
myſelf in theſe Circumſtances. 


There was a Sermon preached, 
not many Years ago, by Dr. Co- 
nybear, before the Univerſity of 
Oxford, which ſeems to have been 
approved of by them; and which 
hath ſince been reprinted in Jre-, 
land, wherein he aſſerts, that every 
one who ſubſcribes the Articles of 
Religion, does thereby engage, not 
only not to diſpute or contradict 
them; but that his Subſcription 
amounts to an Approbation of, and 
an Aſſent to the Truth of the Doc- 
trine therein contained, in the very 
Senſe which the Compilers thereof 
are ſuppoſed to have underſtood 
them: That they are not to be 

a2 4 con- 
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conſidered as Articles of Peace, but 
of Doctrine, as the very Title de- 
notes, which is, For the avoiding Di- 
verſities of Opinions, and for eftabliſh- 
ing Conſent touching true Religion. 
Whereas I apprehend any Attempt 
towards avoiding Diverſity of Opi- 
nions, not only to be an uſcleſs, but 
alſo an impracticable Scheme; lance 
I do not only doubt whether the 
Compilers of the Articles, but even 
whether any two thinling Men ever 
agreed exactly in their Opinion, not 
only with regard to All the Articles, 
but even with Regard to any One of 
them; ſo that if they were to give 
their own Interpretation of them, 
there would be found as many differ- 
ent Sentiments as there were In- 
terpreters: The Difference indeed 
would 
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would not always be great; but 
ſtill there would be a Difference. 


- I faid thinking Men, for, as to 
the unthinking Herd, whatever was 
the Creed of their Father, or Tu- 
tor, that will be theirs, from their 
Infancy,. to their Lives End; and 
accordingly, whatever Country you 
go into, let the Religion be what 
it will, the unthinking Part there- 
of are always the reputed Ortho- 
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An Uniformity of Profeſſion may 
indeed be both practicable and uſe- 
ful; and ſeems in ſome degree to 
be neceſſary, not only for the Pre- 
ſervation of Peace, but alſo for the 
general Good and Welfare of So- 

4 4 ciety: 
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ciety: Since I do not conceive how 
any Society or Commonwealth can 
ſubſiſt, unleſs ſome Form of Reli- 
gion or other be eſtabliſhed therein; 
as well with regard to Points of 
Doctrine as Diſcipline ; which how- 
ever ought to be as plain, few, and 
fundamental, as poſſible. And as no 
eſtabliſhed Form of Religion can 
ſubſiſt, unleſs that Form be pub- 
licly made known, and the Teach- 
ers thereof are laid under ſome 


Obligation, either by Subſcription 


or otherwiſe, of complying with 
that Form, and of not preaching, 
or publicly teaching, any Doctrine 


contrary thereto; ſo, I own, I do 


not ſee any Wager of Impropriety 
in the Legiſlative Power of any 80 


| es infiſting upon ſuch a kind of 


- * 2 Subſcription, 
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Subſcription, as is only required to 
be made for Peace-ſake, and the 
Preſervation of the outward Forms 
of Society: Since a Man under 
theſe Circumſtances may, for pru- 
dential Reaſons, honeſtly ſubſcribe 
and ſubmit zo the Uſe of one eſta- 
bliſhed Form, though he, in his own 
private Opinion, may think ano- 
ther to be better; provided that 
he is not obliged to ſubſcribe any 
thing finful ; or ſo diametrically 
oppoſite to Truth, as that he can- 
not poſſibly put any other Conſtruc- 
tion upon it. | | 


The firſt | Subſcription, that I 
know -of, was ſet on foot at the 
Council of Nice, when the famous 
Conteſt about the Trinity was de- 


termined 
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termined in Favour of the cenſub- 
fantial Doctrine, by a Majority of 
near Twenty to One: To which the 
Emperor required all the Biſhops 
then preſent to ſubſcribe. But then 
he allowed every one to put their 
own Senſe upon the Word Con/ub- 
ſtantialy and not the Senſe that was 


Creed: And accordingly, Enſebius 

Biſhop of Ce/axea, though he at 
rſt refuſed ſubſcribing, yet when 
he was allowed to interpret the 
Word Conſuliſtantial, as meaning 
only, that the Son was not of the 
fame Subſtance with the Creatures 
that were made by him; he then 
ſubſcribed it, and ſo, in a life 
Time , did * | 


. iir Peace 


intended by the Compilers of the 
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Peace was what the Emperor 

wanted, and therefore he was con- 
tent with Peace: But from the 
Time that Power was put into the 


Hands of the Church of Rome, im- 
plicit Faith and Obedience to her 
infallible Determinations being what 
ſhe required; unleſs Subſcriptions 
were then to be underſtood as made 
according to the Senſe of the Com- 
pilers of the Articles, the Recu- 
ſants were anathematiſed, and Fire 
and Faggot was the Word. | 


But as I apprehend that the 
Church of Ireland doth not ſet up 
for Infallibility, I do not think that 
ſhe requireth any other Kind of 
1 than * as is neceſ- 
ſary 
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ſary for Peace and Quietneſs: And 
therefore I am now not much dif- 
turbed upon this Head, I likewiſe 
find by the Words of the Act of 
Parliament, which enjoins the De- 
claration of our Aſſent and Con- 


« ſent to all Things contained in The 


“ Book of Common-Prayer,” that the 
Purport and Intent of the Act is, 
that this Declaration of Aſſent 
ſhould be only zo the Uſe of thoſe 
Things which are contained in the 


ſaid Book, which is very different 


from aſſenting to the Things them-- 
ſelves ; and therefore I am pretty 


| eaſy alſo with regard to this. 


How theſe Words, 10 the Uſe of, 


came to be omitted out of the ex- 


preſs Form of Words that are or- 
TEL: dered 
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dered to be read in Church for a 
legal Qualification, I cannot ſay, 
nor whether they were omitted out 
of Neglect, or by Deſign; but I 
own it ſeems to me, when I conſi- 
der the Humour of the Times when 
that Act was made, that it was 
done with Deſign; as a Snare, to 
oblige poor [1] conſcientious Men, 
who did not read the A& of Par- 
liament at length, to give up their 
Livings, rather than declare their 
ce unfeigned Aſſent and Conſent to all 
ce and every thing contained in 7he 
ce Book of Common-Prayer.” For it is 
to be obſerved, that this Condition 
was not required by the A of 


[i] And accordingly, there were 1800 Per- 
ſons that were actually deprived of their Livings, 
rather than ſubmit to the Terms preſcribed. 


Uniformity, 


8 * — = — 
5 2 A - 
— <-> * — — 2 
—————— — — —U ꝛ*ðẽ—eö 


— WA = 2 — 2 * 2 — _ 
4 2 * 1 3 0 mY — 
3 3 D N 8 2 


— — hed 2 — © — — — 
— 2232 1 0 * 


8 
—— I 


t 

Pl * 

1 
k 1 
1 ' 
17 
1 
4 . 1 
„ 
o 1 1 
4% N 

W 
EY ” 
"TM 
'H 
* 
= 
ory * 
74 * 
DD 4 
18 

133 
* 4 

"7 
*z 

1 

. == 
1 
1 
1 
= 
= 

* 

© 

« 
2, q 
wW- 

s & 
= 
7 ” 
_—_. 
* 
"od 
„ ! 

5 7 
1 \ 
: 7 
FT: 

4 
; 

1 
* 
FE 
| 
* 

4 
1 
1 

7 
= 
* 

I. 
* 


0 
{ 


"=——— 


— 
ul 1 


xv DEDICATION, 


Untformity, as publiſhed in the 
Time of Queen Elizabeth, but 
was an Addition made thereto, af- 
ter the Reſtoration of King Charles 
the Second, when the Nation was, 
as it were, mad with the Joy of 
having recovered its ancient Conſti- 
tution both in Church and State ; 
The little Oath therefore, wherein 
it was declared, hat it is not lau- 
ful, upon any Pretence whatſoever, 
to tale Arms againſt the King, was 
at the fame time inſerted into the 
Ad of Uniformity. Which Part 
of that AQ hath been ſince repeal- 
ed ; and indeed I cannot but fin- 
cerely wiſh, that the other Addi- 
tion, which was made-at the ſame 
time, was ſo far rectified, that the 
Words of the Declaration ſhould 

$94 be 
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be made to correſpond with the 
Deſign of the Act, which mani- 
feſtly was, to require the Declara- 


tion of Aſſent and Conſent only zo 


the Uſe of all and every thing con- 
tained in The Book of Common-Pray- 
er. Becauſe I think that That ſolemn 
Declaration which a Clergyman is 
obliged to make in the Preſence of 
God and his Congregation, when 
he is going to take upon himſelf the 
Care of their Souls, ought to be 


ſimple, poſitive, plain; free from 


all Ambiguity or Doubtfulneſs ; 
and ſhould be exprefled in ſuch a 
Manner, as that it cannot be miſ- 


underſtood, either by him, or by the 
Congregation 3 but that he may 


ſafely and honeſtly make it, accord- 


ing to that plain and ordinary 
3 Senle 
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Senſe of the Words, in which they 


would commonly be underſtood by all 
Mankind, without any Evaſion, 
Equivocation, or mental Reſerva- 


tion whatſoever; that is, without 


any latent Reference to the Inten- 
tion of the Act, which is not ex- 
prefled in the very Words of the 


Declaration, 


And indeed I am the more de- 
firous of this, becauſe I know for a 
Certainty, that ſome of the moſt 
learned and conſcientious Perſons 
among the Diſſenters, have made 
the Form of our Declaration of © un- 
<« feigned Aſſent and Conſent to All 
e and Every thing contained in The 
* Bool of Common-Prayer, an Ob- 

jection, 


32 * 
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tion if not the principal one, a- 
gainſt coming into our Church. 


As alſo becauſe ſome of our own 
Brethren, who conſider Subſcrip- 
tions in the ſame Light with the 
bigotted Members of the Church 
of Rome, and probably never read, 


or never duly conſidered the A of 


Uniformity, have taken Occaſion, 
from that Form of Declaration of 
Aſſent, to brand thoſe, who pre- 
ſume to doubt, or differ from them 
in any of their imaginary orthodox 
Notions, with the Imputation of 
Perjury, or, at leaſt, of Hypo- 
crily. | 


But though we ſhould ſuppoſe 
this was done, and that Subſcrip- 
| b tions 
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tions were declared to be only re- 
quired for Peace- ſake; yet there is 
ſtill a Difficulty which remains be- 
hind, with regard to thoſe who 
do not approve of all the Articles 
of the eſtabliſhed Religion, or of 
every thing in the Liturgy ; becauſe 
it is natural for them to deſire, that 
thoſe Things, which they take to 
be Errors ſhould be amended; and 
yet it is found by Experience, that 
whoever attempts to find fault with 
the Canons or the Articles of Reli- 


gion, or the eſtabliſhed Form of 
Liturgy, becomes immediately a 


Diſturber of the Peace of the 
Church, as he is ſure, at leaſt, to 
be loaded with the opprobrious 
Name of Schiſmatic, or Heretic, 
which, ever ſince the Days of Po- 


pery, 
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pery, are Sounds that occaſion won- 
drous Horror in the Ears of the 


Vulgar. 


Whoever conſiders the Difficul- 
ties which attend the Reformation 
of Religion in general, and, in par- 
ticular, the Difficulties which at- 
tended theſe Nations in their Re- 
formation from Popery, ought to 
thank God that ſo much was done 


at that Time as was done, rather 


yo repine that more was not ef- 


x 
.- 


fected. The Humour of the Times 
would not ſuffer a more thorough 


Reformation; theſe Nations hav- 


ing been ſo long accuſtomed to a 
Kind of utter Darkneſs, that their 
Eyes would not bear too much 


Light to be let in at once. 
bb 2:3 Chriſti- 
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Chriſtianity was not eſtabliſhed, 
nor the Jewiſh Religion thorough- 
ly reformed, all on a ſudden; Af- 

ter St. Paul had been many Years 
a Preacher of the Goſpel, he com- 
plied with the Jewiſh Ceremony of 
[2 ] ſhaving his Head in Cenchrea, 
becauſe he was under a Vow; and 
of [3] purifying himſelf at the 
Temple of Jeruſalem, rather than 
| give Offence to the Jews, And the 
l whole Council of Apoſtles, when aſ- 
ſembled at Jeruſalem, aſſented to en- 
Join thoſe [4] Zew:/bProſelytes, who, 
from among the Gentiles, were turn- 
ed unto God, to continue for ſome 
Ia] Acts xviii. 1. 


[3] Acts xxi, 8 
[4] Acts xv. 19. xx. 29. 


time 
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time under a prohibition from eat- 
ing Things ſtrangled, and from 
Blood, which hath been long ſince 
diſcontinued. And our Saviour him- 
ſelf was pleaſed to declare, that he 
concealed many Truths, till the 
Diſciples ſhould be able 10 * 
them, John xvi. 1 2. 


The preſent Conſtitution of theſe 
Kingdoms, both in Church and 
State, is, in my ſincere Opinion, 
the beſt in the known World; but 
I will not ſay, that it is not capable 
of being ſtill further amended; 
What then is to be done? For if 
the Church be not infallible any 
more than the State, why may not 
that be amended as well as the 
State? And why ſhould we be 


b 3 more 
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more afraid of breaking the Peace 
of the Church than of the State? 
The Peace of the one being full as 


neceſſary to be preſerved as the 
. of the other. 


The Chriſiian Religion was, at 
its firſt Propagation, called a [5] 
Hereſy ; and therefore [6] St. Paul, 
in his Apology to Felix, ſaid, This 
I confeſs, that after the Way which 
they call Hexesv, fo worſhip ] the 
God of my Fathers. Which Deno- 
mination was continued to it, ſo 
long as to the Time of Conftan- 
zine the Great, who, in his Epiſtle 
to Chreſtus Biſhop of Hyracuſe, calls 


[5] Acts xxviii. 22. 
[6] Acts xxiv. 5, 14. 
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the Chriſtian Regie the [7] Ca- 
tholic Hereſy: Which Letter was 
written after the Emperor had de- 
clared in favour of Chriſtianity. 


Algecic, according to Stephens, fig- 
nifies, in general, the ſame thing 
with the Latin Words Seca and 
Dogma, that is, a Sed or Opinion. 
And accordingly he reckons up 
ten Sects or Hereſies of the ancient 
Philoſophers. But among the Ec- 
cleſiaſtical Writers, ſays he, it ſig- 
nifies an Opinion, or Jef that is 
contrary to the orthodox Faith. 
But as the eſtabliſhed Religion of 


every Country is that which conſti- 


[ol Ti algloras vis nates, Euſeb. HiP. 
Eccl, lib. x. cap. 5. 


b 4 tutes 
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tutes Orthodoxy, according to the 
common Senſe of the Word ; hence 
it is, that they who differ and ſe- 
parate therefrom are generally call- 
ed Hereticks; and hence it comes 
to paſs, that a Perſon may be eſ- 
teemed as very orthodox in Ang- 
land or Ireland, who would be 
deemed as an Heretic at Rome, or 
in other Countries. And for the 
ſame Reaſon it was, that the Chr/> 
tians were at firſt called Heretics 
in Judæa, becauſe they ſeparated 
from the Jeuiſh, which was the 
eſtabliſhed Religion of the Coun- 
try; and were alſo called Heretics 
in Rome, becauſe they refuſed join- 
ing with the Heathen, which was 
the then eſtabliſhed Religion there, 


W 
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It is therefore poſſible that an 
Heretic may be in the right; ac- 
cording to the original Senſe of the 
Word. It is alſo poſſible that he 
may be in the wrong, And there- 
fore St. Peter ſays, [8] There are 
falſe Teachers among you, who pri- 
vily ſhall bring in damnable Here- 
ſies, even denying the Lord that 
bought them. And St. Paul ſays, 
[9] I hear there are Schi/ſms among 
you ; and partly believe it Hor 
THERE MUST BE ALSO HRRESIESV, 
that they_which are approved may 
be made manifeji, Now there is no 
other Neceſſity for Hereſies being 
among them but this: That God 


[8] 2 Pet. i. 1- 
[9] 1 Cor. xi, 18, 19. 


did 
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did not frame human Nature in 
ſuch a Manner as to neceſſitate all 
Men to be of one Mind; but hav- 


ing made Mankind to be free 


Agents, he Jef: them in the Hand 


of their own Council, to chuſe their 
own Opinions for themſelves; ac- 
cording to the Merit or Demerit of 
which Choice, they will be proper 
Subjects for Rewards or Puniſh- 
ments. And therefore, while this 
Conſtitution of human Nature re- 
mains, there muſt be Schiſms, Di- 
viſions, Hereſies, or a Diverſity of 
Sects among them. And as all Man- 
kind think themſelves to be in the 
right, ſo they naturally conclude 
all thoſe who differ from them to 
be in the wrong; and hence it 


comes to paſs, that the Word He- 
retic 
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retic is generally uſed in a bad Senſe, 
though becauſe a Perſon is an Here- 
tic, or is of a different Se& from the 
eſtabliſhed Religion, it does by no 
means follow, that therefore he muſt 
be in the wrong If the Perſons 
from whom he differs ſhould be in- 
fallible, as it is allowed the Apoſtles 
were, then indeed it would follow, 
of conſequence, that the Heretic 
or Separatiſt muſt be in an Error. 
And if, after Inſtruction and Ad- 
monition, he will not amend, it 
is then fit he ſhould be ejected, or 
excommunicated out of the So- 
ciety of the Faithful, leſt his Ex- 
emption from Puniſhment ſhould 
give Encouragement to the Seduc- 
tion of others; for though it can- 
not be ſuppoſed that his Excommu- 

nication 
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nication will amend himſelf, yet it 
may contribute to ſave other Per- 
ſons. 


And hence it is, that St. Paul, 
in his Advice to Tuus, ſays, A 
Man that is an Heretic, after the 
firſt and ſecond Admonition, rejett ; 
knowime that he that is ſuch, is ſub- 
verted, and ſinneth, being condemned 
of himſelf. Which Admonition 
and Rejection ſhews the Crime of 
Hereſy to conſiſt in an Error of the 
Will, rather than of the Judg- 
ment; for otherwiſe Titus would 
have been directed to inſtruct ſuch 
a Perſon, rather than to admoniſh 
him. But as it is to be ſuppoſed 
that Information and Inſtruction 
would be firſt tried by Titus, even 
3 before 


DED ICATION. xxix 


before the firſt Admonition, there- 
fore it is the Perverſeneſs of his 
Will, in ſtill perſiſting in his Sect 
or Hereſy after Ad monition, that 
ſeems to be the Cauſe and Founda- 
tion of his Excommunication: For, 
ſays St. Paul, ſuch a one is ſub- 
verted from the Faith, and ſinneth, 
by perſevering therein after Admo- 
nition; and is /elf-condemned, as 
having no Excuſe of Ignorance to 
plead after his being admoniſhed 
thereof : He may indeed not be 
ſelf-condemned with regard to his 
Error, becauſe he may not be con- 
vinced that he is in an Error ; but 
may think himſelf to be in the 
right, when he is in the wrong : 
Whereas, with regard to his He- 

1 88 reſy, 
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reſy or Separation from the Church 
to which he belonged, he cannot 
be ignorant thereof, after Ad moni- 
tion, for differing from the Senſe 
of the Church; and therefore if he 
perſiſts therein after being admo- 
niſhed, he muſt be /elf-condemned, 


with regard to his Perſeverance in 


_ oppoſition to the Church. 


And as every legiſlative Power is 
ſo far infallible, as it is the dernier 


Reſort, and only Judge now left 


upon Earth, of what is right and 
wrong, within the Limits of its 
own Juriſdiction ; therefore when 
any Form of Religion hath been 


once eſtabliſhed, they who ſeparate 


therefrom, or act in direct Oppo- 


ſition to its Commands, are to be 


treated 
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treated as if ſuch legiſlative Power 
was infallible; and if they will 
not ſubmit, upon Admonition, are 
to be rejected, to prevent others 
from being ſeduced, and to pre- 
ſerve the Peace of Society. 


By which Rejection, or Excom- 
munication, I do not mean an 
Excluſion from Civil Rights, and 
the Protection of the Civil Magi- 
ſtrate, but only from the outward and 
viſible Communion of the Church, 
and its faithful Members, and all 
the particular Benefits which pro- 
perly belong thereto, or may re- 
ſult therefrom; from which, as it is 
by their own Choice that they differ, 
in diſobeying its Rules, or rejecting 
its Communion, it can be no In- 
juſtice 
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juſtice that they ſhould be exclud- 
ed, if they ſtill perſiſt in their Diſ- 


obedience after Admonition. 


Since therefore it appears, that a 
Man's being of a wrong Opinion is 
not that which properly denomi- 
nates him an Heretic, but rather 
his being of -a different Opinion 
from the Majority; one would 
be apt to wonder why that Word, 
in general, ſhould have ſo bad an 
Idea annexed to it; but that the 
Anſwer thereto is chriow, vis. 
That it ariſes from our having too 
great a Fondneſs for ourſelves, and 
our own Opinions; and too great 
an Averſion to thoſe who differ | in 
Opinion from us, | 


There 
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There is indeed no Reaſon to be 
aſſigned in general, why Men ſhould 
be more diſpleaſed with one ano- 
ther for being of different Opinions, 


than for their being of different 


Sizes, or for having a different per- 
ſonal Appearance, And were it 
not. that Experience convinces us 
of the Matter of Fact, it would 
be hard to believe that Men's Paſ- 


ſions could carry them to that De- 
gree of Animoſity againſt each 
other, on account of Opinions 
barely ſpeculative, which we find 
practiſed in all Countries, and al- 


moſt all Ages. 


2 1 can very well conceive why 
Men ſhould contract an Averſion 


c and 
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and an Hatred for one another 
about Opinions where their tempo- 
ral Intereſts are concerned; and do 
not wonder, when I read, that [1] 
Demetrius the Silverſmith raiſed a 
Tumult againſt Paul at Epheſus, 
for ſaying, that they be no Gods 
which are made with Hands, be- 
cauſe by this bold Aſſertion, as 


Demeirius acknowledged, this Craft 


was in danger to be ſet at nought, 
and, ye know, Hir, ſaid he, that by 
this Craft we have our Wealth, 


But it is not ſo eaſy to account 
why one Man ſhould bear an ill 
Will to his Neighbour, or any of 


his Fellow-Creatures, for being of 


[1] ARs xix, 24. 
4 a dif- 
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a different Opinion from him in 
Matters barely ſpeculative, in which 
the other is no way concerned, 
further than as he is a [2] Man, 
and a Lover of Mankind, In which 
Reſpect every Body ought to be ſo 
far concerned for his Fellow-Crea- 
ture as to do all that lies his 
Power to contribute to the Happi- 
neſs of each other; but then this 
is to be done in a proper, kind, and 
friendly Manner: And, if that will 
not prevail, contrary Methods ought 
by no means to be attempted ; fince 
that Principle which directs us to 
uſe all Men well, can never vindi- 
cate us in uſing any Man ill. 


[2] Homo ſum, bumani nibil à me alienum 
Pulo. 
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If one Man is a Chriſtian, and 
another is a Jew, Turk, or Infidel, 
of any Denomination, there can be 
no more Reaſon for having a Diſ- 
like. upon that account to each 
other) than becauſe. they were not 
all born in the ſame Country, or 
bred up under the ſame, Tutor, or 
do not all ſpeak the fame Lan- 
guage; ſince ninety-nine in an 
hundred of thoſe who are Chriſti- 
ans, would probably have been 
Mahometans, if they had been born 
in Turkey, and would have imbi- 
bed their Religion, as.they do their 
native Tongue, along with their 
Mother's Milk : And the ſame may 
be ſaid of Jews or Mahometans, 
that they would have been Chri- 

. 5 flians, 
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ſtians, if they had been born in a 
Chriſtian Country, and of Chri- 
ian Parents, 


If it pleaſes the Almighty to 
endow one Man with a better Un- 
derſtanding, or greater natural Abi- 
lities of any kind, than his Neigh- 
bour, to appoint the Place of his 
Birth, where he has better Oppor- 
tunities of being informed in true 
Religion, or to produce him from 
ſuch Parents as will take care that 
he is better educated in the Paths 
of Virtue; theſe are Bleſſings for 
which he ought to be thankful to 
his Creator; but are far from be- 
ing any Reaſon why he ſhould 
bear an III-will to thoſe Perſons, 
who have not received the ſame 


Advantages 


xxxviii DEDICATION. 


Advantages from Providence; or 
why he ſhould not live in a kind 
and neighbourly Manner with them, 
though he thinks them in an Error 
with regard to their religious Prin- 
ciples. 


And yet Experience convinces 
us, that the Conduct of Mankind 
is quite otherwiſe; which can be 
attributed to nothing but a vicious 
Pride in our Nature, which makes 
us not content with the Applauſe 
of our own Conſcience, when we 
think ourſelves in the Right, un- 
leſs we have the Applauſe of others 
alſo: And renders us ſollicitous to 
gain Followers and Admirers, at 
the ſame Time that it gives us an 

Averſion 
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Averſion for every one that differs 
in Opinion from us. 


Atbanaſius, in anſwer to this 
Queſtion, Ilidey AE, Aipzorg 5 un- 
de dicitur Hereſis? faith, *And 78 
eipeiodai 71 Id, x, rr SEM,, Ab 
eligendo & proſequendo ſententiam 
ſuam privatam. So that the con- 
ceiving of Error is not that which 
conſtitutes the Crime of Hereſy, but 
the proſecuting and perſevering init, 
to the raiſing of a Party, and ex- 
citing Followers, whence alſo the 
Word Sec is derived; and for this 
Reaſon it is that St. Paul reckons up 
Hereſies among ſuch [3] Works of 


the Fleſh, as Hatred, Variance, Emu- 


[3] Gal, v. 20, 21. 
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tions, Wrath, Strife, Sednions, 


Emvyings, Murders, and ſuch like, 
as it is near of Kind to them, and 
may be the Foundation and Cauſe 
of them, 


What then is it the Duty of any 
Perſon to do, who is the profeſſed 
Member of any eſtabliſhed Church, 
if he ſees, or imagines he ſees, any 
Errors, either in the Doctrine or 
Diſcipline of that Church? Muſt 
he, for fear of diſturbing the Peace 
of the Church, and being deemed 
a Schiſmatic, or Heretic, ſit down 
quietly, and not endeavour to ſet 
them to Rights? Or, muſt he fly 
off, and ſeparate immediately from 
it? 


As 
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As to the Firſt, if Men were not 
to declare their Opinions, in ſpight 
of Eſtabliſhments either in Church 
or State, Truth would ſoon be ba- 
niſhed the Earth. Error puts on 
ſo much a fairer Outſide, ornaments 
itſelf with ſo many plauſible Ap- 
pearances, and comes loaded with 
ſo many Bribes to tempt us from 
our Duty ; that, if Truth did not 
ſometimes ſhew itſelf, and exert its 
Abilities in its own Defence, the 
World would be ſoon over-run with 
Error, as an uncultivated Garden 
with Weeds. Of which the Expe- 
rience of Times paſt 1s ſufficient to 
convince us, by the Growth and 
Continuance of Errors in the Church 
of Rome, from the Time that the 

| Bible 
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Bible was ſhut, and the Court of 
Inquiſition opened, 


And as to the Second, whoever 
he is who thinks he ought to ſepa- 
rate from that Church wherein he 
ſees ſome Errors, if it will not im- 
mediately reform and amend them; 
and thinks it his Duty to refuſe join- 
ing in Communion with any Set 
of Men, till he meets with a Con- 
ſtitution, either in Church or State, 
that is abſolutely free from Errors ; 
ſuch an one, I fear, is nor fitted 
for this World, but muſt live by 
himſelf, till he is conducted into a 


Society of ene 


In wh Opinion, therefore, the 
Oey Courſe is that which he 
ought 
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_ ought to purſue, which in this Af- 
fair, as well as moſt others, is cer- 
tainly the beſt, 


Let us conſider how a Perſon in 
like Circumſtances, with regard to 
the State, ought to conduct him- 
ſelf; and this may perhaps deter- 
mine our Behaviour with regard to 
the other. For we generally talk 
more calmly, as well as more ra- 
tionally, concerning the Affairs of 
the State, than of the Church. 


Suppoſe a Perſon ſees any Errors 
in that Conſtitution of Government 
under which he lives; may he not, 
ought he not to lay his Opinion 
before the Legiſlative Powers of 
that Society, in order to procure 

an 
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an Amendment of it? I think he 
ought. But then he ought at the 
ſame time, unleſs in Caſes of the 
utmoſt Neceſlity, where the Vitals 
of the Conſtitution are in Danger, 
not only not to deſert the State, 
though the Amendment ſhould not 
be made; but alſo to avoid raiſing 
Parties or Factions in the State, for 
the Support of his Opinion; which 
in the Eccleſiaſtical Style, would be 


called Hereſres, 


But to this it is objected, that 
here the Parallel will not hold, be- 
cauſe Men's temporal Intereſts will 
reſtrain them from overturning the 


Eſtabliſhment of the State ; where- 


as too many would be very glad to 


' have the Eſtabliſhment'of the Church 


qu ite 
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quite ſet aſide. It may therefore 
be dangerous to begin with making 
Alterations or Amendments in the 
Church, leſt thoſe Scaffoldings which 
are erected for Repairs, ſhould be 


made uſe of to pull down the whole 
Fabric. | | 


With humble Submiſſion how- 
ever to theſe cautious Gentlemen, I 
am under leſs Apprehenfion for the 
Church than for the State ; For, as 
to the Chri/tan Religion in general, 
we have the ſure Word of Pro- 
phecy, | that he Gates of Hell ſhall 
not prevail againſt it. And as to 
particular Eſtabliſhments, I ſhould 
apprehend, that the freer they were 
from Errors, the more likely they 
would be to ſtand, At leaſt, 1 


ſhould 
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ſhould think it would be right to 
run ſome Riſque, and place ſome 
Fruſt in the Providence of God, 
rather than let Errors of any Con- 
ſequence remain. 


But, * they again, Truth is not 
zo be ſpoken at all Times. Which 
I will allow 1o far, as to acknow- 
ledge, that Prudence and Temper 
is to be made uſe of even in the 
Publication of Truth ; but not that 


Truth may be concealed for ever, 


under the Pretence, that the Publi- 
cation of it at preſent would be 
out of Seaſon; for if Error may be 
fafely eſtabliſhed, and Truth con- 
cealed, how can we vindicate all 
that Outery that was made by 
is againſt the Doctrine of 

Tran ſub- 
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Tranſubſtantiation, &c? Since it 
is manifeſt, that before the Refor- 
mation took place, the fame Argu- 
ments were then made uſe of againſt 
any Innovations in Religion that 
are now, And all Alterations in 
the eſtabliſhed Form of Worſhip 
were then as much declaimed againſt 
by the Eccleſiaſtics of thoſe Days, 
as they can be at preſent. 


Iam not againſt joining the Wiſ- 
dom of the Serpent with the Inno- 
cence of the Dove: But I would 
not have the Wiſdom of the Serpent 
without the Innocence of the 
Dove. Let us be as wiſe as poſ- 
ſible in defending what is right in 
our Eſtabliſhment, but let us not 
exert the ſame Wiſdom in defend- 


ing 


xIvii DEDICATION, 


ing what is wrong. But, above all, 
let us, in the Name of God, take 
care, that our Foundations be clear, 
and that our Articles and Creeds 
are free from Error. | 


The Author of theſe Papers, 
though he hath addreſſed them to 
| Your GRACE, is very ſenſible, that 
it is not in Your Power, nor in that 
of all the Eccleſiaſtics of the Land, 
to alter the eſtabliſhed Form of Wor- 
ſhip ; he knows, that the  A# of 
 Uniformity, upon which it depends, 
and of which our Liturgy is a 
Part, was paſſed into a Law, by 
the joint Conſent of the three E- 
ſtates of the Realm; and he truſts 
in God, that he never ſhall ſee the 
Church independent on the State. 

But, 
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But, my LoxD, though the Bi- 
ſhops and Clergy, either in or out of 
Convocation, cannot redreſs, yet 
they may recommend; the Author, 
however, cannot but remark, that he 
does not recollect any Inſtance in 
Hiſtory, ſince the Times of the 
Apoſtles, where the Reformation 
of Religion in any material Points 
hath been brought about by the 
Influence of the Clergy in general; 
the Bulk of them, who are always 
the leaſt knowing, being moſt te- 
nacious of old Opinions. The 
Pope, indeed, every now and then, 
makes ſome Reformation of the Ca- 
lendar of Saints, and ſtrikes out a 
few antiquated Holy-days, in order 
to make Room for new Canoniza- 

| 4 tions: 
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tions: But if we are to take our 
Precedents from what hath hitherto 
paſſed in the Reformation of any 
material Points in Religion, it muſt 
be effected by a few leading Perſons 
among the Clergy, when ſupported 
by the upper and more thinking 
* of the _ 


And, as it bath pleaſed God and 
His Majeſty to call you to the Pri- 
macy of this Church, the Author 
cannot think of any Perſon more pro- 
per to addreſs himſelf to at preſent, 
than Vour Grace ; ; as well on ac- 
count of Your perſonal Abilities, 
as of Your Intereſt with thoſe lead- 
ing Members of the Society, whe- 
ther Laymen or Clergy, who com- 
poſe the Legiſlative Power of this 


Realm. 


And 
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And as he thinks this to be the 
moſt proper and Chriſtian Method 
of conveying his own Sentiments 
to the Powers that be; ſo hath he 
alſo publiſhed his Sentiments in the 
Garb of a metaphyſical Eſſay, to 
prevent their falling into the Hands 
of the lower Claſs of Readers, whoſe 
Thoughts might be diſturbed by an 
Enquiry into Subjects of this Na- 
ture; till by gentle Degrees they 
come, by the Bleſſing of God, to 
be made a Part of the eſtabliſhed 
Religion of the Country ; 3 which 
will give them a proper Recom- 
mendation and Weight with thoſe, 
who are not otherwiſe capable of 


53 iS 


judging. of them. 


Not that he expects, that every 


Thing, which he hath advanced 
aA in 
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in this Eſſay, is to be received by 


his Reader as an Article of Faith, 


but only that it may have its due 
Weight in his ſerious Conſidera- 
tions; for as he is deſirous, that 
no human Conjectures may be im- 
poſed upon him, as of equal Au- 
thority with Divine Revelation; 
ſo neither does he deſire, that his 
Conjectures ſhould be obtruded up- 
on others. 


The Author is thoroughly con- 
vinced, that Miniſters of State will 
be very cautious, and with great 
Reaſon, how they embroil them- 


ſelves with religious Diſputes. But 


as he does not apprehend, that there 
is any Need of purſuing violent 
Methods, ſo neither does he expect 
that a thorough Reformation of 

I every 
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every thing that may be amended, 
ſhould be made all at once. He 
could wiſh, however, that ſomething 
was done, to convince the World, 
that the Clergy of the Church of 
Ireland, are not averſe to a proper 
Reformation of ſuch Parts of her 
Public Service, as demand a more 
immediate Reviſal; fince, other-, 
wile, they may give Offence by 
their Obſtinacy, and ſeeming Infal- 
libility ; and if a Storm ſhould 
| ariſe, may run a Riſque of having 
that Tree torn up by the Roots, 
which might have been ſaved by a 
little pruning. 


As the Laws of the Land require 
Subſcriptions to be Te to the 
Canons and Articles of our Reli- 
gion, only by Clergymen, Fellows 
| d 3 of 
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of Colleges, Clerks, ' and School- 
Maſters, ſo theſe do not ſeem to 
need that immediate Redreſs, 
which thoſe Parts of our Worſhip 
require, in which the whole Com- 

munity are expected to join. 
He thinks, that he need not in- 
form Your GRACE, That that Creed, 
_ s commonly called the 
banuſſan Creed, hath of a long 
9 — Offence, and conti- 
nueth to give great Offence to 
many People. And indeed not 
without Reaſon, if we conſider it 
only in this Light, that the Sub- 
ject of a great Part of it, is a Theo- 
logico - Metaphyſical Diſpute, which 
few, if any, of the Learned under- 
ſtand; but is undoubtedly above 
the Capacity of the Vulgar; and 
yet, 
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yet, by being made a Part of our 
Public Service, every Body, as well 
low as high, is required to aflent 
to it. | | | 


It is alſo now univerſally acknow- 
ledged among the Learned, that it 
was originally a ſpurious Production, 
impoſed upon the World under the 
Name of Athana/ms, till detected 
by the Criticiſms of the learned 
LVoſſins, But, ſuppoſing it had been 
a genuine Piece, and had been un- 
doubtedly written by Athanaſius, 


there can be noReaſon aſſigned, why 
the Members of the Church of Jre- 


land ſhould be tied down to aſſent to 
the Compoſitions of a private Perſon, 
who had no other Merit, which the 
Author can find, for being declared 
a Saint, but his baſe and low Sub- 

d 4 miſſion 
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miſſion to the Biſhop of Rome, who 
had no legal Authority over him ; 
and his inſolent Behaviour to his 
lawful Prince, who undoubtedly 
had a Right to his Obedience. 


The Author does, by no means, 
preſume to preſcribe to Your Gaacs; 
but he thinks himſelf in duty oblig- 
ed to recommend it to Your Con- 
ſideration, whether the firſt Step 
to be taken is not to try to get the 
Words in the Declaration of Aſſent 
and Conſent made agrecable to the 
Intention of the Act, which was 
attempted in England, A.D. 166 3 
about a Year aſter. the laſt 4# of 
Uniformity, and paſſed the Houſe 
of Lords, but was thrown out in 
the Houſe of Commons, by the 
chen over-ruling Iofluence of the 


Duke 
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Duke of York, and his Party, who 
did not let the Clauſe propoſed paſs 
even the Houſe of Lords' without 
a Proteſt. But, as we are now, 
thank God, free from any Appre- 
henſions of the prevailing Influence 
of ſuch an Adminiſtration, he hopes 
Your Gracs will not decline mak- 
ing the Attempt here, as he ap- 
prehends it will open a Freedom of 
Converſation among thoſe Perſons, 
who have hitherto imagined them- 
ſelves to be Tongue-tied, by having 
publicly and abſolutely given their 
unfeigned Aſſent and Conſent to all 
and every thing contained in the 


Book of Common-Prayer. 
Which will be a proper, i not 


neceſſary, Preparative to a gradual 
Reception of thoſe further Emens 
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Ivii DEDICATION. 


dations of our Liturgy, which are 
propoſed by ſome anonymous Au- 
thors, in the ſecond Edition of a 
Book, lately publiſhed, entitled, 
Free and candid Diſquiſitions relat- 
ing to the Church of England. With 
whom, though the Author of theſe 
Papers does not agree in Opinion, 
concerning the Doctrine contained 
in the Arhanaſian Creed, and a few 
other Particulars: Yet he cannot 
ayoid giving them their due Com- 
mendations, for the true Chri/tzan 
Spirit of Candour, Moderation, and 
Meekneſs, which breathes through 
their whole Performance. 


It is indeed prohibited by the 
AF of Uniformity, under ſevere 
Penalties; for any Perſon zo preach, 
declare, or ſpeak any thing to the 


Dero- 


DEDICATION. lix 


Derogation or depraving the Book 
of Common - Prayer, or amy Part 
thereof ; which, however, is by no 
means inconſiſtent with that Chri- 
ſtian Liberty of a decent and free 
Uſe either of Converſation, or of 
the Preſs, concerning any Altera- 
tions or Amendments, which it may 
be right and prudent to have made 
therein. As he apprehends, that 
every Perſon is liable to be puniſh- 
ed by the Laws of the Land, who 
ſhall preach, . declare; or ſpeak to 
the Derogation or depraving any 
Act of Parliament, while it conti- 
nues in Force; And yet common 
Reaſon, as well as common Cuſtom, 
allows every Perſon to propoſe Al- 
terations, and ſpeak his Mind with 
regard to any Amendments, which 

may 
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may be made therein, provided it 
be. done. with common Decency, 


and a due Reſpe& to the Legiſla- 
tive Powers of the Realm. 


And when this is complied with, 

he then looks upon it as the Duty 
of ſuch as ſee any Errors in the 
Conſtitution, either of Church or 
State, to lay their Sentiments be- 
fore the Powers that be, in order 
to produce an Amendment ; which 
is the Motive that prevails with the 
Author of theſe Papers, to give 
Your Gracs the Trouble of this 
Addreſs; and to recommend to 
thoſe in Authority the Conſidera- 
tion of the Advice given by the 
learned and religious Dr. Hammond, 


in his Treatiſe, entitled, | 4] A View 


[4] See Set. 40. 
o 
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of the new Directory. Where, ſpeak- 
ing in favour of the Moderation 
uſed in our Church-Catechiſm, he 
faith, „If we would all keep our- 
ce ſelves within that Moderation, and 


cc 


propoſe no larger Catalogue of 


« Credenda tobe believed by all than 


ct 
{4 


ce 
cc 
cc 
cc 


cc 


cc 


(c 


cc S 


cc 
* 


cc 


the Apoſlles Creed, as it is ex- 
plained in our Catechiſin, doth 


: propoſe ; and lay the greater 


Weight upon the Conſideration 
and Performance of the Vow 


of Baptiſm, and all the Com- 


mands of God, as they are ex- 
plained by Chriſt; — I ſhould be 
confident there would be leſs hat- 
ing and damning one another, 
(which is moſt ordinarily for Opi- 
nions) more Piety and Charity, 
and ſo true Chriſtianiiy among 

4 Chriſtians 
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& (hriſtiaus and Proteflants, than 
« hath hitherto been met with.” 
Which would be the moſt proper 
Method that could be taken; to ren- 
der the Church of ireland truly 
catholic; not by driving Members 
out of its Pale, on account of hu- 
man Appointments and Determina- 
tions, in imitation of the Church of 
Rome; but by opening the Gates of 
its Communion as wide as was con- 


fiſtent with the Goſpel of Chrift. 


The Preface to our Book of, Com- 
mon-Prayer declares, that the parti- 
« cularFormsof divine Worſhip, and 
ec the Rites and Ceremonies appoint- 
« ed to be uſed therein, being Things 
« in their own Nature indifferent 
* and alterable, and ſo acknow- 
« ledged, it is but reaſonable, that 
« upon weighty — — Con- 

_ 
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« ſiderations, according to the various 
<« Exigencies of Times and Occaſions, 
&© ſuch Changes and Alterations may 
c be made therein, as to thoſe that are 
«© in Place and Authority ſhould, 
from Time to Time ſeemeither ne- 
ce ceſſary or expedient,” 


The Eyes of Mankind have been 
greatly opened, not only ſince the 
Reformation, but even ſince the 
Revolution. And that Liberty of 
Converſation and the Preſs, which 
the Inhabitants of theſe Kingdoms 
have ever {ance been gloriouſly indul- 
ged in, hath much promoted a Free- 
dom of thinking, which was curbed 
and kept down, during the Domi- 
nion and Influence of Popery. 


And as at preſent the Generality of 
theſe Nations ſeem more inclinable 
to liſten to Reaſon than formerly, the 
Author of theſe Papers hath that Con- 

fidence 
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fidence both in the Soundneſs of 
Your Grace's Judgment, and the 
Prudence of Your Conduct, that he 
makes no Doubt of Your doing every 
thing that is proper upon this Occa- 
ſion, to remove thoſe Rocks of Of- 
fence, which lie in the Way of ſo 
many well- meaning Perſons. 


This attempt of his, he thinks, 
however, for many Reaſons, to be 
worth the making, becauſe, though 
it ſhould not ſucceed, yet he is ſure 
of having that Satisfaction from it, 
that he can ſay, Liberavi Animam 
meam; SR Y ToIT: And that it 
farniſhes him with an Opportunity 
of profeſſing himſelf to be 


Tour GRACE S 


M of devoted, and 
Moſt obedient 
Humble Servant, 
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I. T HE Opinion of [ 1] Sprnoſa was, 


that there is no other Subſtance 

in Nature but God: That 
Modes cannot ſubſiſt, or be conceived, with- 
out a Subſtance : That there is nothing in 
Nature but Modes and Subſtances : And 
that therefore every Thing muſt be concei- 
ved as ſubſiſting in God. 


Which Opinion, with ſome few Al- 
terations, hath been embraced and culti- 


[1] Præter Deum nulla datur, nec coneipi poteſt Sub- 
fantia, (per Propoſit. xiv.) hoc eſt (per Dehn.) Res, quæ in 
ſe eſt, & per ſe concipitur Modi autem (per Defin. v.) fine 
Subſtantia, nec eſſe, nec concipi poſſunt: Qurare hi in ſola 
divina natura eſſe, & per ipfam ſolam concipi poſſunt. 

Spin Oper. poſi b. Ethices par. I. pag. 12. 


B vated, 
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2 AN ESSAY ON SPIRIT. 


vated, by P. Malbranche and Biſhop Berke- 
tey. 


II. It may indeed be aſſerted, that there 
is in Nature but one Self-exiſtent Being, 
Subliſtence, or Subſtance, which, by way 
of Eminence, may therefore be called tbe 
Subſtance ; or, figuratively and comparative- 
ly ſpeaking, the only Being, Subſiſtence, or 
Subſtance in Nature. For by theſe three 
Words, 1 would be underſtood to mean one 
and the ſame Thing. The Logicians de- 
fine Subſtantia to be Ens per ſe ſubſiſtens 
& ſubſlans accidentibus, And I mean the 
ſame Thing by a Being, Exiſtence, Sub ſiſt- 
ence, or Subſtance ; that is, ſomething ca- 
pable of ſupporting Modes, Accidents, Re- 
lations, or Properties, which are only diffe- 
rent Words, to denote the various Manners 
or Modes, by which Exiſtent Beings can raiſe 
Ideas in our Minds, or, which is the fame 
Thing, can become knowable by us. Eve- 
ry Exiſtence or Being, I therefore call a 
Subſtance ; the Manner in which it makes 
an Impreſſion on our Minds, I call a Mode; 
and the Effect or Impreſſion, which is 


thereby made * the Mind, I call an 
Idea. 


Now 
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Now as NoTHING can have no Proper- 
fies, wherever we. perceive any Properties, 

we therefore reaſonably conclude, that there 
muſt be SomETHING ; that is, ſome Exiſ- 
tence or other to ſupport them. Hence the 
Maxim laid down by Spinoſa, Mod: fine 
Subſtantia, nec eſſe, nec concipi poſſunt: Or, 
as Sir 1/aac Newton expreſſeth it [2], Virtus 
fine Subſtantia ſubſiſtere non poteſt. 


And as God is the only Self-exiſtent Be- 
ing, therefore he may, comparatively ſpeak- 
ing, be ſaid to be the only Being in Nature. 
And accordingly, when Moſes enquired of 
God, by what Name he ſhould make him 
known to the Children of Iſrael, God ſaid, 
[3] Thus ſhalt thou ſay to the Children of 
Iſrael, I AM hath ſent me unto you. That 
is, I that AM hath ſent me unto you; for ſo 
it ſhould have been rendered. And there- 
fore, in the firſt Part of the Verſe, where 
God faith unto Moſes, I am that Tam; it 
ſhould be rendered, I AM that AM, as it is 

by the Septuagint, i yd eiu d wy, that is, I am 
he that 1s, or that exiſts, as if, comparatively 
ſpeaking, there was no other Being or Ex- 
iſtence but God, 


[2] Newt. Princ. Schol. gen. p. 483. [3] Exod. iii. 14, 
B 2 From 
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From which Paſſage it probably was, 
that [4] Plato borrowed his Notion of the 
Name of God, when he afferted, that the 
Word sen, eft, is ſolely applicable to the 
eternal Nature of God. And from him it 
alſo probably was, that the Word &, i. e. 
thou art, was all that was written on the 
Door of the Delphic Temple: Upon which 
Plutarch remarks, that this Word is ſolely 
applicable to God, ſince that which truly 


75 muſt be ſempiternal, 


All which is true, when we ſpeak of 
God in a figurative and leſs correct Man- 
ner, only in Compariſon with the Creatures 
that have been made by him; between 
whom and their Creator there is no Pro- 
portion; and which, when conſidered in 
Compariſon with him, are as Nothing. 
Which is the View that God is to be conſi- 
dered in, as ſpoken of in the above-men- 
tioned Paſſages, quoted out of the Books 
of Mofes, and the Theological Works of 
Plato. 21 | 


[4] Plato, Timzus, 


III. But 
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III. But when we ſpeak of God and his 
Works, in a philofophical and more accu- 
rate Manner, this will not hold. Since, as 
Des Cartes truly argues, I know that I exiſt. 
cannot be deceived in this. If therefore I 
exiſt, and that I am not God, then there 
is another Exiſtence in Nature befide God. 
I hope I cannot be thought ſo abſurd, or fo 
' Impious, as to imagine, that there are more 
Gods than one; or that I did not receive 
my Exiſtence from the Will and Power of 
God: The Conſciouſneſs of my own Ex- 
iftence neceſſarily leads me to a firſt Cauſe, 
which firſt Cauſe can only be one ; becauſe 
two firft Cauſes are a Contradiction in 
Terms, Every Thing therefore that exiſts, 
beſide that Firſt Cauſe, which Way ſoever 
it is brought forth into Being, whether it be 
begotten, emanated, created, or ſpoken forth, 
it muſt proceed from, and owe its Exiſtence 
to the | 5] Will, as well as Power of that firſt 
Cauſe. However, ſure I am, that ſince I 


- [5] Aebanagſſus acknowledges it to be impious, to ſay 
that God the Father was neceſſitated to act, even when he 
begat the Son: And allows alſo that neither the Son nor 
Holy Spirit are the firſt Cauſe; but the Father alone, 2nd 
that the Son and Holy Spirit were boch cauſed. Atban. 
Vol. I. p. 512. 4. Vol. II. p. 442, 443- 


B 3 do 
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do exiſt, I exiſt as a ſeparate and diſtinct 
Exiſtence from God; though not indepen- 
dent of him. | 


IV. And as my own Conſciouſneſs con- 
vinces me of my own Exiſtence, ſo does 
the ſame Faculty convince me, that this Ex- 
iſtence of mine is compoſed of two very dif- 
ferent Kinds of Exiſtence, that is, of a think- 
ing, active, powerful, Exiſtence ; and a dull, 
heavy, inactive, Exiſtence, One of which, 
to wit, the active, we will, for Diſtinction 
fake, without entering into any further me- 
taphyſical Diſputes about Words, call the ſpi- 
ritual Exiſtence, Subſiſtence, or Subſtance z 
and the other, v:z, the inactive, we will call 
the material or bodily Exiſtence ; and ſome- 
times, for Brevity ſake, we will call one Spi- 
rit, and the other Matter or Body. 


V. Wherein the Nature or Eſſence, either 
of this material or this ſpiritual Subſtance 
does conſiſt, we are entirely ignorant ; for 
we know them only by the Effects or the 
Influence, which ſome of their Modes or 
Properties have upon our Minds. Thus, 
for Example, though we are capable of per- 
ceiving the Hardneſs, Colour, Figure, &c. 

4 . 
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of material Exiſtences; yet are we entirely 
ignorant, what it is that ſupports thoſe Pro- 


perties; or wherein the Nature, Eſſence, 
or Identity of Body does conſiſt, when thz 
Hardneſs, Figure, Colour, &c. 1s either 
altered or removed. In like Manner, we 
are equally ignorant of the Nature or Eſ- 
ſence of Spirit: We know indeed ſome of 
the Properties thereof, ſuch as, Perception, 
Thinking, Willing, Doubting, &c. But we 
know not the Eſſence of that ſpiritual Be- 
ing within us, which perceives, thinks, 
wills, or doubts, Gc. 


VI. And though we know not wherein the 
Nature or Eſſence, either of Body or Spirit 
does conſiſt; yet we find by Experience, 
that is, from the Effects which we feel from 
within, and from without ourſelves, that 
theſe two Kinds of Exiſtences, of which 
the human Conſtitution is compoſed, have 
very different and inconſiſtent Properties: 
As for Example, that one has the Power 
of Motion in itſelf; whereas the other can 
neither put itſelf into Motion, nor put a 
Stop to its own Motions, when once begun; 
whence we reaſonably conclude, that their 
Natures or Eſſence are alſo different. 

245: Bi: VII. We 
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VII. We likewiſe find, from Experience, 
that there is a Difference between neceſ- 
ſary and voluntary Motion; and that ſome 
Agents have a Power of beginning, vary- 
ing, and putting a Stop to their own Mo- 
tions ad libitum ; ; while others invariably 
act after one regular, conſtant, and uniform 
Method of proceeding, equally, and at all 
Times. And although it is not eaſy to de- 
termine the Boundaries between thoſe two 
Species of. Beings, the Gradation from the 
one to the other, in ſome Inſtances, being ſo 
exceedingly exquiſite, as for Example, be. 
tween the vegetable and the animal Part of 
the Creation, as to render the Diſtinction 
hardly perceptible; yet ſure we are of the 
Matter of Fact, v!z. that there are ſome Be- 
ings, which are capable of voluntary Self- Mo- 
tion, whereas we find, by Experience, that 
others are not: And ſince we find, by re- 
peated Experiments, that that Kind of Ex- 
iſtence, which we call Matter, is incapable 
of producing any Kind of Motion, either 
voluntary or involuntary; whenever we ſee 
any thing moved, we may fairly conclude 
the firſt Author, or Cauſe of that Motion, 
to be what we call Spirit. | 

| q VIII. It 
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VIII. It is beyond the Reach of human 
Abilities to explain, how theſe two different 
Kinds of Exiſtence, the active and inactive, 
can have an Influence, or can poſſibly affect 
each other. When we ſee a Stone deſcend to 
the Ground, we are not much ſurprized, 
becauſe it is common ; but certain it is, 
that the original Cauſe of that Motion 
mult be ſome Spirit or other; not only with 
Tegard to the Determination of that Mo- 
tion, but alſo with regard to the whole 
Momentum of it: Since, as Nothing can 
aft where it is not, that Power whereby 
any Body continues in Motion, is as much 
the Effect of ſome concomitant Spirit, as 
the Power which put it firſt in Motion. 


IX. That Power alſo, whereby Matter 
is enabled to re/j/# Motion, is as much the 
Effect of Spirit, as that whereby it is ena- 
bled to continue in Motion, when once com- 
municated : Since Matter, as Matter, cannot 
poſſibly exert any active Power of any Kind, 
either in beginning, continuing, or reſiſting of 
Motion. It may remain at Reſt, by virtue 
of its own Inactivity; but if no active 
Power with-held it, a Mountain would be 

| as 
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as eaſily moved as a Mole-Hill. Becauſe 
that Reſiſtance, Weight, or Gravity is occa- 
fioned by nothing elſe but the Tendency of 
one Body towards another, impelled thereto 
by the attractive Force of ſome Spirit. 
Which Tendency, or attractive Power, be- 
ing in proportion to the [6] Quantity of 
Matter, makes the Difference of Weight or 
Gravity in Bodies. When therefore this 
Tendency is removed, there will be no 

Difference in their Gravity; becauſe none of 
them, whether large or little, will have any 
at all: And of conſequence; their Power 
of Reſiſtance will be deſtroyed. Which 
plainly proves, that Reſiſtance is ſomething 
more than bare Inability, or a Want of 
Power, or a Negation of Spirit, as the Au- 
thor of [7] Siris aſſerts it only to be. 


X. And as there can be no Motion, 
without a Direction or Determination being 


[6] Hactenus phænomena Cœlorum & Maris noſtri per 
vim Gravitatis expoſui ; ſed cauſam Gravitatis nondum aſ- 
fignavi. Oritur utique hæc Vis a Cauſa aliqua, quæ pene- 
trat ad uſque Centra Solis & Planetarum fine Virtutis dimi- 


. * Nutionez quæque agit, non pro quantitate Superficierum 


Particularum in quas agit, (ut ſolent cauſz mechanic) ſed 
pro quantitate Materiz ſolidæ. } 
| | Newt. Prince. Schol. gen. p. 483. 
- [3] Siris, Sect. 290. : 
given 


2 
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given to that Motion; hence it will follow, 
that every Being, capable of moving, either 
itſelf, or any thing elſe, muſt alſo be en- 
dowed with an Intellect, or Underſtanding, 
capable of directing that Motion. And as 
nothing can act where it is not, hence alſo 
it is that Attraction, or Gravity, does not 
operate in proportion to the Superficies of 
Bodies, but according to the Quantity of 
Matter; becauſe every, even the leaſt Par- 
ticle of active, or attractive Matter, muſt 
be directed in its Motions by ſome Spirit, 
united to that Matter, which may have juſt 
ſuch a Quantity of Intelle& communicated 
to it by its Creator, as will enable it to per- 
form thoſe Functions, which are aſſigned it 
by its Creator, in order to carry on the ge- 
neral Oeconomy of this Univerſe. 


Which Functions, all active Beings that 
are not endowed with a Freedom of Will, 
muſt conſtantly and regularly perform. when- 
ever there is an Opportunity given them of 
exerting thoſe Faculties. And therefore, if 
they are appointed to perform the Opera- 
tions of Attraction and Repulſion, they muſt, 
as neceſſary Agents, always attract or re- 

pel at certain Diſtances, and according to 


certain 


8 — Sms _ — DH—_ % —— 
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certain and ſtated Rules, preſcribed by their 
great Creator; and will never vary in their 
Tendency towards this Body, or their Aver- 
ſion from that; but will for ever act in one 
uniform Way of attracting or repelling tbe 
ſame Bodies, and in one regular, conſtant, 
Method of proceeding. From the Obter- 
vance of which Operations, thoſe Rules, 
which are called the Laws of Motion, are 
deduced by the Curious. 


XI. All Nature, therefore, ſeems to be 
animated, or alive; and this whole World 
to be replete with Spirits formed with diffe- 
Tent Kinds and Degrees of Abilities, accor- 
ding to the various Ends and Uſes, for 
which they were deſigned by their Creator. 
The Difference of whoſe intellęctual Fa- 

— 
of their original Formation as Spirits; but 
alſo in the different Inlets for Knowledge, 


through the Tegument of that Body to 


which they are united, and by which the 
Spirit within is capable of receiving any 
Kind of Information, for the Improvement 
of its own Underſtanding. 


But 
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But if the Almighty is pleaſed to add a 
Liberty of Will to this active Intellect, 
and create Spirits endowed with a Power 
of voluntary Motion, then it ſeems neceſſary 
that Almighty God ſhould confer alſo upon 
ſuch intelligent Spirits, ſuch Faculties and 
Powers, as would enable them to be ca- 
pable of perceiving Pleaſure or Pain; ſince 
nothing elſe, but a Senſe of one or other of 
theſe, ſeems capable of determining the 
Will to act. For if the Senſation of Plea- 
ſure or Pain be removed from the Will, there 
can be no Reaſon or Cauſe for it to prefer 
one Motion to another, and of conſequence, 
no Direction or Determination. 


XII. And hence may be deduced the fol- 
lowing Obſervations: That to ſuch a Be- 
ing every thing may be called Good, that 
giveth Pleaſure ; and every thing Evil, that 
produceth Pain, The higheſt Pleaſure, 
which any Being is capable of enjoying, may 
be called its Happineſs ; and the higheſt 
Pain, Miſery. Now as the Uſe of all Pain 
is to determine our Motions, ſo that when 
we feel or fear Pain, we may be thereby ex- 
cited to new Actions, for our own Pre- 

ſervation 
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fervation .and Delight; hence it appears, 
that Evil takes its Origin from the Good- 
neſs of God, in which it will alſo be 
finally abſorbed, when Pain ſhall be no 
more. The Will cannot be at liberty to 
chuſe Evil as Evil. But as Pain may be 
productive of Pleaſure, or Pleaſure be pro- 


ductive of Pain, hence it comes to paſs, 


that free Agents, by being deceived, through 
their Ignorance, or Paſſions, may chuſe 
Evil under the Appearance of Good; and 


| herein conſiſts human Freedom; not in the 


Power of chuſing Evil, but in the Power of 
chuſing what ſeems Good from among a 
Variety of Good, whether real or apparent: 
And herein lies the Difference between the 
Freedom of God and of Man ; that as fallible 


Men may chuſe an apparent Good, in- 


ſtead of a.real one, they, by being liable 
to be deceived, are free, by that Means, 
to chuſe Evil, inſtead of Good : Whereas 
God, who cannot be deceived, is only free 
to chuſe out of that infinite Variety of real 
Good, which his Will and his Wiſdom may 
dictate. — And laſtly, That Virtue, Wit- 
dom, Prudence, &c. in Mankind, may be con- 
fidered only as various Names, for the ſeve- 


ral Powers given to them, and the different 


Methods 
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Methods uſed by them in the Attainment of 
| Happineſs, and avoiding of Miſery. And 
hence alſo Self-Love may be looked upon, 
in Nature, as the Principle of all voluntary 


Action; and the Foundation of all Mora- 
lity. 


XIII. We find, by Experience, that there 
are ſome voluntary ſelf. moving Beings here 
upon Earth, which have but one or two 
Methods of furniſhing their Minds with the 
Senſe of Pleaſure, or of Pain ; others have 
three; others four; others five; which 
are commonly known by the Name of 
Senſes; to which rational Beings have one 
more added, which is that of inward Re- 
flection. And therefore, the Author of 
the Book of Eccleſiaſticus, ſpeaking of the 
Formation of Mankind, fays [8], They re- 
cerved the Uſe of the five Operations of the 
Lord, and it#the fixth Place be * to 
them Underſtanding. 


XIV. But, let their Number be never fo 


various, they may, in general, be reduced 
to theſe two. Firſt, thoſe Methods of In- 


formation, which the Mind of any Being, 
[8] Ecclus xvii. 5, 


com- 
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compoſed of Body and Spirit, is capable of 
being affected with, by the Intervention of 
the Senſes; which furniſh the Mind with 
fuch Ideas as may be called Ideas of Sen- 
ſation, becauſe- they are conveyed to the 
Mind through the Organs of Senſation. Or, 
ſecondly, thoſe Methods of Information, 
which the Spirit of any ſelf- moving Agent 
is capable of being affected with, by its 
own reflex Acts upon itſelf; by the Means 
of which, the Mind is furniſhed with ſuch 
Ideas, as may properly be called Ideas of 
Reflexion. 

XV. And indeed it is in theſe reflex Acts 
of the human Spirit, that is, in the Power 
which the human Spirit is endowed with, 
firſt, in perceiving its own internal Opera- 
tions in thinking; and, ſecondly, in being 
able to turn back its perceptive Faculty, to 
its paſt Perceptions, that the chief Differ- 
ence ſeems to conſiſt, between the Spirit 
of Man, and the Spirit of Brutes; or be- 
tween the rational, and that which is com- 
monly called the animal, Creation, ; 


XVI. By the Aſſiſtance, however, of theſe 
two Faculties, that is, of Sex/ation and Re- 


flexion, 
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flexion, the Spirit of Man is furniſhed with 
all thoſe Ideas, which fill the human Mind; 
and ſupply it with Objects of intellectual, 
as well as ſenſual Pleaſures, The latter of 
which it is, that ſtrikes us ſooneſt and 
ſtrongeſt, as being moſt neceſſary for the 
immediate Uſe, and Preſervation of Life. 
And accordingly, we find, that the human 
Mind requires a kind of Ripening, before 
it is capable of making any reflex Acts up- 
on its own Operations, or having any Re- 
liſh for intellectual Pleaſures. Upon which 
Account it muſt be acknowledged to have 
been one great Advantage, which Adam 
had over all his Poſterity, that his intellec- 
tual Faculties came with him into the 
World in their full Force; by which Means, 
he was#free from that Biaſs in favour of 
ſenſual Pleaſures, which all his Offspring 
have, ever ſince, neceſſarily, laboured un- 
der; by an Habit of being indulged in 
ſenſual Gratifications, from their Infancy, 
till they come to a Maturity of Judgment ; 
during which whole Time, the human Will 
hath no Reliſh for any Pleaſures, but ſuch 
as enter in by the Senſes. 
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XVII. The Spirit of Man, therefore, 
being furniſhed with Ideas by the Opera- 
tion of the two Faculties of Seuſation and 
Reflexton; when the Mind begins to ope- 
rate a- new, its Operations are called by 
different Names, according to the different 
Uſe it makes of thoſe Ideas. For when 
the Spirit retains any Ideas in View, and 
collates, or Compares, them together, this 
Act of the Spirit is called Thinking. The 
Continuation of which Act is called Atten- 
tion. When it depoſites its Ideas in the 
Store-Houſe, or Treaſury, of the Mind, 
for future Recolle ion, and produces them 
back, upon Occaſion, in the ſame Manner 
as they were depoſited; this Act is called 
Memory: But when it varies, alters, and 
compounds them, ſo that they are not the 
ſame, as when RO this A is called 


1 magination. 


XVIII.. When the Spirit by nis 
and comparing Ideas together, finds out the 
Agreement, or Diſagreement, of thoſe Ideas; 
this Operation produceth Kzawledge, and is, 
by the Logicians, called Judgment: But 
when the Spirit is miſtaken in this Opera- 


tion 
* 
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tion, and imagines Ideas to have an Agree- 
ment, which have no Agreement, and, vice 


ver/a, this Operation produceth Error, 


XIX. When this Agreement, or Diſa- 
greement, of Ideas, ſtrikes the Mind at 
once, without the Intervention of any third 
Idea, to prove their Agreement, or Diſa- 
greement with one another; this is intui- 
tive Knowledge: Which is ſo called, from 
its Reſemblance to the Information, which 
the Mind receives by the Senſation of Sight; 
becauſe it perceives thoſe Kinds of Truth, 
as the Eye does Light, only by being direct- 
ed to them: The Objects of which are 
thoſe Propoſitions, that are called /e/f-evz- 
dent Truths; Such as, that two and two 
make four ; that the Whole is greater than a 
Part; that Happineſs is preferable to Mi- 
ſery, Sc. which the Mind cannot but af- 
ſent to, as ſoon as it is made to underſtand 
the Meaning of thoſe Terms, and which 
can no more be proved, or demonſtrated, 
than ſimple Ideas can be defined ; as being 
themſelves the Foundation of all Knowledge 
and Demonſtration, 


Ca 7 XX, But 
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XX. But when the Mind is employed in 
a more complicated Operation, that is, in 
comparing together thoſe Relations, or this 
Knowledge which we have acquired of the 
Agreement, or Diſagreement of our Ideas 
or, which is the ſame thing, when the Mind, 
by comparing the Propofitions, which re- 
ſult from the Agreement, or Diſagreement, 
of our Ideas, from thence deduces certain 
Concluſions; this Operation of the Spirit, i 
called Reaſoning, * 8 


The Neceſſity and Laboriouſneſs of 
which Operation, in order to arrive at 
Truth, ſhews the Imperfection of human 


Nature; ſince we find, by Experience, 


that there is but a very ſmall Part of Know- 
ledge, which is ſo ſelf- evident to us, as to be 
intuitive. Whereas Beings of a ſuperior Na- 
ture, have, probably, their intuitive Know- 
ledge enlarged, in proportion to the Excel- 
lency of their Natures: By which Means, 


thoſe Degrees of Knowledge, which hu- 


man Beings are groping after, by long and 
tedious Deductions of Reaſon, are open, 
at once, to the Eyes of their Underſtanding, 
and ſtrike them, at once, with an intuitive 

4 View; 
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View ; which is always the more extenſive, 


in proportion to the Excellency of their 
Natures, 


XXI. And hence it is, that [] Plato, 
ſpeaking of human Abilities in the In- 
veſtigation of Truth, calls it, berbolaing 
Things in the Glaſs of Reaſon : Which he 
explains, by faying, That as they who con- 
template an Eclipſe of the Sun, loſe the 
Sight of it, unleſs they are fo careful as to 
view its Reflexion in Water, or to look at 
it through ſome Medium, ſuch as thick 
Glaſs; ſo the Eye of an human Spirit is too 
weak to find out Truth, unleſs it looks at 
it through the Medium of Reaſon ; which 
St. Paul alſo calls [1] ſeeing through a 
Glaſs darkly. 


XXII. We do indeed ſee through a Glaſs 
darkly, by the Means of this Tegument of 
Fleſh ; this earthly Tabernacle, that en- 
compaſſeth our Spirit: Since it is manifeſt, 
that the intelligent Spirit within Man is, in 
itſelf, endowed with Faculties, greatly ſu- 
perior to thoſe Powers it exerciſeth in the 
human Underſtanding ; and performs many 


(o! Tlato in Phd. [i] 1 Cor. xiii, 12. 
C 3 Opera- 
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Operations within us, and upon us, that 
are not only above our Power to direct, but 
above our Underſtanding to comprehend. 
That Power, which is conſtantly working 
within us, to form and preſerve the regular 
Diſpoſition of our bodily Organs, and to 
change the Food which we eat, into Blood, 
into Fleſh, and into Bones; and which, ac- 
cording to the Naturaliſts, is ſaid always to 
work moſt powerfully, when the human 
Underſtanding is afleep, is manifeſtly above 
our Comprehenſion, | 


XXII. It is a common Obſervation, that 


when the Belly is full, the Bones would be 
at reſt; which ſeems entirely owing to this, 


that the Spirit, being unmoleſted with hu- 


man Cogitations, and its Attendance upon 
our Will, may be more at leiſure to purſue 
thoſe Operations, which are immediately 
neceſſary towards our Preſervation. For 
that it is the ſame wiſe Agent, which ope- 
rates in the Digeſtion of our Food, and 
that enables us to put in Execution the 
Directions of our Will, appears from hence, 
that when we have a Mind to move a Fin- 
ger, or a Leg, that Patt of the human Un- 
derſtanding, which is under our Direction, 

5 18 
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is capable of doing no more than the Power 
of willing it ; but how to perform this Ac. 
tion, it is as ignorant of as the Beaſt in the 
Field. 

XXIV. Which Operation of the Spirit, 
is that which is known by the Name of In- 
flinff, and goes through the whole Crea- 
tion. It is by Infiin# that the minuteſt 
Particles of Matter attract or repel each 
other: It is by Inſtinct that the Flower of 
the Field, which outdoes Solomon in all his 
Glory, is directed in throwing forth its 
Leaves and its Flowers, and forming its 
Fruit in due Seaſon : It is by Inftzn& that 
the Birds of the Air build their Nefts; and 
the Beaſts of the Field provide for them- 
ſelves and their Young, with a Sagacity ſu- 
perior to the Directions of human Wiſdom. 


XXV. Whether the Spirits of all created 
Beings or even of all Beings of the ſame 
Species, are equally perfect, is a Queſtion 
not very eaſy to determine; becauſe, though 
we find, by Experience, a vaſt Difference, 
between the Underſtandings of Men, not 
only with regard to their improved, but 
alſo their natural, Abilities; yet this may 
ariſe, not from any Difference between the 

C 4 Spirits 
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Spirits of Men, but from the different For- 
mation of their bodily Organs; which may 
have that Influence upon their Spirit, as ſuffi- 
ciently to account for the Difference of their 
Underſtandings : Since we frequently ſee 
bodily Diſtempers, ſuch as Frenzies and Fe- 
vers, make ſuch an Alteration in the Un- 
derſtanding, as to reduce Men, at other 
Times of good; and ſenſible Diſpoſitions, 


at leaſt, to the Level, with Madmen and 
*. 


XXVI. And therefore we cannot be po- 
ſitive, but that all created Spirits, may only 
differ, according to the different Combina- 
tions of that material Syſtem, with which 
they are circumſcribed, and in which they 
are encloſed, by the great Author of Na- 
ture. For, as Extenſion ſeems to be a Pro- 
perty peculiar to material Subſtance, it may 
be, that all created Spirits, do not only owe 
their Shape, and the Limits of their Exiſt- 
ence, to Matter, but alſo t the Extent of 
thoſe Faculties, which they are permitted to 
exert. And that the ſame Spirit, which, 
when cloathed with one Sett of material Or- 
gans, is only capable of exerting its Intelli- 
gence in the Performance of Attraction or 
IS Re- 
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Repulſion, and when jarring Elements meet, 
breaks forth in Thunder and Lightning, 
and Earthquakes, or any other mechani- 
cal Operations, may, when united to a dif- 
ferent Sett of Organs, of a more exquiſite 
and delicate Contexture, be capable of ex- 
erciſing voluntary Motion, may be enabled 
to think and to reaſon, to operate in Love 
or Hatred, and, when provoked by Op- 
poſition, may be agitated with Anger and 


Reſentment, and break forth in W 
Contention, and War. 


© XXVII. What other Spirits there are in 
the Univerſe, beſide thoſe which belong to 


this terraqueous Globe, and how or when 
they came into Exiſtence, human Under- 
ſtandings are not capable of pointing out: 
But more than probable it is, that the great 
Expanſe is full of Spirits of different Ranks 
and Degrees, from the loweſt Power of Ac- 
tivity to the higheſt Degree of PerfeQion, 


which it is poſſible for created Spirits to be 
poſſeſſed of, 


XXVIII. To what Degree of Perfection 
Spirits are capable of being created, human 
Knowledge cannot poſſibly determine: But 


certain 
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certain it 1s, that the Degree muſt be limited 
in every Being, but God alone; and that 
God cannot create or produce any Being, 
equal in Power to, or independent on, him- 


ſelf; becauſe, two All-powerfuls, two Su- 


n wauld imply a Contradiction. 


XXIX. We may, however, eaſily ſuppoſe, 
that God may communicate to the Works 
of his Hands, ſuch Portions of his own At- 
tributes, as are greatly beyond the Com- 
prehenſion of Mankind to conceive ; Be- 
cauſe God can do every thing that does 
not imply a Contradiction. For, as a blind 
Man cannot apprehend how a Shepherd, 
from the Top of an Hill, can preſide over 
ſeveral Flocks of Sheep, wandering about, 
at .a Diſtance from each other; how he 
knows when they ſtray, or how, by the 
Help of his Eye-ſight, he can be, as it were, 
omnipreſent : So a Man of the greateſt Abi- 
lities may, for Want of Faculties, be unable 
to conceive that Power, whereby a created 


| Intelligent Agent, of ſuperior Qualifications 
- to. thoſe communicated to Mankind, can 
be enabled to fee in Darkneſs as well as 


Light; to know the inmoſt Receſſes and 
a of Mens Hearts; to preſide at 


ONCE 
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once over ſuch a World as this which we 

inhabit, and where two or three are gather- 

ed together, there to be alſo inviſible in the 

Midſt of them: And yet ſuch a Power may 
Certainly be communicated, becauſe it im- 
plies no Contradiction. 


XXX. In like Manner, therefore, as we 
ſee Mankind furniſhed with Abilities to 
contrive and form ſeveral Machines of won- 
derful Force and Efficacy; to build Houſes 
and Ships, make Clocks and Watches ; and 
govern Kingdoms : So there ſeems to be no 
Contradiction, in ſuppoſing that God might 
communicate ſo much Power to one of his 
own Creatures, of a more exalted Nature 
than Man, as to enable him to create infe- 
rior Beings, and frame a World of his own, 
compoſed of intelligent Agents: Which 
Power, however muſt be limited, and muſt 
be dependent on the Supreme Being. 


XXXI. And, as the Almighty God is the 
only ſupreme, infinite, unlimited, Being in 
the Univerſe; ſo is he, probably, the only 
unembodied Spirit that exiſts: That is, the 
only Spirit which is not limited, clogged, 
and fettered, with ſome Kind, or Degree, of 
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inactive Matter, which may ſerve to give a 
Form and Shape, or Boundary, to its ſpiri- 
tual Nature, For [2] there are Bodies ce- 
leflial, and Bodies terreſtrial; but the Glory 
of the celeſtial is one, and the Glory of the 
terreſtrial is another, And as we know not 
what the Eſſence of that inactive Principle 
is, which we call Matter, we cannot fay, 
to what exquiſite Degrees of Perfection its 
Properties are reducible, or what Improve- 
ment it is capable of receiving; but that ſome 
[3] Spirits may be furniſhed with Bodies of 
fo delicate a Texture, that they may ct 
themſelves with Light, as it were with a 
Garment, may make the Clouds their Cha- 
riots, and walk upon the Wings of the Wind: 
By the organical Diſpoſition of which Bo- 
dies, the Spirits united thereto may be ca- 
pable of receiving and communicating to 


[2] 1 Cor. xv. 40. 

[3] Moſt of the ancient Fathers ſuppoſed the Angels to 
have Bodies. See Clemens Alex. Pædag. xli. p. 101. as alſo 
Huetii Origeniana, lib. is. c. 25 5. Tertullian was ſo abſurd, 
as to ſuppoſe even God to have a Body, Tert 4e Carne 
Cbriſti, cap. 11. which I ſuppoſe he borrowed from the old 
Platonic Notion, of God being the Soul of the World. But 
this God, he ought to have conſidered, was not ſuppoſed to 


be the Supreme God. See Plato in Times : See alſo Virg. 
Eneid. lib. vi. 721. 


each 
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each other Ideas of bodily Pain and bodily 
Pleaſure, as well as intellectal Pain and in- 
tellectual Pleaſure; may have their Affecti- 
ons and their Paſſions as well as we; their 
Friendſhips and Animoſities; their Wars 
and Alliances; none of which, however, 
we can form any real Idea, or Notion of, 
for Want of the ſame Kind of Senſes, which. 
they are furniſhed with; any more than a 
deaf Man can of Sounds, or a blind oa 
can of Light and Colours. 


XXXII. And, as to the Time when they 
were created, we are as Ignorant of that, as 
we are of their Natures, But probable it 
is, that as God is an active Spirit, for God 
is a Spirit, and hath exiſted from all Eter- 
nity, he hath been conſtantly employed in 
exerting this active Faculty; and therefore 


may have created ſome intelligent Beings, 


from ſuch a diſtant Duration of Time, as 
we can no otherwiſe deſcribe but by calling 
it eternal, For to imagine that there are no 
Spirits in the wide Expanſe of Space, but 
what have Reference to this terraqueous 
Globe, this Speck of Matter, on which 
Mankind are placed, or even this planetary 
Syſtem, which is viſible to human Eyes; 


and 
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and that no Worlds, filled with intelligent 
Spirits, were created till about 6000 Years 
ago; about which Time, both Reaſon and 
Revelation agree, that this Ball of Earth 
began to revolve about the Sun, is a Thought 
unworthy of a Philoſopher, and inconfiſtent 
with the Infinity of God's Power, as well 
as with the Eternity of his Exiſtence. 


XXXIII. And yet we ought to take No- 
tice, that in the Language of the Scriptures, 
both in the Old and New Teſtament, when 
the Creation is ſpoken of, it is only to be 
conſidered as referring to the Creation of 
this World, of which there is no Mention 
made of the Creation of Angels, or of any 
other Beings, becauſe it would have been fo- 


| reign to the Purpoſe: And that therefore, 
St. Fobn begins his Goſpel with the ſame 
Expreſſion that Moes does; In the Begin- 


ning, i. e. of this World. For when we 
ſpeak of any Beings, which exiſted before 
this World was created, having no Meaſures 
of Time, whereby to denote, or diſtinguiſn 
the different Durations of their Exiſtence, 
we muſt equally ſay of them all, that they 
exiſted 4] in the Beginning, or before the 


[4] Gen. i. 1. John i. 1. xvii. 5. Plal. cii. 5. Prov. viii. 
22, 23. Micah v. 2. 


Warld 
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World was, or of old, or from . 
See ect. L. LI. LII. 


XXXIV. And as God may communicate 
what Proportions he pleaſes of his Attri- 
butes, to the different Gradations of created 
Beings, with which he hath been pleaſed to 
fill the Univerſe : Each of theſe, with re- 
gard to Beings of their own Species, may 
have ſuch Faculties and Properties communi- 
cated to them, as may render them know- 
able to each other, But, with regard to 
Beings of a different Nature, thoſe of a 
ſuperior, or more excellent Kind, may not 
be cogniſable, by Beings of an * 25 Or- 
der; though Beings of an inferior Kind may 
be eaſily cogniſable to thoſe of a more ex- 
alted Nature; the Properties of the one be- 
ing of too exquiſite and delicate a Frame 
and Contexture, to affect the Perception or 
ſtrike the Senſes of the other, And hence 
it is, that human Beings may be ſurrounded 
with Myriads of ſpiritual Agents, without 
ever being fenfible thereof; unleſs thoſe ſu- 
perior Beings are pleaſed to aſſume ſuch 
Forms, and condeſcend to furniſh them- 
ſelves with ſuch Qualifications, as are capable 
of making an Impreſſion | on the human 
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Spirit from within, or ahmen Senſes from 
without. 


XXXV. Heſiod, one of the firſt Heather 
Authors extant, ſuppoſeth Myriads of invi- 
fible Spirits cloathed in Air, attending upon 
this terreſtrial Globe, and employed as An- 
gels, that 1s, Meſſengers, between the great 
God and Mankind, obſerving their Actions, 
And reporting them to Jupiter. And [5] 
Plato ſays, that Saturn well knowing 
« there was no Man who could have 
% abſolute Empire over others, without 
« abandoning himſelf to all Kinds of Vio- 


& lence and Injuſtice, ſubjected the Nations 
4 not to Men, but to more noble and ex- 


« cellent Beings, as their Lords and Go- 
« vernots; namely to [6] Demons, or in- 
« felligent Spirits, of a more divine and 
« better Nature than themſelves, after the 
« ſame Manner, as we deal with our Cat- 


1H Plato, de Leg. bb. iv. 

[6] Ah Yi Jeudlepy Te du, TIO! By " 
Word Demon, we are not to underſtand Evil. Spirits, as as it 
hath been vulgarly thought to mean; but rather happy 


- ones, the Word Aaiuur, Damon, originally ſignifying happy. 


But as thoſe Spirits to which the Heathen gave the Appel- 
lation of Happy. have been deemed by Chriſtians to be rather 
unhappy and evil Spirits 3 Z therefore aus Fn? is generally 
CENT. : 

| tle ; 


Wo 
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ec tle: For, as we do not ſet a Bull over 
« an. whole Herd of his own Kind, nor a 
« Goat to govern a Flock of Goats; but 
put thoſe of both Kinds, under the Con- 
e duct of a Man; ſo God, who loves 
« Mankind, placed them, at firſt, under 
« the Conduct of Angels.” | 


XXXVI. Theſ7] Greeks, it is certain, and 
Plato, in particular, borrowed many of their 
theological Sentiments from the Hebrews ; 
among whom this, of a Number of invi- 
fible Spirits attending upon this Globe of 
Earth, and preſiding over States and King- 
doms, was certainly one. For the Opi- 
nion of the Fews upon this Head was, that 
Almighty God, the firſt Author and Crea- 
tor of all Things, was of fo tranſcendent a 
Nature, that, before he created Beings of 
the loweſt Rank, he produced an infinite 
Variety of Beings, in a gradual Deſcent; 
which were {till greater and ſuperior to 
others, who yet were employed by him to 
act in a middle Station, between him and 
the lower Productions of his Almighty 


Power. The Septuagint Tranſlation of 
the Bible therefore renders that Paſſage in 


4 [7] See Euſeb. Prep, Evang. p. 507. 
41945 . D the 
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the Song of Moſes, which is mentioned, 
Deut. xxxii. 8, 9. after this Manner: Afe 
thy Father, and he will ſhew thee ; thy El- 
ders, and they will tell thee: When the Moft 
High divided to the Nations their Inberi- 
tance ; When he ſeparated the Sons of Adam, 
he fet the Bounds of the Nations according to 
the Number of the Angels of God, and the 
Lord's Portion is his People Jacob, the [8] 


Line of his Inheritance Iſrael, And the 
| wiſe Son of Sirach faith, [9] For in the 


Divifonof the Nations of the whole Barth, 
God ſet a Ruler (or Governing Angel) over 
every People; but Iſrael is the Lord's Por- 
tion. The Jeus accordingly ſuppoſed ſome 
of theſe Angels to have been appointed as 
Guardian or Governing Spirits [1], over 
the ſeveral Nations of the Earth ; and that 
the Portion of 1/-ae! was particularly com- 
mitted to the Care of that Being, who is 
here denoted by the Name of the Lord. 


[8] Or Boundary. See 1 Cor. x. 16. 

[9] Ecclus xvii. 17. | | 

[1] It appears alſo from Clement Alexandrinus, that this 
was the Opinion of the Chriſtian Church in his Time. See 
Clem. Alex. Strom. p. 309, 822, 828, 830, 832. Edit. 
Oxon. Pot. 


XXXVII. It 
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XXXVII. It ought to be acknowledged, 
however, that the Words here quoted out 
of the Book of Deuteronomy, as rendered 
by the Septuagint, do not exactly agree 
with the Hebrew Copy of the Bible. For, 
according tothe Hebrew, it ſhould run thus : 
When the Moſt High divided the Nations, 
when he ſeparated * Sons of Adam, be ſet 
the Bounds of the Nations according to the 
Number of the Children of Iſrael, and Is- 
Hovan's Portion is his People: Jacob is 
the Lot of his Inheritance. But it ſhould 
be obſeryed, that although this Separation, 
or Diſperſion of the Sons of Adam, this 
ſettling the Bounds of the Nations, was a 
Tranſaction which came to paſs long be- 
fore 1/rael had any Children to number, or 
was even himſelf in Being; yet the Com- 
mentators haye taken much Pains to recon- 
cile this Text with the Matter of Fact; 
and to make the Number of the various 
Nations upon Earth, agree with the Num- 
ber of the Children of J/rael; which, ne- 
vertheleſs, they haye not been able to ac- 
compliſh : For, if the Number of the Chil- 
dren of Iſrael be computed by the Number 
of his immediate Deſcendents, which were 
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only thirteen, vis. twelve Sons, and one 


Daughter ; this Number would be too few 
for the Number of Nations diſperſed over 
the Earth; and if all the Deſcendents of 
Iſrael be taken into the Account, then the 
Number will be infinitely too large. As 
therefore the reading of this Text accor- 
ding to the Septuagint Verſion, is ſupported 
by that Paſſage, already quoted, out of the 
Book of Ecclefiaſticus, as well as by other 
Parts of the Old Teſtament; and correſ- 
ponds with the-general Opinion of the moſt 
learned ancient Fews : I am inclined to 
prefer the Septuagint Verſion of this Text, 
to the preſent Reading in our Hebrew 
Bible. 


XXXVIII. And what adds no ſmall 
Weight with me in this Affair, is an Ex- 
preſſion made uſe of by [2] St. Paul, in 
his Epiſtle to the Hebrews, where, ſpeaking 
of the ſecond coming of our Saviour, when 


he ſhall appear in a State of Glory, mani- 
feſtly ſuperior to Angels, he ſays, For unto 


the Angels hath he not put in Subjection the 
World to come of which we ſpeak. Whence 
it ſeems to appear, that it was St. Paul's. 


[2] Heb. ii. 5. 


Opinion, 
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Opinion, that this preſent World had been 
put in Subjection to Angels. 


XXXIX. Which Opinion is alſo confir- 
med by St, Fude, who ſeems to attribute 
the Error of the fallen Angels, who inned, 
as (3) St. Peter expreſſeth it, to their Miſ- 
conduct in the Government of thoſe Pro- 
vinces which were allotted to their Charge. 
For, ſays he, Aſyiazg re rde i Thgoailas 
71 E b d ν, GANG drei ag 70 
1010 ox igioy, g xpiow jutyanng juigas, 
deo poi did loi uno CoPoy rerijguxey. The An- 
gels which kept not their Principalities with 
due Care; but neglected their proper Pro- 
vinces, he (God) hath reſerved in everlaſt- 
ing Chains under Darkneſs : For ſo this 
Verſe ought to be tranſlated. The Verb 
rug, Which we tranſlate kept, ſignifying 
the keeping of a Thing with Care and 
Diligence : In which Senſe it is uſed, when 
it is applied in the Septuagint to the (4) 
keeping the Commandments of God, and 
keeping our own Hearts, and our Ways. 
And in Canticles vii. 11, 12. it is uſed to 
denote the Keepers of a Vineyard, who 

[3] 2 Pet. ii. 4. | 

[4] 1 Sam. xv. 11. Prov. iii. 1. 21. iv. 23. Vil, 34. 
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were to dreſs it, and cultivate it. And, az 
to the Word Axl, that is generally uſed 
by the Septuagint to denote a Principality, 
as the word is rendered in the Margin of 
our Engliſb Bible, And it 1s to be bbler⸗ 
ved, that it is the Word Ax and "Ap- 
ver, which Daniel gives to thoſe ruling 
Angels, which are ſaid, in the Book of [5] 
Daniel, to preſide over the Realms of Græ- 
cia, Perfia, and 1/rael, The Word ar- 
Acta, which our Tranſlation renders /eff, 
is frequently applied by the Septuagint, to 
denote the leaving or neglecting any Buſi- 
neſs, which it was our Duty to have purſu- 
ed; as when [6] Baaſba is ſaid to have left 
off building Ramah, and let his Work ceaſe; 


and when Solomon blameth the [y] frange 


Woman, for FORSAKING Zhe Guide of ber 
Youth. The Word dniligen, though it 
properly ſignifies a Dwelling-place, in ge- 
neral, yet it is not confined to ſignify a 
Houſe, nor even a Province, or larger Space 
of Ground; but is by the Prophet [8] Fere- 
miah applied to denote the wide Extent of 
God's holy Habitation in Heaven : However, 
it is here reſtrained by the Word id, to 


[5] Dan. x. 13, 20, 21. 8 00 2 Chron. xvi. * 
[7] Prov. ii. 17. [8] Jer. xxv. 30. 
| denote 
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denote the proper and peculiar Provinces 
of theſe Angels, which they may be ſuppo- 
ſed to have been employed in the Conduct 
and Management of ; and accordingly, the 
Word eizern; denotes ſuch a Domeſtick as is 
employed in the Buſineſs of the Houſe, and 
is always uſed by the Septuagint to ſignify 
a [9] Servant. And therefore, this Expreſ- 
ſion of *ATe\uTw]as , idioy Gixy[norev, may 
very well be underſtood to ſignify their for- 
faking, or neglecting, their proper Buſineſs, 
or Provinces, that were given into their 


XL. As for the Opinion of the more 
modern Jews, it is no eaſy Matter to col- 
le& or fix their Sentiments ; becauſe that, 
ſince the coming of our Saviour, the Jeus, 
not being willing to abide by the Expoſi- 
tions given to the Propheſies in the Old 
Teſtament, by the Chriſtians, or even by 
their own ancient Paraphraſts, made a Col- 
lection of their oral Traditions, which 
they gathered together into one Book, which 
they called the Talmud: And finding many 
ſeeming Contradictions in the literal Inter- 
pretation of thoſe Texts of Scripture, which 

[9] Gen. ix, 25. xxvii. 37. xliv. 33, &c. 
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were univerſally allowed by the ancient 
Jews to refer to their Meſſiah; and not 
being willing to expound: them of different 
Advents of one and the ſame Perſon; the 
one in a State of Humiliation, and the 
other in a State of Glory; the one in this 
World, and the other in the next; they then 
ran into numberleſs abſurd Contrivances, of 
expounding the Scriptures by a cabaliſtical 
Method of Interpretation, in finding out 
myſterious and hidden Meanings, not only 
in the Sentences and Words of Scripture, 
but alſo in the very Letters themſelves, as 
well as in the Number of Letters, of which 
thoſe Words were compoſed : And, by 
this Means, the Learning of the more mo- 
dern Fews is reduced into ſuch a nonſenſi- 
cal Jargon of Sounds, without Senſe, as 


makes their Works infinitely tireſome in the 


Peruſal. And therefore, rather than fa- 
tigue my Reader with an Account of ſuch 


Trifles, I ſhall chuſe to lay before him the 
Opinion of the moſt ſenſible and learned 


among the ancient Fews, as I find it collec- 


ted very judiciouſly, by Euſebius Biſhop of 
Cæſarea in Paleſtine, who muſt be allow- 
ed to be a tolerable Judge, becauſe he lived 
amongſt them in the Land of Fudea. 

1 XL. 
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XL. [1] © The FJeus, ſays he, after 
that Eſſence of the All-powerful God, 
who had neither Beginning nor Origin, 
place that [2] Head or Chief, which was 
begotten of the Father, and therefore 
was his Firſt- born. Which, as he is 
the Co-adjutor of his Council, is there- 
fore called the Image of his Father. 
Which Chzef, as he far exceeds all crea- 
ted Beings, is for this Reaſon called 20e 
Image of God, the Wiſdom of God, the 
Logos, or Word of God, the Prince of 
the Lord's Hoſt, and the Angel of his 
Council. As to thoſe Intelligences, which 
come after this Chief, they are of ſuch 
various and different Forms, that human 
Expreſſions cannot denote them, but by 
Compariſon and Analogy to thoſe Things 
which are the Objects of our Senſes ; 
as the Sun, the Moon, the Stars, and 
the Heaven, which encloſeth all Things, 
As the divine Apoſtle does, when he fays, 


[1] Euſeb. Prep. Evang. lib. vii. cap. 15. 
ka; Ach, which Word is ſometimes uſed by the Authors 


of the Septuagint Verſion of the Bible, inſtead of Anu, to 
denote the Head, or Chief, of any Society, or collective 


Body of Men. See Exod. vi. 25. 


« There 
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There is one Glory of the Sun, and another 
Glory of the Moon, and another Glory of 
the Stars, for one Star differeth from ano- 
ther, Star in Glory, In like Manner, 
muſt we think of the Subordination of 
unbodied, intelligent, Beings. For, as 
the ineffable and infinite Power of God 
(like Heaven) comprehends all Things ; 
in the ſecond Place comes the operating 
and illuminating Power of the divine 
Logos; for which Reaſon he is called by 
the Hebrews, the Light, and the [3] Sun 
of Juſtice: Then, after this [4] fecond 
Eſſence, as it were in the Place of the 
Moon, comes the Holy Spirit, which they 
place in this royal Dignity, and Degree of 
[5] Principality ; becauſe it is the Will of 
the great Architect to appoint him to the 
the Principality of thoſe inferior Beings, 
which may want his Aſſiſtance. Who 
therefore, obtaining the third Place, 
confers on thoſe who are inferior to him, 
thoſe excellent Virtues, which he himſelf 
received from another, to wit, from the 
divine Logos, his Better and Superior ; 


[3] Mal. iv. 2. Which Philo Judæus interprets of the 


Meffiah. [A] Auwliger de, [5] 'Agxiis. 


whom 
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* whom we before {aid was the ſecond to 

* the ſupreme, unbegotten, and almighty, 
* God,—do, ſays he, all the Hebrew Divines, 
te after that God, who is over all, and after 
« his firſt-born Wiſdom, pay [6] divine 
« Worſhip to the third and holy Power, 
* which they call the Holy Spirit, by which 
they themſelves are illuminated, when 
* they are divinely inſpired.” . 


XLII. In another Place, [y] Euſebius, 
in explaining the Sentiments of the Fews, 
fays, that, as Mileus made a ſecond 
« Principle of Water; Heraclitus of Fire; 

| * and Pythagoras of Numbers, &c; ſo the 

f « Fews made a ſecond Eſſence of the Lo- 

ö * ges, which was begotten by the Fir 
* Cauſe.” 


XLII. And in another Place, [8] Eu- 
Jebius quotes a Paſſage of Philo Judæus, 
wherein that Author calls the Logos, the 
[9] Second God, in whofe Image Man was 
created, And again, where he calls this 


[6] Ae desd ou [7] Euſeb. Præp. Evang. lib. vii. cap. 
12. [8] Euſrb. Prep. Evang. lib. vii. cap. 13. [9] &s»- 
Tipo her. . 

Logos, 
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Logos, The firſt-born Son of God, to whom 
God had committed the Care of all Things, 
[1] as à great King appoints a Miniſter, or 
Viceroy, to act under him. 


XLIV. And, in another Place, [2] he 
quotes Philo, for calling this Second Cauſe 
the Image of God, the firſl-born Logos, the 
moſt antient of Angels, and, as it were, the 
Archangel, ſubſiſting with many Names, For 
lays Philo, He is called the [3] Chief, the 
Name of God, the Logos, the Image, and 
the [4] Overſeer, Viſiter, or Regarder of 
Jrael. 


XLV. I am very ſenſible, that ſome learn- 
ed Men are of Opinion, that theſe were 
only the Sentiments of the Jeus belonging 
to Paleſtine and Egypt; but if we look in- 
to thoſe Books, which contain the Doctrines, 
which all Jes either do, or ought to pro- 
feſs, that is, the Scriptures of the Old 

Teſtament, we ſhall find that there is great 
Foundation for the afore- mentioned Opi- 
nions of the Jews, with regard to Angels; 


i] Ole Tis Ne ,' Backing d ragxos dex. 
[2] Euſeb. Prep. Evang. lib. xi. cap. 15. Hel vd ; Blige 
#iliov. [3] Agxn. [4] 'O gar lea. 


and 
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and for all theſe Appellations, which are 


here given to this ſecondary Eſſence, who is, 
by Philo, very juſtly called the Archangel 
with many Names. For the Prophet [5] 
Daniel declares, that the Angel Gabriel, hav- 
ing touched him, and ſpoken to him, ſaid, 
that he was come to make him underſtand 
what ſhould befal his People in the latter 
Days, and that he would have come ſooner, 
but that [6] the Prince (or ruling or govern- 
ing Angel) of the Kingdom of Perfia wit h- 
flood him one and twenty Days, till Michael, 
one of the chief” Princes, or, as the Hebrew 
expreſſeth it, the FIX PRINCE, came to 
help him. And again, the Angel ſays, And 
now I will return to fight againſt the Prince 
of Perſia, and when I am gone . lo the 
Prince of Gracia ſhall come. But I will 
ſhew thee what is noted in the Scripture of 
Truth; and there is none that holdeth with 
me in theſe Things, but M1CHAEL your 
Prince. And a little afterwards he calleth 
M1cnarr the great Prince which ſlandeth 
for the Children of Iſrael. _ as Philo 


[5] Dan. viii. 16. ix. 21. x. 13. 20, 21. xii. 1. > 

[6] Heb. M). Sept. Av. Simmias, the Diſciple of 
Socrates, in Plato's Phædo, ſpeaking of Guardian Angels, 
calls them Aten lag, i. e. Lords, or Governors. 


would 
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would haye expreſſed it, 5 6gav 'Iopana ; 
He that regardetb, or is the Guardian An- 
gel of, 1/rael. 


XLVI. And correſpondent hereto the 
Septuagint Tranſlation of the Bible, as be- 
fore quoted, renders that Paſlage in the 
Song of Moſes, which is mentioned, Deut. 
XXXii. 8, 9. Aſe thy Father, and be will 
' ſhew thee ; thy Elders, and they will tell thee : 
When the Moſt High divided to the Na- 
tions their Inheritance ; when he ſeparated 
the Sons of Adam, he ſet the Bounds of the 
Nations according to the Number of the An- 
gels of God, and the Logp's Portion is his 
People Jacob, the Line of bis Inheritance 
Iſrael, Upon which Words Euſebius has 
this Remark. [7] © By the Words 7he MAN 
« High, Moſes denotes the Father, who is 
& God over all; and by the Lord, he means 
ge the Logos, who is called Lord, as being, 
« with regard to us, next to that God who 
« js over all, But, ſays he, all Nations 
« whom he calls the Sons of Adam, were, 
« for Reaſons to us unſearchable, diſtribu- 
« ted according to the Will of the Moſt 
« High, to Governing and Guardian An- 

[7] Euſeb. Dem. Ewang. lib. iv. cap. 7. 


| gels, 
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« gels, who elude our Sight. But to the 
«© moſt eminent Governor, Ruler, and King 
„ of all, as to his only Son, he allots the 
« Government of Jacob, or Mael. And 
in this Interpretation he is ſupported by Cle- 
mens Alexandrinus, who ſays politively, that 
[8] Angels were appointed by God to prefide 
over Nations and Cities: That [o] they 
are his Miniſters in the Government of ter- 
reſtrial Affairs; and, [i] in particular, that 
they were by bis Command diſtributed among 
tbe Nations, &c, | 


XLVII. Whence it is manifeſt, that, ac- 
cording to the Scriptures of the Old Teſta- 
ment, Angels were appointed to preſide 
over People and Nations upon Earth, and 
that one Angel, in particular, who is called, 
by Moſes [2], Febovab, and by the Septua- 
gint is tranſlated tbe Lord, had 1/rael aſſign- 
ed to him by the Mo High, as the Portion 
of his Inheritance; and therefore may very 
reaſonably be ſuppoſed to be the ſame Perſon 
with that Firft Prince, mentioned by Daniel, 


[8] Clem. Alex. Strom. lib. vi. p. $22. Edit. Pot. 
(9] Id. ibid. lib. vii. p. 839. [.] Id. ibid. p. 832, 
{2] See Sect. xxxvii. | 


whom 


48 AN ESSAY ON SPIRIT. 


whom he-alſo calleth Mich arr, the great 
Prince which flandeth for the Children of Iſ- 
rael; and with that Archangel with many 
Names, whom Philo calls the Regarder of 
Iſrael. 


XLVIII. And what is remarkable, is 
this, that this Name of Michael, which is 
given by Daniel to this Archangel, literally 
ſignifies [3] who is like God; and accord- 
ingly Philo obſerves, that one of the 
Names belonging to this Archangel . was 
the Image of God. Which Image [4] he 
calleth the Logos and the ſecond God, and ſup- 
poſed Man to have been made in the Image 
of this Image; Becauſe, ſays he, nothing 
e mortal can be formed in the Image of 
e the Supreme God, the Father of all 
e Things.“ 


XLIX. Which Logos, or Word of God, 
is, in the Book of Wisdom, manifeſtly ſpo- 
ken of, as the Guardian Angel of Iſrael; 
where the Author of chat elegant Work, in 


[3] The Word Michael, being derived from the three He- 
brew Words, Mi, which ſignifies who ; Cha, which fignifies 
eo, or like, or the ſame ; and EI. which ſignifies Gad. 

[4] Euſeb. Prep. Evang. lib. vii. cap. 13. 


deſcribing 
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deſcribing the [5] Angel, who was ſent to 
reſcue them from their Egyptian Bondage, 
by deſtroying the Firſt-born of the Egypt- 
tian, ſays: For [6] while all T, hings were 
in quiet Silence, and that Night was in the 
Midft of her ſiviſt Courſe, thine Almighty 
Word leapt down from Heaven, out of thy 
royal Throne, as a fierce Man of War into 
the Midſt of a Land of Deſtruftion, and 
brought thy unfeigned Commandment, as a 
ſharp Sword, and ſtanding up, filled all 
Things with Death, and it touched the Hea- 
ven, but it flood upon the Earth. And there- 
fore alſo the Jeruſalem Targum on Exod, 

xi. 23. where it is ſaid in the Hebrew, 
And JEaovan will paſs through to ſmite 

| the Egyptians, paraphraſes it by ſaying, 
And the Wok or Jenovan ſhall paſs 
through to ſmite the Egyptians, Which 
Expreſſion of Memra Jebouæ, or Word of 
Jehovah, is ſo favourite an Expreſſion, 
among all the Chaldee Paraphraſts on* the 
Old Teſtament, that, where the original Ex- 
preſſion in the Hebrew fays, Jehovah did 
ſuch or ſuch a Thing, they commonly para- 
phraſe it, by attributing thoſe Operations to 


" [5 Exod. Wah. 21. [6) Wiſd, xvii. 13—16. 
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the Memra, that is, the Logos, or Word 
of Jehogah. Inſtances of which it would 
be ls to produce. 


L. And as this Angel, whoſe Portion is 
Irael, is called the Word of God, becauſe 
God employeth him to carry his Word; fo 
is he alſo, by the fame Figure of Rhetoric, 
called the Wi ſdom of God, becauſe he is em- 
ployed by God to execute the Purpoſes of 
his Wiſdom, For thus the wiſe Son of Si- 
rach, when ſpeaking of this Guardian An- 
ge of Iſrael, by the Name of Wiſdom, 
ays [7], I came out of the Mouth of 
the High, and covered the Earth as a 
Cloud, TI dwelt in high Places, and my 
Throne is in a cloudy Pillar. So the Crea- 
tor of. all Things gave me a Command. 


ment; and be that MADE me cauſed me to 


reſt, and ſaid, Let thy Dwelling be in Ja- 
cob, and thine Inheritance in Iſrael, He 
CREATED me from the Beginning, before 
the World, and I ſhall never fail. In the 
holy Tabernacle I ſerved him; and ſo was I 
eſtabliſhed in Sion. Likewiſe in the beloved 
City he gave me Reft, and in Jerufalem was 
my Power. And I took Root in an bonou- 


[7] Ecclus. xxiv. 1=—12z, 


rable 
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rable People, even in the Portion of the 
Lord's Inheritance. I therefore being Ex T ER“ 
NAL, am given to all my Children which 
are named of him, i. e. I am ſent to the 
Children of [/-ael, who are God's peculiar 
People, and are ſo named of him. See Lev. 
xxvi. 12. Micab iv. 5, ( 


LI. Where it is to be obſerved, that this 
Being is ſpoken of, as coming out of the Moutb 
of the Moſt High, mage and created ; which 
muſt be underſtood in the fame Senſe with 
thoſe Words of Moſes, when he deſcribes the 
Creation of Light : And God ſuid, Let there 
be Light, and there was Light, Gen. i. 3. 
It is likewiſe to be obſerved, that this Guar- 
dian Angel of TI/rae/, whole Throne was 
in the cloudy Pillar, &c. is here declared 
to have been a created Being, in Terms as 
ſtrong and plain as it is in the Power of 
Language to expreſs, It may alſo fur- 
ther be remarked, that although he is poſi- 
tively {aid to have been mage and created, 
yet becauſe he was ſpoken into Exiſtence 
before the Sun and the Moon, thoſe Mea- 
ſures of Duration, which were given Man- 
kind, [5] for Signs and for Seaſons, and 


Ls] Gen. i. 14. | 
E 2 for 
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for Days and for Years ; becauſe he was 


in the Beginning, before the World, he 
ſtyles himſelf eternal. See Sect. xXxili. 


LI. And in the ſame Kind of Style it is 
that Solomon, ſpeaking of this ſame Being 
under the Denomination of Wiſdom, repre- 
ſents it as a ſeparate intelligent Agent, per- 
ſonally ſubſiſting with God from Everlaſting, 
becauſe it was brought forth before the Cre- 
ation of this World. For thus, ' ſpeaking 
in the Perſon, and under the Character of 
Wiſdom, he faith [9], Jehovah | 1] poſſeſſed 
me in the Beginning of bis Ways, before bis 
Works of old. I was ſet up from Everlaſt. 
ing, from the Beginning, .or ever the Earth 
was, When there were no Depths, I 
Was BROUGHT FORTH; when there were 
no Fountains abounding with Water. Be- 
fore the Mountains were ſettled ; before the 
Hills was I BROUGHT FoRTH : While 
as yet he bad not made the Earth, nor 
the Fields, nor the higheſt Parts of the 
Duſt of the World. When he prepared the 
Heavens, I was there: When be ſet a Com- 
"paſs upon the Face of the Deep : When he 
gave to the Sea bis Decree, that the Ma- 


[9] Prov, viii. 22. [i] In the Septuagint it is, The 
* Lord created ae. 


ter 
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ter ſhould not paſs his Commandment : When 
he appointed the Foundations of the Earth; 
then 1 was by him as one brought up with 
bim: And I was always bis Delight, re- 
* always before bim. 


LIII. But Philo udæui further obſerves, 
that this Archangel with many Names, 
whoſe Portion was Iſrael, was alſo called 
by the Name of God. Now let us ſee what 
Foundation there is for this in the Scriptures 
of the Old Teſtament. The Name of 
God, which the Jews never pronounced, 
but called it the ineffable Name, was Fe- 
 bovah; ſo that, whenever in reading the 
Bible, they met with this Word, inſtead 
thereof, they always ſaid Adonai or Elobimz 
and the Authors of the Septuagint Tranſla- 
tion of the Bible, who were Jews, when 
they rendered it into Greek, always tranſ- 
lated it by the Word Kügis, which we in 
Engliſh render the Lord. Which is the 
Reaſon alſo why Philo does not mention 
that Name of God by which this Archangel 
was denominated, but ſays only, in general, 
that he was called by the Name of God, 
Now the Inſtances in the Old Teſtament, 
where an Angel, and in particular, tbat 


31 Angel 
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Angel which acted as a Guardian Angel to 
the Seed of Abrabam, and preſided over 
the Children of Mrael, is called Fehovah, 


are very numerous, 


LIV. Thus, when Hagar fled from the 
Face of her Miſtreſs, it is ſaid, that an Au- 
gel of Jehovah found her in the Wilderneſs, 
and the Angel of Jehovah ſaid unto ber, 
Return to thy Miſtreſs. Now, though Mo- 
Fes in this Place calls the Perſon who ſpake 
to Hagar an Angel of Jehovah, yet Moſes 
afterwards mentions this ſame Perſon under 
the direct Name of Tehovah: For, fays 
he, [2] Hagar called the Name of Ix no- 
vA that ſpake to her, Thou God ſeeſt me. 


LV. Thus alſo it is ſaid of Abraham, 
that [3] JeHovan appeared unto him in the 
Plains of Mamre; and be ſat it the Tent- 
door in the Heat of the Day; and be lift up 
his Eyes and looked, and lo, three Men flood 
by bim. Now that two of the Perſons 
which are here called Men, becauſe they ap- 
peared as ſuch, had each of them the Ap- 
pellation of Fehovab given them, will ap- 


| [2] Gen, xvi, 7—13. [z] Gen. xviii. % Sc. 
pear 


* 
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pear from the Context: For when one of 
theſe Men enquired for Sarah, and ſaid, 
Lo! Sarah thy Wife ſhall have a Son; upon 
which Sarah laughed within herſelf ; Then 
it is poſitively ſaid, that Jemuovan ſaid 
unto Abraham, Why did Sarah langh? Ts 
any thing too hard for Jehovah? And yet 
it is ſaid, after all this, that the Men roſe up 
from thence, and looked towards Sodom 3 
and Abraham went with them to bring them 
on the Way: And JEnovan ſaid, Shall I 
hide from Abraham that Thing which J do? 
And when 7Zwo of the Men had turned their 
Faces from thence, and went towards So- 
dom; it is ſaid, Abraham ftogd yet before 
Jehovah. And when Abraham was plead- 
ing in Favour of Sodom and Gomorrah, 
he faid, among other Things, to this Je- 
bovab with whom he was converſing, Shall 
not the Fudge of all the Earth do right? 
And when the Diſcourſe was ended, Moſes 
ſays, that JEHovan went his Way, as 
ſoon as be had left communing with Abra- 
ham, and Abraham returned to bis Place. 
Whence it is manifeſt beyond all Doubt, that 
one of theſe three Men who was left alone 
in Converſation with Abraham, is called 
Jebovab, and the Judge of all the Earth, 

E 4 LVI. And 
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LI. And when the two Men, which 
had left Abrabam and Jehovah converſing 
together, came to Sodom, it is faid, [4] 

And there came two ANGELS to Sodom at 
Even. And when the Morning aroſe, then 
the ANGELS haſtened Lot. And he ſaid, 
that is, one of the Angels ſaid, Eſcape for 
thy Life ; for I cannot do any thing till thou 
be come thither. And the Sun was riſen uſ- 
on the Earth, when Lot entered into Zoar. 
Then Jenovan rained upon Sodom and 
upon Gomorrah Brimſtone and Fire from 
. Jenovan out of Heaven, Whence it is 
_ plain, that one of theſe two Angels is here 
alſo dignified with the. Appellation of Fe- 
bovab, and yet is repreſented as acting un- 
der the Influence of another Jebovab in 
Heaven. So that it is manifeſt, here, are 
two diſtinct Perſons, or Angels, which ap- 
peared upon Earth, to each of which is 
given the Appellation of Jehovah. | 


LI. Again, when Jacob lived with bi 
: Father Laban, and was giving an Account 
to his Wives of their Father's Conduct and 


[4]. Gen. xix, 1, Ec. 


Bee 
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, Behaviour towards him, he ſays, [5] And 


the Angel of God ſpake to mein a Dream, 
ſaying, Jacob; and I ſaid, Here am I; and 


he ſaid, I am the God of Bethel, where thou 
* anointedſ the Pillar, and wn a Vow unto 
"me. Now the Vow which Jacob made at 


Bethel was this: [6] If God be with me, 

and will keep me in this Way, that I go, and 
will give me Bread to eat, and Raiment to 
put on; ſo that ] come again to my Father's 
Houſe in Peace: Then ſhall Jenovan be 
my God, Whence it is plain, that an An- 
gel of God, ſpeakidg to Jacob, calls him 


ſelf [7] Jehovah the God of Bethel. 


LVIII. Thus alſo we find it ſaid, that 
[8] the ANGEL oF [rHovan appeared unto 


, Moſes, in a Flame of Fire out of the Buſh. 


And Moſes ſaid, I will now turn de, and 


fee this great Sight, why the Buſh is not 
_ burnt, And when Jenovan ſaw that be 
bad turned afide to ſee, God called unto 
him out of the Midſt of the Buſh. Moreover, 


he ſaid, I am the God of thy Fathers, the 


[5] Gen. xxiv. 47. xxxi. 11,13, [6] Gen. xxviii. 20, 21. 
[7] See alio Gen. xxxii. 24, &c. and compare it with Hoſea 


All. 4, 5+ [8] Exod: iii, 2, 6. "Ads vii.30, 35. | 
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God of Abraham, the God of Iſaac, and the 
God of Jacob. And. Moſes hid bis Face; 


for be was afraid to look upon God. Where 


it is manifeſt, that an Angel is called by 
Moſes, Jelouab; and that the Angel calls 
himſelf, the God af Abraham, the God of 
Tſaac, and the God of Jacob. 


TIX. Thus alſo, when the Children of 
Tjrael were marching towards the Reg-Sea, 


it is ſaid, that [o] 7be ANGEL of God, which 


went before the Camp of Iſrael, removed and 


_ went bebind them, and the Pillar of the 


Cloud went from befare their Face, and ſtood 
behind them, And yet, in another Place, it 
is ſaid, that [1] JEHoOv AH: went before 
them by Day in a Pillar of a Cloud, to 
lead them the Way; and. by Night in a 
Pillar of Fire, to give them Light. 


LX. It is alſo ſaid, when Moſes went up 


to Mount Sinai, that [2] Jenovan called 


unto him out of the Mountain, And again, 
that Moſes came and called for the Elders of 
the People, and laid before their Faces all 
theſe Words which JERovAn commanded bim. 


be] Exod. xiv. 19. [1] Exod, xili. 21. [2] Exod, zie. 
And 


— —— 
— — 


AN ESSAY ON SPIRIT. 59 
And that Moſes returned all the Words of the 
People of Iſrael unto Ir HNA: That Je- 
novan ſaid again unto Moſes, Go unto the 
People, and ſanctify them To- day and To- 
morrow, and be ready againſt the third Day < 
For the third Day Jenovan will come 
down, in the Sight of all the People, upon 
Mount Sinai, And the third Day Mount 
Sinai was altogether on a Smoke, be- 
cauſe JEwovan deſcended upon it in Fire. 
— And JErovan came down upon Mount 
Sinai. — And JEnovan called up Moſes unto 
the Top of the Mount. And God fpake all 
Theſe Words, ſaying, I am Jenovan thy 
God, which brought thee ont of the Land 

of Egypt, &c. And yet St. Stephen, who 
was a Jew, affirms, that [3] te Law was 
given by the Diſpoſition of ANGELS: And 
that it was an ANGEL that fpake to Moſes 
from Mount Sinai, and with our Fathers, 
who received the lively Oracles to give unto 
us, And St, Paul ſays, [A] that the Law 
was ordained of ANGELs. And, in his 
Epiſtle to the Hebrews, he calls it [5] ze 
Word ſpoken of ANGELS. 


[2] Acts vii. 33,38. [4] Gal. ii. 9. [s] Heb. ii. 2. 
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- LXI. It is likewiſe to be obſerved, that, 
when [6] Moſes and Aaron, and Nadab 
and Abibu, and ſeventy of the Elders of 
Jjrael, went up into the Mount, by the 
Command of God, it is ſaid, They ſaw the 
God of Iſrael ; —alfo they ſew God, and did 
eat and drink: That is, they ſaw the 
God of 1jrael, and did live to eat and 
drink, Whereas, when Moſes afterwards 
applied to God, and begged it of him, as 
a Favour, that he might ſee his Glory, or 
Face, that he might know him; [7] Ja- 
HovA /gid unto bim, Tbau canſt not ſee 
my Face; for there ſhall no Man fee me, 
and live. But, ſays he to Meſes, I will 
male all ny Goodneſs paſi before thee, and 1 
' will proclaim the Name of IE HoVAH before 
thee: And it ſhall come to paſs, while my 
Glory paſſeth by, that I will put thee in a 
. Clift of the Rock, and will cover thee with 
my Hand while I paſs by: And I will take 
. away mine Hand, and thou ſhalt ſee what [8] 


[6] Exod. xxiv. 10, Cc. [7] Exod. xxxiii. 20, Cc. 
[8] The Original, which in our Tranſlation, we render 
Back-Parts, properly fignifies any Thing or Perſon that is 
behind or followeth another. In which Senſe it is uſed 
Gen. xviii, 10. When es faith, And Sarah beard it in the 


follows 
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follows me; but my Face ſhall not be ſeen. 
And accordingly when Moſes returned to 
the Mount it is ſaid, that Jenovan deſ- 
cended in the Cloud, and ſtood with bim 
there, and proclaimed the Name of IE Ho- 
van. And JExovan paſſed by before 
him, and proclaimed Jenovan, Jenovan 
God, merciful and gracious, &c, And Mo- 
ſes made haſte, and bowed his Head and 
worſhiped, 


LXII. Whence it is manifeſt, that this 
Febovah, whom Moſes made haſte to wor- 
ſhip, could not be that Febovab, whoſe 
Face could not be ſeen, whom no Man 
could fee and live; but the Fehovah who 
followed the inviſible Fehovab, and was pro- 
bably the ſame Perſon with that God of 


Tjrael, who was ſeen by Moſes and Aaron, 


and Nadab and Abibu, and the Seventy El- 
ders of Iſrael: And who is called by God 
in another Place, the Similitude, or Image, 


of Jehovah. For, ſays Jehovah unto the 


Tent-door, which was BEUHlND him. So alſo, Joſhua vi. 
13. And the Rearward followed arTER the Ark. So alſo, 

© 2 Sam. x. 9. When Joab ſaw that the Front of the Battle 

as againſt him before and ; EHI D. See alſo 2 Chron. xiii. 
14, Cc. &c. 
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People of Iſrael, with my Servant Moſes 
will I ſpeak Mouth to Mouth; and [9] the 
Seenilitude of, Jehovah ſhall he bebold. 


LVIIL Now this Jebovab, or this Simi- 
litude, Image, or Repreſentative of Tcho- 
vab, which Moſes beheld, is manifeſtly the 


fame Perſon with that Guardian Angel of 


Iſrael, who had fo often appeared already, 
and ſpoken to Abraham, Jacob, and Moſes, 
in the Name and Perſon of Fehovah ; be- 
cauſe it was on this very Account that Moſes 
defired of God to ſhew him his Glory, 
that he might know the Perſon who was to 
conduct the Iſraelites into the promiſed 
Land. For thus it is, that Moſes introdu- 
ceth his Requeſt : [1] And Moſes ſaid un- 
fo Jexovan, See thou ſayeſt unto me, bring 
up this People: And thou haſt not let me 
know whom thou wilt ſend with me. Now 
therefore I pray thee, if I have found Grace 
in thy Sight, ſhew me now [2] Tay War 


(9} Numb. xii. 7, 8. [I] Exod. xxxiti. 12, Scr. 
#2] The original Word J'YT is uſed in a great Variety of 


Senſes in the Old Teſtament ; the Septuagint V erſton ren- 


ders it in this Place Tea d, ref. And in the ſame Senſe 
it probably is, that Dquis; praying to Feboveh, ſays, God 


| be merciful unto us, and bleſt us 3 and cauſe thy Face to ſhine 


that 
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that I may know thee: And conſider that 
this Nation is thy People, And Jpnovan 
ſaid, I will do this Thing that thou haſt ſpo- 
ken, &c, And he ſaid, thou canſt not ſee 
my Face; for there ſhall no Man ſee my 
Face and live. But it ſhall come to paſs, 
while my Glory paſſeth by, that I will put 
thee in a Clift of the Rock; and will cover 
thee with mine Hand, while I paſs by ; and 
I will take away mine Hand, and thou ſhalt - 
fee what followeth me: But my Face ſhall 
not be ſeen, &c. | 


LXIV. So that this Being which follow- 
eth Jebovab, this Way, this Glory of Feho- 
vab, whom the inviſible Fehovah proclaim. 
ed to be Jehovah as well as himſelf, is ma- 
nifeſtly that Angel, who was appointed by 
God to conduct the 1/raelites into the pro- 
miſed Land. And therefore God ſaith to 
Moſes, in another Place, [3] Behold T ſend 
an Angel before thee to keep thee in the Way, 


won us ; That Tyy War (or Thou) may br Tnoavn 
Earth, thy ſaving Health among all Nations, Pſal. lxvii. 2. 
And in Pſal. Ixxvii. 13. He ſays, Tur War, O Ged, (or 
Thou) is in the Sanctuary. And hence probably it is, that 
the Prophet Amos calls the God or Idol of Beerſbeba, the 
Way of Beerſheba, Am. viii. 14. 
[3] Exod, xxiii. 20, 21. 


and 
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and to bring thee into the Place which I bave 
prepared. Beware of bim, and obey his 
Voice, provoke him not, for be will not par- 
don your. Tranſgreſſions ; rok my Name 
is IN HIM. That is, behold J ſend an 
Angel before thee acting in my Stead, and 
dy my Authority; beware of him, and 
obey his Voice, provoke him not, for 7 
have proclaimed bim Jehovah; and, as he 
acts by my Authority, and my Power i is de- 
ed unto him, as my Similitude, Image, 
or Repreſentative, he will not pardon your 
Tranſgreſſions, for 7 a ame Dos 8 
* in him. | 
. LXV. And winds 10 comes to wy tht 
this Second Fehovah is in a particular 
Manner diſtinguiſhed by the Appellation 
of the God of Iſrael, the Jebovab of 
Zion, and the Febovab of the Fews. For 
thus the Prophet Hoſea, ſpeaking. by 
Authority from God the great Jehovah 
faith, [4] But I will bave Mercy on the 
"Houſe of. Judah, and will ſave them by 
Jenovau THEIR Gop. And Zecbariab 
the Prophet, ſpeaking of the ſame People, 


[4] Hol, i. 7, ty ON 
dn ſaith, 
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ſaith, [5] I will ſtrengtben them in Ix ho- 
van, and they ſball walk up and down ix 
His NAME, ſaith Jehovah. Not in my 
Name, but in his Name, ſaith the inviſible 
Jebovab; that is, in the Name of the God 
of Iſrael, whom they had ſeen. - And, in 
another Place, the ſame Prophet faith, [6] 
Sing and rejoice, O Daughters of Zion; 
for, lo, I come, and I will dwell in the 
Midjt of thee, ſaith I HOH: And many 
Nations ſhall be joined to IE HOYA in that 
Day, and ſhail be my People: And I will 
dwell in the Midſ of thee, and thou ſhalt 
know that the IE HOVAH or HosTs bath 
ſent me unto thee. Where the Jebovab of 
Zion is plainly diſtinguiſhed from the Febo-- 


vab of . Hoſts, and acknowledgeth himſelf 
to be ſent by him. 


© LXVI. The only Difficulty in this Caſe 
is this, that the Jehovah of Zion, though 
in this one Place he acknowledgeth him- 
ſelf to be ſent by the Jehovah of Hoſts, 
yet in other Places this Febovab of Zion, 
or the Angel which appeared unto Abraham, 
and Jacob, and Moſes, does not always de- 


1 Zech. x. 12. [6] Zech. ii. iche | N 


66 AN ESSAY ON SPIRIT. 


clare that he is deputed, and ſpeaks by the 
delegated Authority of the Fehovab of 
Hoſts; which is the general Meaning 
of the Phraſe of ſpeaking in the Name of 
any one; but actually and literally ſpeaks in 
his own Name, and calls himſelf Fehovah, 
and faith, I am the God of Abraham; and 
J am the God of Bethel; and I brought 
thee out of the Land of Egypt, &c. and 
poſitively prohibits Me/es and the Children 
of I/rael from worſhiping any other God 
but himſelf: Thou, fays he, Halt have none 
other Gods before me. Thereby ſeeming to 
forbid eyen the Worſhip of the Supreme 


Jebovab, the Fehovab 77 Hoſts. 


LXVII. In Anſwer to which it is to be 
obſerved, that the Hebrews were far from 
licit and accurate in their Style, 

but left great Room for the [7] Imagination 
of the Reader to ſupply, and fill up the 
Deficiences ; ; and that it was very cuſto- 
mary for one Perſon to ſpeak in the Name 


[7] Any one that does but open the Engli/b Bible, and 
obſerve the Number of Words that are inſerted in 7rali-& 
Characters, none of which are in the Original, will imme- 


diately perceive the Truth of this Aſſertion. 
and 
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and Character of another Perſon, without 
making the leaſt Mention of the other Per- 
ſon, in whoſe Name the Words were ſpo- 
ken. Thus it is allowed by the univerſal 
Conſent of all Antiquity, as well Jews as 
Chriſtians, that, in the ſecond Pſalm, David 
is there ſpeaking of the Meſſiab, and yet 
the whole Pſalm is delivered in the Perſon 
and Character of David himſelf, Why, 
ſays he, do the Heathen rage, and the Peo- 
ple imagine a vain Thing? The Kings of 
the Earth ſet themſelves, and the Rulers 
| take Counſel together againſt IE HOVARH, and 
| againſt his anointed. He that fitteth in 
Heaven ſball laugh; JE HOoVYAH ſhall have 
them in Deriſion. Then ſhall he ſpeak unto 
them in bis Wrath, and vex them in his ſore 
Diſpleaſure. Yet have I jet my King upon 
my holy Hill of Sion. I will declare the 
Decree IEHoVAH hath ſaid unto me, 
Thou art my Son, this Day have I be- 
gotten thee, Aſe of me, and I will give 
thee the Heathen for thine Inheritance, 
and the uttermaſt Parts of the Earth for 


* Poſſeſſion. 


EX VIII. Now it is rs that the De- 
Cree here ſpoken of, though it was deliver- 
F'2 ed 
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ed unto David, yet the Purport thereof 
was not promiſed to David, but to ſome 
one of the Seed of David, 2 Sam. vii. 
12, 14, 16. of whom God faid, I will 
be his Father, and be ſhall be my Son, And 
yet David faith, when ſpeaking of this 
Decree, I will declare the Decree IE Ho- 
van hath ſaid unto Mt, Twou art my 
Son, this Day have 1 begotten thee. And 
what is further remarkable is, that it was 
not Jebovab, but Nathan the Prophet, 
who ſpake to David by Authority from 
God. | 


LXIX. And indeed nothing is more com- 
mon than for Prophets and Angels to ſpeak 
authoritatively in their own Name, without 
introducing their Speech with an explanatory 
Preface, mentioning the Perſon in whoſe 
Name they ſpeak. Thus the Prophet — 
ſaiab faith, [8] The Word that Iſaiah the 
Son of Amos ſaw concerning Judah and 
Jeruſalem — [o] For bebold the Lord, the 
Jenovan or HosTs doth take away from 
Jeruſalem and from Judah the Stay and the 
Staff, &c, — And then ſome Verſes after- 


(8) Hai. ii. 1. [9] Ifai. A 1—4. 


wards, 


* 
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wards, he faith, And J will give Children. 
to be their Princes, and Babes ſhall rule over 
them, &c, Where it is manifeſt, that the 
Prophet ſpeaks in this laſt Place in the 
firſt Perſon, in his own Name, without in- 
ſerting the Words, and I HVA ſaid unto 
me, which ſeem neceſſary to have been in- 
ſerted, in order to make his Words intelli- 
gible, if he intended they ſhould be under- 
ſtood of Fehovab, and not of himſelf; but 
that he knew very well the Fews would, 
of themſelves, ſupply the Deficiency, 


LXX. In like Manner, in the Revela- 
tion of St, Jobn, though the Apoſtle de- 
clares, that it was delivered to him by an 
Angel, and calls it [1] The Revelation of 
Jesus CHRIST, which Gor gave unto 
him, to ſhew unto his Servants Things which 
muſt ſhortly come to paſs ; and he ſent and 
fignified it by bis ANGeL unto his Servant 
John: Yet through the whole Book this 
' Angel ſpeaks indifferently in the firſt Per- 
fon, either when he ſpeaks in the Name of 
God the Father, or in the Name of Jeſus 
Chrift, or in his own Name. Thus, Rev. 


[1] Rev. i. 1. 


F'4 ; wo 


( 
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i. 10. St. John ſays, I was in the Spirit on 
the Lord's- Day, and heard behind me a 
great Voice, as of a Trumpet, ſaying, I am 
Alpha and Omega, the Firſt and the Laſt, 
&c. Now. this Voice was undoubtedly the 
Voice of the Angel, who was ſent to teſtify 
unto him; and yet he ſpeaks in the firſt 
Perſon, faying, I am Alpha and Omega: 
And Verſe 13, when he turned to ſee the 
And when I fa him, 1 fell at his Fore. as 
dead: And be laid bis Right. hand upon me, 
ſaying unto me, Fear not: I am the Firſt 
and the Laſt ; I am her that livetb and was 
dead; and behold I am alive for evermore. 
Where it is manifeſt that this Angel ſpeaks 
at once both in the Name of God the Fa- 
ther, and of God the Son; becauſe he calls 
himſelf Apba and Omega, and yet declares 
he was once dead. And yet, Chapter iii. 14 
this ſame Angel ſpeaks only in the Name 
of Feſus Cbriſi, ſaying, | Theſe Things. ſaith 
the Amen, the faithful and true Witneſs, 
THE BEGINNING of THE CREATION 
of GoD: Which is the Character given 
by St. Paul of Jeſus Chriſt, who ſtyles 


Lz] Rev. i. 17. | 
p him 
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him [3] the Firſt-born of the whole Crea- 
tion. Sr 


LXXI. However, towards the Cloſe of 
the whole Revelation, St. Jobn ſays, [4] 
J John ſaw theſe T, bings and beard them, 
and when I had heard and ſeen, I fell down 
to worſhip before the Feet of the Angel 
which ſhewed me theſe Things, Then ſaith 
he unto me, See thou do it not; for 1 am thy 
Fellow-Servant, and of thy Brethren the 
Prophets, and of them which keep the Say- 
ings of this Book: Worſhip God. And be 
ſaith unto me, Seal not the Sayings of the 
Prophecy of this Book; for the Time is at 
Hand,— And behold I come quickly ; and my 
Reward is with me, to give to every Man 
according as his Works ſhall be. I am Al- 


pha and Omega, the Beginning and the End; 


the Firſt and the Laſt. I Jeſus baue ſent 


mine Angel to teſtify unto you theſe Things | 


in the Churches, I am the Root and the 2 


ſpring of David, and the __ and the 
Morning- Star. 8 


[3] neren wdon; xricwy, i. e. „The Firſt-· born of the 
whole Creation; and not, as we tranſlate it, the Firſt- born of 
every Creature, Col. i. 15. [4] Rev. xxü. 8, &c. 


F 4 LXXII, 
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LXXII. Where it is manifeſt, that this 
Angel who had refuſed Worſhip and Ado- 


ration, and had declared himſelf to- be 


a created Being, the Fellow - Servant of 
Jobn, and of his Brethren the Prophets; 


yet becauſe he was ſent by Feſus to teſtify 


that, Revelation, [5] which was given unto 
Feſus by God, he therefore ſpeaks indiffe- 
rently in the firſt Perſon, J, either when he 


ſpeaks in his own Perſon; in the Perſon of 


Jeſus, or in the Perſon of God the Fa- 
ther. So that it ſhould ſeem no extraordi- 


nary Thing to find that exalted Angel whom 
God had proclaimed Fehouah, ſpeaking alſo 


in the firſt Perſon, and faying, I am that 
am, or, Tam the God of rwe or ay 
God of Bethel, &c, 


LXXIIL This however is mavifeft from 


The whole taken together, that the Jews 
had great Foundation in the Scriptures of 
'the Old Teſtament for their Opinion of a 


Awreges Jos, a Second or Secondary God, 


that is, one who acted by a deputed Power 


from the bupiems « God; which Philo calls 


15 Rev. i. 1, 
1 tbe 
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the Archangel with many Names: For it 
appears he was therein called, The great 
Prince which , flandeth for the Children of 
Iſrael; The Word of God; The Wiſdom of 
God; The Similitude, or Image, of God; 
and Fehovah, or the Name of God. 


LXXIV. Now then let us ſee what 
Foundation there is in the Scriptures of the 
Old Teſtament for the Opinion of a third 
Perſon, whom the Fews aroJadGuon, 
paid divine Honours to, And here it may 
be obſerved, that it hath been already ſhew- 
ed, that two of the Angels, which appear- 
ed to Abrabam in the Similitude of Men, 
were each called by the Name of Teho- 
vah : [6] For as the one which remained 
converſing with Abraham, while the other 
two went towards Sodom, was called Feho- 
wah, fo alſo is one of the two Angels which 
went to deſtroy Sodom, called Jebovab alſo: 
For, fays Moſes, JEnovan rained upon So- 
dom and Gomorrah Brimſtone and Fire 
from Jenovan out of Heaven. 


[6] See Sea. LVI. 
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LXXV. It is likewiſe to be obſerved, that 
in the Prophecy of [7] Zechariah, that 
Prophet, in declaring a Vifion which he 
had ſeen of a Candleſtick, with two Olive- 
Trees by it, ſays, that an Angel talked with 
him, and Zechariah ſaid unto him, What 
be theſe two Oliue- Trees upon the Right Side 
of the Candleſtick and upon the Left Side 
thereof * And I anſwered again and ſaid un- 
to him, What be theſe. two Olive-Branchti, 
which through the golden Pipes, empty the 
golden Oil out of themſelves? And be 
anſwered me, and ſaid, Theſe are the 
TWO ANOINTED ONES; THAT STAND 
by the Lord of the whole Earth. 


LXXVI. Now it is manifeſt, that that 
Angel, whoſe Portion is Iſrael, is by the 
Prophet Jſaiab called the Angel of God's 
Preſence. For, ſays that Prophet, [8] 7 
will mention the hving Kindneſs of Ix Ho- 
VAH, and his great Goodneſs towards the 
ouſe of Iſrael. — In all their Afflictions 
; was afflicted, and the ANGEL or His 
' PRESENCE ſaved them. And as this An- 


[7] Zech. iv. 1, &c. [8] Ifai. Iii. 7, 9. 


gel, 
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gel, or great Prince, which flandeth for the 
Children of Iſrael, is by that Prophet Daniel 
diſtinguiſhed by the Name of Michael; 
ſo it may be further proper to take Notice, 
that there is another Angel named by a par- 
ticular Name in the Scriptures of the Old 
Teſtament, who is called [9] Gabriel; 
which Gabriel, according to St. [1] Luke, 
called himſelf alſo the Angel that flandeth 
in the Preſence of God. So that here are 
plainly two Angels, one of which, for Diſ- 
tinction-ſake, is called Michael, and the 
other Gabriel, which are deſcribed as ſtand- 
ing in the Preſence of God, or, as Zecha- 
riah expreſſeth it, which tand by the Lord 
of the whole Earth. As a Type of which, 
according to [2] Philo Fudeus, it was, 
that, at the Building of the Tabernacle, God 
directed pnly two Cherubim to be placed 
over the Mercy-Seat in the Holy of Holies. 


LXXVII. And as it appears, that the 
Archangel Michael is that Perſon who is cal- 
led the Second Eſſence by the Fews, ſo, upon 
Inquiry, we ſhall find that the Angel Ga- 


[9] As Michael ſignifies the Similitude of God; ſo Gabriel 
ſignifies, the Strength, or Power of God. [1] Luke i. 19. 
(2) Phil. Vit. Maas, lib. iii. p. 669. Edit. Franc. 1691. 


briel 
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briel has a very good Title towards being 


conſidered as that Third Eſſence, or Being, 


to which the Jeus paid divine Honours. 
For the Opinion of the Jeus, with regard 
to this Third Being, was, [3] that “ after 


cc 


cc 
cc 


the Second Eſſence comes the Holy Spirit 
which they place in this Royal Dignity, 
and Degree of Principality, becauſe it is 
the Will of the great Architect to ap- 
point him to the Principality of thoſe in- 
ferior Beings, who may want his Aſliſt- 
ance. Who therefore, obtaining the third 
Place, confers on thofe, who are inferior 


to him, thoſe excellent Virtues which he 


himſelf received from another, to wit, 
from the divine Logos, his Better and Su- 
perior, whom we before ſaid was the Se- 


cond to the ſupreme, unbegotten, and al- 


mighty God.” So ſays Euſebins, * All 
the Hebrew Divines, after that God, 
who is over all, and after this firſt-born 
Wiſdom, pay divine Worſhip to the third 
and holy Power, which they call the 
Holy Spirit, by which they themſelves 
are illuminated when _ are 1 
* inſpired. 7 


[3] Euſeb. Prep. Evang. lib. vii. cap: 15. 
LXXVIII. 
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LXXVIII, Now it 1s manifeſt, that the 
Angel Gabriel was employed in the Admi- 
miſtration of this Office, that is, in the illu- 
minating of thoſe who were divinely in- 
ſpired; which the Prophet Zechariah meta- 
phorically expreſſeth, by emptying through 
golden Pipes, the golden Oil out of themſelves. 
Since it was undoubtedly for this Purpoſe 
that Gabriel was ſent to the Prophet [4] 
Daniel, to make him underſtand the Vifion : 
And to give him Skill and Underſtanding. 
And therefore, it is probable, that this Angel 
Gabriel was that holy Spirit who was em- 
ployed by God in illuminating the reſt of the 
Prophets of Old, and who is fo often men- 
tioned in the Scriptures of the Old Teſta- 
ment, under the Name of the holy Spirit, 
the Spirit of God, or the Spirit of Jehovah. 
For thus the Prophet [5] Nehemiah poſi- 
tively ſaith, that® Febovab teſtified againſt 
the Wicked by his Spirit in his Pro- 
pbets. And the Prophet [6] Zechariah 
faith, They made their Hearts as an Ada- 
mant Stone, left they ſhould hear the Laab, 
and the Words which the IEHOVAU op 
HosTs HATH SENT BY H1S SPIRIT 77 
the former Prophets, 


[4] Dan. viii. 16. ix. 21,22. {5] Neh. ix. 63. 
[6] Zech. viy 12. 


LXXIX. 
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LXXIX. Which Words plainly prove 
this Spirit to have been an intelligent Agent, 
ſeparate and diſtinct from God, becauſe he 
| was /ent by him, For though Men may be 
faid to be inſpired, or actuated, by the 
| Spirit of God, when God is pleaſed to in- 
ſpire or influence them by virtue of his 
own almighty. Power, without deputing 
any other Spirit to do it: Yet it is ma- 
nifeſt that God cannot ſend. himſelf; be- 
cauſe thoſe Terms imply a Contradiction. 
And therefore the Prophet T/aiah is ſaid to 
have been ſent both by God and bis Spirit, 
For, ſays he, [7] And now Fehovah God, 
and his Spirit hath ſen? me. And in the 
Books of [8] Judges and Samuel, it is not 
faid, that it was Fehovah, but the Spirit 
of Fehovah, which came upon Othoniel, 
and Gideon, and Jeptha, and Sampſon, and 
Saul, and David, to aſſiſt them in the Go- 
vernment of 1/rael, and the Execution of 
their Office. And the holy [9] David, 
in the penitential Pſalm, which he com- 
poſed on his Tranſgreſſion with Bathſbeba, 


[7] Iſai xlviii. 16. [8] See Judg. iii. 10. vi. 34+ xi. 29. 
xiii. 25. 1 Sam. x. 6, xvi. 13, [9] Pſal. li. 11, 12, 13. 


begs 
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begs of Almighty God, not to take bis 
HOLY SPIRIT from him; but, ſays he, 
reſtore me unto the Foy of thy Salvation, 
and upbold me with thy FREE SPIRIT, 


LXXX. And therefore this holy Spirit is 
ſometimes ſaid to enter into Men when it 
inſpired them. For thus the Prophet Eze- 
kiel declares, that the Spirit [1] entered in- 
to him when it ſpake unto bim. And the 
Prophet 1/aiah, ſpeaking of Moſes, faith, 
that [2] God put his holy Spirit within him. 
Which likewiſe ſhews this Spirit to have. 
been a ſeparate intelligent Agent, diſtin 
from God himſelf, becauſe it is faid, that it 


was God who pur this holy Spirit within 


lim. 


LXXXI. And as it pleaſed God that this 
| holy Spirit ſhould ſometimes manifeſt its 
Abode in particular People by ſome out- 
ward and viſible Token for the Sake of the 
By-Standers, that they might be obedient 


unto thoſe Perſons upon whom it abode ; 
therefore it is, in the Language of the holy 


Scriptures, ſometimes ſaid to reſt upon thoſe 


[1] Ezek, ii. 2, iii. 24. [2] Ifai. vi. $. 
On 
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on whom it was conferred, Thus, when 
God ordered Moſes to appoint Seventy El- 
ders, who ſhould affiſt him in the Diſtribu- 
tion of Juſtice, it is faid, that [3] Jebovab 
came down in a Cloud, and ſpake unto him, 
and took of the Spirit that was upon HIM, 
and gave it to the Seventy Elders; and it 
came to paſs, that when THE SPIRIT REST- 
ED UPON THEM, they prophejied and did 
not — 1 | 


| LXXXII Now it is obſerved of Moſes, 
that, when he came the laſt Time down 
from Mount Sinai, [4] the Skin of bis Face 
ſhone, ſo that the People were afraid to 
come nigh him, It is therefore probable; 
that this Manifeſtation of the Spirit which 
was conferred on Moſes, and from him di- 
vided among the Seventy Elders, was a 
kind of lucid ſhining Appearance which 
reſted upon them as an outward and viſible 
Token of the inward Aſſiſtance and Illumi- 
nation of the Holy Spirit. And therefore 
God alſo commanded Moſes, when he ap- 
pointed Joſbua for his Succeſſor, to th 5] take 


[3] Numb. xi. 16, 25. [4] Exod. xxx. 9. 
[5] Numb. xxvii. 20. 


Joſhua 
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Joſhua the Son of Nun, and, favs he, thou 
ſhalt lay fome of thine Honour uo HIM, 
that all the Congregation of the Children 
of Iſrael may be obedient : In like Manner, 
when Eliſha was appointed Succeſſor 10 
Elijah, it is aid, the Spirit of Elijah, or 
the Spirit which was on Elijah, doth REST 
o Eliſha, And they came to meet him, and 
bowed themſelves before him. 


LXXXIII. But when this Holy Spirit 
was pleaſed to make its Appearance, either 
in the Figure and Form of an Angel or Man, 
the Jews then Axobed ue, paid divine Ho- 
nours to it: As Daniel did to the Angel [6] 
Gabriel, when it appeared unto him in the 
Form of a Man; for, faith he, [y] I was 
afraid, and fell upon my Face: As Ezekiel 

alfo did to the [8] Holy Spirit, when it ap- 
peared unto him in [o] the Likeneſs of the 
Glory of Jehovah; for, ſays he, When [1] J 
ſaw it, I fell upon my Face. Which was the 
uſual Method of Proſtration both with [2] 


(6] Dan. viii. 16. ix. 21. [7] Dan. viii. 17. [S] 
Ezek. ii. 2. iii. 24. [o] Ezek. i. 28. [i] Ezek. i. 
28. iii. 3. xliii. 3, 4. xliv. 4. [2] Ezek. ix. 8. xi. 13. 


G Aon. 
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him, and all the ancient [3] Prophets and 
Patriarchs, whenever they had any earneſt 
Requeſt to make to Almighty God ; or when 
they apprehended that an Angel ſent from 
God was ſpeaking to them, 


LXXXIV. And indeed it ſeems but rea- 
ſonable, that, beſide the Reſpect which is 
due to this Holy Spirit on account of the 
Excellency of its own Nature, there ſhould 
be a further Degree of Reyerence and Re- 
gard paid unto him, in proportion to the 
Degree of Power or Authority over us, 
which is committed unto him from God: 


Since it is but juſt that whatever Degree of 


Superiority the Almighty is pleaſed to give 


to any one Being over others, there ſhould 


be a ſuitable Degree of Submiſſion and Obe- 
dience paid 'to that Being, in proportion 
to the Extent of Authority delegated from 
God. 


LXXXV. Not that Angels, as Angels, 
have any Right to divine Worſhip or Ador- 
ation upon their own Account; and there- 


[3] Gen. xvii. 3. Numb. xvi. 22. xxii, 31. Joſh. v. 14. 
See alſo Matt. xxvi. 39. Mark xiv. 35. 'Though he firſt 
kneeled down, Luke xxii, 41. | 
fore 


* 
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fore all 4 voluntary Humility and Worſhip- 
ing of Angels, even the higheſt, out of 
our own Head, or without a Commiſſion 
from God for ſo doing, would be Idolatry : 
which was the Reaſon why that Angel who 
was ſent from God to ſhew the Revelation 
to St. Jobn, reprimanding the Apoſtle, when 
he [5] fell down to Wokshir before the 
Feet of the Angel which ſhewed him theſe 
Things, ſaying, See thou do it not. 
Worſhip God. Becauſe St. John ſeems to 
have paid this Yor/hip to the Angel on his 
own Account, without any Regard to the 
Authority by which he was ſent; which 
would have been Idolatry. But when Angels 
are commiſſioned from God, with any Degree 
of Power over us, and are ſent in his Name ; 
then it cannot be Idolatry, to pay them ſuch 
a Degree of Adoration, as is proportionate to 
the Authority with which they are inveſt- 
ed: Becauſe ſuch Adoration or Worſhip, 
not being paid them on their own Account, 
but on account of the Authority which bath 


[ai Col. ü. 18.-——Whether our Tranſlation is ſtrictly 
Juſt, I will not ſay ; but ſure I am, that it correſponds to 
the Meaning of the Apoſtle, However Grotius may be con- 


ſulted by any one who wants further Satisfaction. 
[5] Rev. xxii. 8. Fe) 
G 2 been 
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been delegated unto them, terminates in the 


one only and ſupreme God. See Sect. 
CXIII, CXIV, 


LXXXVI. Which Method of Reaſoning 

may be purſued from the higheſt Degree of 
Worſhip, payable to the moſt perfect Be- 
ing next to God, acting with the higheſt 
Authority which God is pleaſed to commu- 
nicate or delegate, down to the loweſt De- 
gree of Deference or Reſpect, which, Reaſon 
inſtructs us, is proper to pay to ſome of our 
own Fellow-Creatures, for' the Preſervation 
of a due Subordination in Society: Since in 
this Senſe it is, that [6] Not only the Powers 
which be, are ordainedof God; but alſo that 
thoſe Prophets and Judges of 1/rael [7] to 
whom the Word of God came, are called Gods ; 
becauſe they ſpoke by his Authority, and 
ated in his Stead, 


LXXX VII. Which Doctrine of the Fews 
with regard to God the Father, God the 
Son, and God the Holy Spirit, ſeems there- 
fore not only to be ſupported by the Doc- 


[6] Rom. xiii. 1. [7] See Exod, xiii. 18. PL. Ixxxil- 


1, 2, 6. John x. 34, 35. 
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trine of the Old Teſtament, but alſo recon- 
cilable to Reaſon ; ſince, if we do but reflect 
on the immenſe Diſtance there is between 
the imperfe& State of human Beings, and 
the infinite Perfection of Almighty God, 
we cannot but think that God ſhould 
chuſe to govern this Univerſe by a gradual 
Subordination of Beings, one ſuperior to 
another; rather than to be the ſole Director 
or Governor of every the moſt minute Af- 
fair: Not that ſuch a Government would 
be troubleſome to God, or that he would be 
unable to perform it, or that God can poſ- 
ſibly diveſt himſelf of the ſupreme Autho- 
rity, univerſal Inſpection, and general Super- 
intendency even of the minuteſt Tranſaction 
in the whole Creation: But becauſe it 
ſeems more conſiſtent with the divine Good- 
neſs and Wiſdom, to employ the various 


Works of his Hands, in the Exerciſe of 


thoſe Powers and Faculties with which he 
hath endowed them ; rather than perſonally 
and immediately to interpoſe in the Conduct 
of thoſe Tranſactions, for which he hath 
created Numbers of Beings furniſhed with 
Abilities ſufficient to perform them. 


G 3 LXXXVIII. 
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LXXXVIII. It is likewiſe reaſonable to 
believe that the ſame Method of Govern- 


ment, which God hath ordained in this 
ſublunary Globe, 1s carried on by a Kind of 
Analogy through the whole Creation, And 


that as the great Creator hath been pleaſed 
to conſtitute this World in ſuch a Manner, 


as to require the Authority of ſome Perſons 
preſiding over others, in Families, in Towns, 
in Cities, in Provinces, in Kingdoms, in 
Empires; ſo probably in the great Expanſe 


of Spirits, there are Degrees of Superiority 


analogous to theſe ſublunary Diſpoſitions; 
which we have no better Method of ex- 
preſſing, than by calling them in Alluſion to 


the Things which we do know [8] Thrones, 


Dominions, Principalities, Powers. 


LXXXIX. And as this Doctrine is recon- 
cilable with the Scriptures of the Old Teſta- 
ment, the Sentiments of the Jeuiſb Di- 
vines, and with Reaſon; ſo is it alſo with 
the Scriptures of the New Teſtament. - For, 
ſays St. Paul, [9] Though there be that are 
called Gods, whether in Heaven or Earth 


[8] Col, i. 16. [9] 1 Cor. viii. 5, 6. 


(for 


| 
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(for there be Gods many, and Lords many) 
yet to us there is but one God, the Fathgp; 
of whom are all things, and we in him; 
and one Lord Jeſus Chriſt, by whom are all 
Things, and we by him, That is, there is but 
one ſupreme God, in compariſon of whom 
there is [1] none other but be; and with 
regard to whom Jeſus the Chriſt is only to be 
called Lord and not God : The Father hav- 
ing given him a Name that is above every 
other Name, that every Tongue ſhould con- 


feſs that Feſus Chriſt is LokD to the Glory 


of God the Fatber, Phil. ii. 9, 11. 


XC. Which God the Father, as he is de- 
ſcribed by Moſes, under the Character of 
that God, [2] whoſe Face cannot be ſeen ; 


for no Man can ſee him and live; ſo alſo St. 
Paul characteriſes him as that God, who is 


[3] the bleſſed and onLy Potentate, the 
King of Kings and Lord of Lords, We 
oNLY hath Immortality, dwelling in tbe 
Light which no Man can approach unto, 
wHOM No MAN HATH OR CAN SEE. 


And St. Jobn ſays, [4] No Man hath ſeen 


LI] Mark xii. 32. [2] Exod. xxxiii. 20, 23. [3] 
1 Tim. vi. 15, 16, [4] John i. 18. vi. 46. 1 John iv. 12. 
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God at any Time. Which one, only, invifible 
God cannot therefore poſſibly be the ſame 


with that God who [5] was manifeſted in the 
Fleſh, | 


XCI. Whence it appears, that here is a 
Diſtinction made by the Apoſtles between 
the Divinity of God the Father and of God 
the Son : And that 2Ithough the Term of 
God, as when we ſay, here are Gods many, 
may be attributed. to the Son, yet that, 
ſtrictly ſpeaking, as when we ſay, There is 
but one God, this Appellation is only to be 
attributed to God the Father; and accord- 
ingly the N:rcene Creed, as all the ancient 


. Creeds did, begins with ſaying, I belzeve in 
one God the Father Almighty, &c. And the 


Reaſon aſſigned for this Diſtinction by St. 
Paul is, becauſe God the Father is alone to 
be conſidered as the [6] Hirt Cauſe ; for, ſays 
he, there is one God the Father, or waom 
ARE ALL TuyinGs: And therefore God 
the Father is by the Son himſelf ſtyled (7] 
the only true God, For, ſays he, when ſpeak- 
ing of the Father, This is eternal Life, that 


[5] 1 Tim. f. 16. (] See Sed. i. 
[7] John xvil. 3. | 


they 
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they may know THEE THE ONLY AND 
TRUE Gob, and 7 Cbriſ whom thou 
haſt ſent. 


XCII. As therefore the firſt Self-exiſtent 
Cauſe of whom are all Things, can alone 
be properly called God, when the Title of 
God is given in the Scriptures to any other 
Being but the Father, we are to underſtand 
this, only as expreſſive of ſome God-like 
Power, which hath been given or commu- 
nicated to that Being by God the Father. 
And accordingly Fehovah faid unto Moſes, 
when he ſent him to Pharaob, and com- 
municated to him the Power of working 
Miracles, [8] Thou ſhalt be to him inſtead 
of God: Which he thus expreſſeth in ano- 
ther Place, [o] See I have made thee a God 
10 Pharach. When all Power therefore in 
Heaven and Earth was given to the Son, 
he was made a God to thoſe Beings over 
whom that Power was given, that is, over 
thoſe Beings which inhabit this Heaven and 
this Earth, and over thoſe only, ſince it is 
manifeſt at the ſame Time, that he muſt 
be excepted who did give this Power unto 


[8] Exod. iv. 16. [9] Exod. xvii. 1. 
him; 
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kim; and therefore St. Pay! poſitively de- 
clares, when ſpeaking of the Son, that [1] 
when it is ſaid, All Things are put under him, 
it 1s manifeſt that he is excepted, which did 
put all things under him: and when all 
things ſhall be ſubdued unto him, then, ſays 
he, ſhall the Son alſo, that is, even in his 
Higheſt State of exalted Glory, be ſubject unto 
Bim that did put all things ander him, that 
God may be all in all. 


XCIII. And as that ſecondary Effence 
among the Jews whoſe Portion was Iſrael, 
was by them called the Word and the W:ſ- 
am of God: So it is undoubted that theſe 
Appellations were from thence transferred, 
by the Apoſtles of Chriſt who were born 
and bred Fews, into the Chriſtian Religion, 


and applied by them to Jeſus the Chrif, 


- who is in the Scriptures of the New Feſta- 


ment called [2] the Word and the Wiſdom of 


God. 


XCIV. And as that ſecondary Eſſence 
was by the Jews called the Image of God, 
ſo is the Lord Jeſus Cbriſt called in the 

(1]1 Cor. xv. 27, 28. [z] John i. 1, 14. 1 Cor. i. 24. 

Language 


- 
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Language of the New Teſtament, [3] ze 
Image of the inviſible God: That is, the 
vifible Image, or dekgated Repreſentative 
in Power of the inviſible God. For that 
this is the ſcriptural Meaning of the Word 
Inage, when applied to the Image of an. 
inviſible Being, ſeems plain from many Paſ- 
ſages, but in particular from that wherein it 
is faid, that Man was created [4] in the 
Image of God: Becauſe as ſoon as God is 
repreſented by Mofes as having ſaid, Let us 
make Man in our Image after our Like- 
neſs : Then immediately follows, and let 
him have Dominion over the Fiſh of the Sea; 
and over the Fowls of the Air, &c. And 
therefore the Arabic Verſion of the Bible 
renders this laſt Sentence to this Purpoſe, 
that by the Image which God enobled, be 
created him to have Dominion. And the 


wiſe Son of Sirach obſerves, that 5] be 


Lord created Men, and endued them with 
Strength, by themſelves, and made them 
according to his Image; and put the Fear 
of Man upon all Fleſh, and gave him Do- 
minion over Beaſts and Fowls, And that 
this Word, Eu Image, when applied to 


[3] Col. i. 15. [4] Gen. i. 26, 27. [5] Ecclusxvii. 
1, 35 4. 


Perſons, 
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Perſons, was generally underſtood to denote 
the one as being the Deputy or Repreſenta- 
tive of the other, in Power and Dominion, 


is plain from an Expreſſion in Baſil upon 


this very Subject. Where he manifeſtly 


uſeth this Word to ſignify a Viceroy : 


When, in Anſwer to this Objection, But 
how then, if there are two diſtin Perſons 
(in the Godhead) do we not make two Gods? 
To which he anſwers, [6] Why juſt as 4 
King, and the Deputy of a King, do nt 


make two Kings, 


XCV. And as the Fews ſuppoſed their 
Logos to be the ſame Perſon with that [7] 
Angel of God's Preſence, who is repreſent- 
ed in the Old Teſtament, as being the 
Guardian Angel of the Children of 1/rael, 


ſo alſo do the Scriptures of the New Teſta- 


ment ſuppoſe their Logos, or the Lord Jeſus 
Chriſt to be that very Angel, who brought 
Redemption to ael; and therefore St. 
Paul, ſpeaking of the Deliverance of the 


* from their — [8] * 


[6] * Ori 3am; Azrytlas 9 ” 18 gacix leg s irc, 9 A . 
Þaorkeig. Baſil De Spir. Sanc. C. xviii. 


7] Exod. xxiii. 20, 21. xxxiii, 2. Numb. xx. 16. 
[5] 1 Cor. x. 1-9. 


faith, 
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faith, Moreover, Brethren, I would not have 
you ignorant, how that all our Fathers 
were under the Cloud, and all paſſed through 
the Sea; and were all baptized unto Moſes 
in the Cloud, and it the Sea; and did all 


eat the ſame ſpiritual Meat; and did all 


drink the ſame ſpiritual Drink : For they 
drank of that ſame ſpiritual Rock that fol- 
lowed them, AND THAT Rock was 
CuRIsT. He alſo faith, that by their 
Miſcondu& in the Wilderneſs, they tempted 
Chriſt, and were therefore deſtroyed of Ser- 
pents. And in his Epiſtle to the [o] Hebrews, 
he attributes the Perſeverance of Moſes in 
quitting Pharaoh's Court, in obedience to 
the Commands of the Jebovab-Angel, and 
refuſing to be called the Son of Pharaob's 


Daughter, to his eſteeming the Reproach of 
 Chri}t, i.e. the [1] Reproach of the Egyptians 


for Chriſt's Sake, greater Riches than the 
Treaſures in Egypt. | 


XCVI. And as the Jews held their Lo- 
gos to have been in the Beginning with 
God; and to be geuregey , a ſecond God: 


[9] Heb. xi. 26. [1] This Method of ſpeaking was 
very cuſtomary among the Hebrews. See Plal. IXxxix. 30. 
Gal. vi. 17, 1 Pet. iv. 13. a 
80 
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So alſo do the Scriptures of the New Teſ- 
tament acknowledge their Logos, or the 
Lord Jeſus, to be called [1] Emmanuel, which 
being interpreted is, God with us. He is 
therefore frequently, in the Language of 
the New Teſtament, ſpoken of as ſuch. 
Thus John the Evangeliſt poſitively fays, 
that [z] the Mord was Gad. And St. Paul 
calls him, [3] God manifeſted in the Fleſh. 
And St. Thomas, when ſpeaking to him, 
fully and poſitively calleth him, [4] my 
Lord and my God, 


XCVII, But then theſe Scriptures are. in 
other Places very expreſſive, with regard 
to the Superiority of God the F ather, over 
God the Son: Thus St, Peter, in that 
Speech which he makes to the Jews, Acts 
ii. 33. where he is applying a Paſſage, out 
of the cxth Pſalm, to our Saviour, ſays, 
For David is not aſcended into the Hea- 
wvens : But be ſaith himſelf, © The Lord 
* ſaid. unto my Lord, Sit thou on my 
« Right Hand, until I make thine Ene- 
„ mies thy Footſtool.” Therefore, ſays 


St. Peter, let all the Houſe of Iſrael know 


[3] Match. 0 (2] John i. 1. [3] : Tim. mn. 16. 
ohn 8. | 
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aſſuredly, that God hath Maps that ſame 
Feſus whom ye crucified, both Lord and 
Chriſt. Which ſhews that the Son could 
not have been from all Eternity co-equal to 
the Father, fince the Father could not have 
made him either Lord or Chriſt, if he had 
no Superiority over him. And accordingly, 
St. Paul applies that Text of Scripture to 
Jeſus Chrif. which David maketh uſe of 
in the Palms, when he faith, [6] T. ” 
Throne, O Go, is for ever and ever; 
Sceptre of Righteouſneſs is the Sceptre of 
thy Kingdom : Thou haſt loved Righteouſneſs 
and hated Iniquity; therefore God, EVEN 
HY God, hath anointed thee with the Oil 
of Gladneſi above thy Fellows, In which 
Paſſage, though Chriſt is undoubtedly called 
God, yet the Superiority of, God the Father 
over this God, is manifeſtly preſerved ; be- 
u- he is called even his God. And the 
Lord Jeſus Chri/t, when he was departing 
out of this Life, not only [7] offered up 
Prayers and Supplications anto the Father, 
as unto him that was able to ſave him from 
Death ; but alſo [8] cried with @ loud 
Voice, ſaying, My Gon, My Gop, why 
baſt thou forſaken me? 
(6] Heb. i. 8. [71 Heb. v. 7. cel Matth, x xxvii. 46. 
XCVIII. 
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XCVIII. I am not ignorant, that in or- 
der to invalidate this Argument, it is ſaid, 


that this laſt Expreſſion was ſpoken only in 


regard to his human Nature, with reſpect 
to which' he was undoubtedly inferior to 


God the Father; but in anſwer to this, it 
1s to be obſerved, that in the firſt Paſſage 
Here alluded to in the cxth Pſalm, our Sa- 
viour is there called Lord, and yet Jebo- 


vah is ſaid by St. Peter, to have made him 


both Lord and Chriſt, And in the ſecond 
Paſſage here quoted, the Pſalmiſt ſpeaks of 
him as God, yet at the ſame Time declares 


God the Father to be his God. And the 


fame Method of ſpeaking is continued in 


the Scriptures, not only while he was here 


in this World, ſubject to. Mortality; but 


after he had overcome Death, and the 
Grave, even after his Reſurrection; at 
which Time, he alſo acknowledges God 
the Father to be his God: For when Mary 
would haye approached unto him, he faid, 
[9] Touch me not, or, do not ſtay to touch 


or mind me at preſent, for J am not yet aſ- 


cended unto my Father ,, but go to my Bre- 


thren, and ſay unto them, I Nn unto my 


[9] J ohn xx. 17. 
Father, 


* 
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Father, and your Father, unTo my Gon, 
AND Your Gop. And the Apoſtle Paul, 
in ſpeaking of our Lord Feſus Chrift, even 
after his Aſcenſion, after his Exaltation, af- 
ter he had been ſeated [1] af the Right 
Hand of God, far above all Principality, 
and Power, and Might, and Dominion, 
ſpeaks of God the Father, as ſtill being hit 
God. For ſays he, [2] Bleſſed be the God 
and Father of our Lord Feſus Chriſt, And 
again, he faith to the Ephefians, Wherefore, 
I ceaſe not to give Thanks for you, that 
the God of our Lord Jeſus Chriſt, the Fa- 
ther of Glory, may give unto you the 


. Spirit of Wiſdom, And in the Revelation 


of St, Fobn, the Apoſtle ſpeaking of Jeſus, 
faith, [3] who hath made us Kings and 
Praeſis ro nis Gon AND FATHER, 


XCIX. And indeed the whole Conduct 
and Behaviour and Doctrine of our Lord 
TFeſus Chriſt, while he was in this World, 
was correſpondent thereto; for he not only 
ſpeaks of the Superiority of God the Fa- 
ther in general Words, as when he fays, in 
expreſs Terms, [4] the Father is greater 
[i] Eph. i. 20, 21. [2] Eph. i. 3. [3] Ts %s 
xa; Telp dn. Rey. i. 5. [4] John xiv, 28. x. 29. 
H *. mon 
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than I; and again, the Father is greater 
than all : But acknowledges that his whole 
Conduct, not only while he was in this 
World, but before he came into it, before 
he had taken human Nature upon himſelf, 
was. in Submiſſion to the Will and Com- 
mands of God. For he acknowledges, in 
numberleſs Places, that it was the Father 
who ſent him, and gave him a Command- 
ment what to do. [5] For, ſays he; I muſt 
work the Work of him that SEN me; and 
again he ſays, The Pather which SENT me, 
he:GAvE ME A COMMANDMENT, what I 
ſhould ſay, and what I ſhould ſpeak. And 
again, As the Father GaveE ME CoM» 


MANDMENT, ſo do I, We may therefore 


fairly argue, as our Saviour himſelf does 


upon another Occe fion, that [6] as the Ser- 


vant is not equal to his Lord, neither is 
he that is ſent equal to him that ſent bim. 
He therefore alſo acknowledged, that all 


the Power he was poſſeſſed of, not only na- 
taral, but ſupernatural, was received from 


the Father, and was [7] given unto him. 


And this not only while he was upon Earth, 


[x] Jodi. 4. xi. 49. xiv, 31, Cc. c. [6] John xiii, 
16. [7] John v. 26. xvii. 2, 7, 8, 9, 11, Cc. &c. 
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while he was clogged and fettered with the 
Shackles of Mortality: But even after his 
Reſurrection, and Aſcenſion, and Exalta- 
tion, he declares, that all the Power which 
he had in Heaven and Earth, was [8] given 
unto him of the Father. And ſome Years 
after that, St. Paul, in his Epiſtle to the [9] 
Corinthians, ſaith, But I would have you 
know, that the Head of every Man is Chrift ; 
and the Head of the Woman is the Man; 
and the HEAD of CHRIST 1s Gop. 


- C. And as Moſes was commanded by 
God to obey the Voice of the Angel, which 


he. ſent to keep him in the Way; and to 


provoke him not, becauſe his Name was in 
bim; fo the Lord Feſus Chriſt declares, 
that the Honour which is due unto him is 
on the Father's Account; that is, becauſe 
he was ſent from the Father: For, ſays 
he, [I] The Faber hath committed all 
Judgment to the Son, that all Men ſhould 
honour the Son, even as they honour the 

» Father : And then he adds the Reaſon, 
For, he that honoureth not the Son, honoureth 
not the Father which hath ſent him. 


(8] Matth. xxviii. 18. [o] 1 Cor. xi. 3. [1] John 
H 2 CI. It 


L. 22, 23, 
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Cl. It is likewiſe very remarkable, that 

in this Place, as well as in Exodus xxiii. 
21, where God ordereth Moſes and the 
1/raelites to obey the Angel which was ſent 
in his Name, the Incitement offered for 
honouring the one, as well as obeying the 
other, is the Power of Judgment, that was 
committed unto them. For, ſays God to 
Moſes, Beware of him, obey his Voice, pro- 
voke him not, for he will not pardon your 
Tranſgreſſions. And in the New Teſta- 
ment, our Saviour obſerves, that Al. L Jup G- 
MENT WAS COMMITTED TO THE SON; 
that all Men ſhould honour the Son, even as 
they honour the Father. 


CII. It is a Remark made by Sir I/aac 
Newton, that the Worſhip which is due 
from Man to God, is on account of the 
Dominion he hath over him, For, fays 
' he, [z] God is a relative Term, which 
« has Reference to Subjects, and the Word 
« Deity, denotes the Dominion of God, 
« not over his own Body, (as the ancient 
« Philoſophers imagined, who called God 


{3] Newt. Prin. Schol. gener. 


cc the 
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« the Soul of the World) but over Subjects. 
And again, he faith, We arrive at the 
© Knowledge of God, by confidering his 
&« Properties and Attributes; by inquiring 
tt into the wiſe Formation and Conſtitution 
« of all Things; and ſearching into their 
te final Cauſes ; but we worſhip and adore him 
te on account of his Dominion.” So that 
the Son becometh our God, not ſo much on 
account of his having been employed in our 
Creation, and that by him God created the 
Worlds, as becauſe all Fudgment is com- 
mitted unto him, this being the great Obli- 
gation of all Duty : There being no Reaſon 
for Men to lay themſelves under any Re- 
ſtraint, in obeying or diſobeying the Com- 
mands of any Being, which hath no Power 
over them, 


CIII. Now the Reaſon why Almighty 
God was pleaſed to commit this Power of 
Judgment unto the Son, is alſo aſſigned ; 
for, ſays our Lord Jeſus, [4] The Father 
hath given to the Son Authority fo execute 


Judgment becauſe he is the Son of Man. 
That is, as a Reward for having taken hy- 


[4] John v. 26, 27. 
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man Nature upon him. For, upon the Fall 
of Adam, this Son of God, being willing 
to undertake the Redemption of Mankind, 
[5] % was accordingly [6] ANOINTED of 
God for to do whatſoever his Hand and his 
Council predetermined to be done. That 
is, he was [7] anointed to do and to ſuffer, 
whatſoever it ſhould pleaſe God for him to do 
or to ſuffer. And for an Encouragement in 
which Undertaking, God was pleaſed to 
propoſe to this his anointed Son, . that -on 
the Performance of ſuch Things as God 


ſhould appoint for him to do, he ſhould be 


exalted to [8] Toy and Glory. 


CIV. When therefore, in the Fulneſs of 
Time, it pleaſed God to ſend forth his Son, 
who being [o] in the Form of God never- 
theleſs diveſted himſelf of that Glory which 
he had with the Father before the World 
was, and [1] came down from Heaven, not 


[5] Acts iv. 27, 28. [6] Hence called the Meſſab, 
which literally ſignifies the anointid. [7] Or appointed. 
This Term of anointing being made uſe of, inſtead of at- 
pointing, in compliance with the human Cuſtom of anoint- 
ing Perſons, when they were appointed to the Adminiſtration 
of particular Offices, ſuch as either King, Prief, or Prophet. 
See 1 Sam. xiii 1. 2 Sam. ii. 7. Exod. xxix. 7. Iſai Ixi. 1. 
L8] Heb. xii. 2. 1 Pet. i. 11. [9 Phil. ii. 6. [1] i John 
iv. 34. v. 30. vi. 38, 42. f 
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10 do his own Will, but the Will of him 
that ſent him; [2] The Spirit having tefti- 
feed beforehand the Sufferings of Chriſt, and 
the Glory that ſhould follow; he therefore 
[3] for the Foy that was ſet before him, en- 
dured the Croſs, diſpiſing the Shame: [A] 
Wherefore God alſo hath highly -xALTED 
him, and [5] ſet him at his own Right- 
hand EXALTED, [o] and bath given him a 
Name that is above every Name, that [7] 
IN THE NAME or IxEsus every Knee 
ſhould bow, of Things in Heaven, and Things 
in Earth, and Things under the Earth : 
And that every Tongue ſhould confeſs that 
Jeſus Chriſt 7s Lord to the Glory of Gon 
the Father, | 


Cv. Wherefore Jeſus having [8] fini/h- 
ed the Work which his Father gave him t0 
do, and manifeſted his Name unto Men, that 
they might know God the Father the only 
true God, and Jeſus Chriſt whom he hath 
ſent; and having perſiſted therein unto 
Death, [9] that he might reconcile both 
Jews and Gentiles unto God in one Body by 


b 1 Pet. i. tt. [3] Heb. xii. 2. [A] Phil. ii. 9. 
[5] ARts ii. 33. Eph. i. 20, &c. [61 Phil. ii. 9, 10, 11. 
[7]'Br 7 Giga, [8] John xvii- 4. vi. 3. [9] Eph. ii. 16, 
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the Croſs: And having been [1] for the 
Suffering of Death crowned with Glory and 
Honour ; inſtead of the Portion of 1/rael, 
which had been before the Line or Boun- 
dary of his Inheritance; he had now [2] 


Power given him over all Fleſh. And [3] 


all Nations were made of one Blood under 
him, and tbe Bounds of their Habitations 
were brought within the Line of his Inhe. 
ritance: And [A] there was given unto bim 
Dominion and Glory, and a Kingdom, that 
all People, Nations, and Languages ſhould 


ſerve bim. 


CVI. From this Time forth, therefore, 
his Diſciples were ſent unto [5] all Nations, 
to [6] preach the Goſpel unto every Creature. 
And what is remarkable is, that, from this 
Time, the ſame Holy Spirit, which under the 
Meſaical Diſpenſation [7] ſpake by the 
Prophets, and had only illuminated the 
Minds of thoſe of the Sons of Iſrael, to 
whom the Word of God came, was, through 
the Interceſſion of Feſus Chrift, conferred 


Li] Heb. ii. 9. [2] John xvii. 2. [3] Acts xvii. 
26. [4] Dan. vii. 14. [5] Matt. xxviii. 10. [6] 
Mark xvi, 15, [7] 2 Pet, i. 21. and Nicene Creed. 
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upon all Mankind that believe on him, of 


what Nation ſoever they be, whether Fews 
or Gentiles; and ſhed forth his benign In- 
fluence on all thoſe who come to God 
through Feſus Chriſt : That [8] through 
him both Jews and Gentiles may have an 

Acceſs by one Spirit unto the Father. That 
[9] the Bleſſing of Abrabam, wherein it 
was promiſed, that in his Seed ſhould all 
the Nations of the Earth be bleſſed, might 


come on the Gentiles through Jeſus Chriſt, 


that they might receive the Promiſe of the 


Spirit through Faith; And that [1] all 
might be baptized into one Body, whether 
they be Jews or Gentiles, whether they be 


bond or free, and might all be made to drink 


into one Spirit. 


CVII. When therefore Feſus Chrift the 
Lord was raiſed from the Dead, and for- 
mally inveſted in the Poſſeſſion of that 


Kingdom which [2] the Father bad appoint- 


ed unto him; having received from the Fa- 


ther the Promiſe of the Holy Spirit, he 


ſhed forth this Holy Spirit [3] abundantly, 
as well upon the [4] Gentiles as the Jews, 


[8] Eph. i, 18. [9] Gal. ili. 14. [1] 1 Cor. xii. 13, 
[2] Luke xxii. 29, {3] Tit. iii. 6. [4] Ads xi. 15. 


putting 
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putting no Difference between them. Which 


Holy Spirit is ſometimes, in the Language 


of the Scriptures of the New Teſtament, 
ealled the Spirit of God the Father, becaufe 
he [5] proceedeth from the Father who 
ſent him unto us; and ſometimes the Spirit 
of the Son, or the Spirit of Chriſt, becauſe 


it was by the Interceſſion of Feſus the 


Cbriſt that the Supply of this Holy Spirit 
was ſent unto us; and is alſo called 763 
the Spirit of Truth, be: auſe it was ſent to. 
rr Mankind into all Truth, 


Cyn.. Now 8. Jobn plainly calleth that 
Flo Spirit, by which he was inſpired with 
the Book of Revelations, an Angel. For 
his Words are theſe, [7] The Revelation of 
Jeſus, Chriſt, which God gave unto him, to 
ſhew unto his Servants Things which muſt 
ſhortly come to paſs; and be ſent and figni- 
fied it by rs ANGEL unto bis Servant John. 
And yet through this whole Book, he calls 
this Revelation, the Dictates of the Spirit. 
[8] He that bath Ears to hear, ſays he, let 
bim hear what the Se1RIT ſaith unto the 


[5] John xv. 26. [6] John xvi, 13. xiv. 26, 1 John 
n . T7 Rev. i 7. 1, 37» 


19. il, . 
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Eburches, And it is very remarkable, that 
although the Virgin Mary is poſitively faid 
to have been [9] found with Child of the 
Holy Spirit, and to have concerved of the 
Holy Spirit; yet the Perſon ſent to her from 
God upon this Occaſion, calls himſelf an An- 
Zel, and in particular, [1] the Angel Gabriel 
that ſtandeth in the Preſence of God; who 
under the old Covenant had been ſent to 
inſpire [2] Daniel with Skill and Una 
ſtanding, | | 


CIX. Which [3] Angel GABRIEL "RA 
ſent from God unto the Virgin Mary, The 
ANGEL, ſays St, Luke, came in unto ber, 
and ſaid, Hail, thou art highly favoured, 
the Lord is with thee: Bleſſed art thou 
among Women. Behold, thou. ſhalt concetve 
in thy Womb, and bring forth a Son, and 
ſhalt call bis Name Jeſus. Then ſaid Mary 
unto the ANGEL, How ſhall this be, ſeeing I 


know not a Man? And the ANGEL anſwer- 


ed and ſaid unto her, Tux HoLyv SpIiRIT 
ſhall come upon thee, and the Power of the 
Higheſt ſhall overſhadow thee ; therefore alſo 


[9] Matt. i. 18, 20. [1] Luke i. 19, 26. [z] Dan, 
viti, 16, ix. 21. [3] Luke i. 26. 
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that holy Thing, which ſhall be born of thee, 
ſhall be called the Son of God, And Mary 


faid, Behold the Handmaid of the Lord, be 
it unto me according to thy Word. 


CX. Which is all the Account we have 
of this Aﬀair, but that after ſhe returned 
from her Couſin Elizabeth's, where ſhe had 
remained three Months, [ 5] /e was found to 
be with Child, before ſhe and Joſeph, to whom 
ſbe was eſpouſed, had come together; then 
Joſeph her Huſband being a [6] good-na- 
tured Man, and not willing to make her a 
public Example, was minded to put ber away 


privately. But while he thought on theſe 


Things, behold THE ANGEL of the Lord ap- 
peared unto him in a Dream, ſaying, Joſeph, 


thou Son of David, fear not to take unto tbee 


Mary thy Wife: For that which is conceived 


in ber is of the Holy Spirit. Then Joſeph, . 


being raiſed from his Sleep, did as the ANGEL 
of the Lord had bidden him, and took unto 
him bis Wife: And knew ber not till ſbe 
bad brought forth ber "5 Son. 


[5] Matt. i. 18, 19, 20. [6] Alrateg. This Word 
is often uſed to 6gnify a good-natured Perſon, in which Senſe 
alſo the Word ius is frequently uſed in the Latin Tongue. 


And in this Senſe this Word ought to be underſtood, Acts x. 
22. 1 John i. 9. 
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C XI. The pre- exiſtent Spirit of the Lo- 
gos being therefore, by the wonderful Power 
and Will of God, conveyed into the Womb 
of the Virgin by the Miniſtration of the 
Holy Spirit, ſhe conceived and brought forth 
Feſus: By which Union of that exalted 
Spirit with human Nature, the Logos be- 
came incarnate, and was made Man, 
Which Logos did, by this Piece of Condeſ- 
cenſion, ſo far wivurs ia], [7] empty him- 
ſelf, and diveſt himſelf of that Glory of his 
antecedent State, which he had with the Fa- 
ther, before the World was, that, Sin only 
excepted, he became liable and ſubject to all 
the Infirmities of our Nature, And there- 
fore, during the Time of his Continuance 
here upon Earth, he is repreſented all along 
as being under the Guidance and Conduct 
of the Holy Spirit. 


CXII. He is accordingly ſaid to have 
been [8] led up of the Spirit into the Wilder- 
neſs to be tempted of the Devil: And that 
when the [o] Devil had ended his Tempta- 
tion, Jeſus returned in the Power of the 


C71 Phil, ii. 7, [s] Match. iv. 1. [9] Luke ir. 
13, 14. | 8 
Spirit 
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Spirit into Galillee. That afterwards, he 
[1] caft out Devils by the Spirit of God, 


him for ſome Time. He is therefore ſaid to 
have been [4] anointed with the Holy Spi- 
rit, and with Power; And that when he 
was in an Agony praying with Vehemence 
to God, that, if poſſible, the Cup ofhis Af- 
flictions might paſs from him, | 5] an Angel 
appeared unto bim from Heaven, ftrengtben- 


ing bim: That it was through [ö] the eter- 
nal Spirit, that be offered himſelf with 


out Spot to God upon the Croſs : That when 
he was in the Grave, he was [7] quickened: 


by the Spirit, and [8] declared to be the 


Son of God with Power, according to the 
Spirit of Holineſs, by the Refurrethion your 
tbe Deas. 


[1] Matth. xii. 8. [z] John i. 22. [3] 7. e. By 
the Deſcent of a lucid ien Appearance which alighted, 
and reſted upon him, dee TegiFieaxr, as Dove. Not that 
this alludes to the Form and Figure of the Appearance, as 
if it was in the Shape of a Dove; but to the Manner of its 
Deſcent, which deſcended and alighted upon our Saviour, 
as a Dove deſcends and lights upon any thing. See Se. 
beexti. and Yhity on Luke iii. 26, [A] Acts x. 38. See 
Note in Sect. ciii. [5] Luke xxii. 42, 43. [o] Heb, 
ix. 14. [7] 1 Pet. ili. 18. [8] Rom. iii. 4. 


which [2] deſcended upon him at his Baptiſm, 
in a [z] viſible Manner, and abode upon 
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Cx, And indeed. i does not appear; 
either in the Old or New Teſtament, that 
the Logos had any Power, over the Holy 
Spirit, till after his Aſcenſion, [o] when ai 
Power was given unto him, both in Heaven 
and Earth, For, ſaid Jeſus to his Diſciples, 
[1] I is expedrent for you, that I go away 3 
far if J go not away, the Coro TER 
will not came unto yon; but if I depart, I 
will ſend him unto you, For, [a] Twill pray 
the Father, and he ſhall give you another 
Comforter, ' that be may abide with you for 
ever; even the Spirit of Truth, [3] which 
proceedeth from the Father +: Whom I wilt 
ſend to you from the Father, For, as St. 
Jobn remarks, [4] the- Spirit was not yet 
given, becauſe Feſus was. not yet glorified. 
He therefore after his Reſurrection, '' com- 
manded his Diſciples 5] not to depart from 
Jeruſalem, till after his Aſcenſion, but to 
wait for the Promiſe of the Father. Which 
having [6] received of the Father, be ſhed 
it forth upon them. From which Time, 
this Spirit is indifferently called the Spirit of 

[9] Matth. xxviii. 18, 19. [i] John xvi. 7 ©- 


[2] John xiv. 16. [z] John xv. 26. [4] John vi. 3% 
(s] Luke xxiv. 49. Acts i. 4. (e] Abts fl. 33. 


God, 
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God, and [7] the Spirit of Chrift, or [8] 
the Spirit of the Son; becauſe the Son had 
now obtained Power of the Father, to ſend 
him, not to the eus only, but alſo to the 


Gentiles; that all Nations might be baptiz- 
ed, [o] in the Name of the Father, and of 
the Son, and of the Holy Spirit; [1] that 
the offering up of the Gentiles might be accept- 
able, being ſanctißed by the Holy Spirit, It 
ſeems therefore highly reaſonable, that we 
ſhould pay divine Homage to that Holy Spi- 
rit in proportion to the Degree of Power. 
which hath been delegated to him, from the 
Almighty ; and that it is our Duty to pray 
to him, for the Communication of thoſe 


ſanctiſying Gracts, which he hath received 


Power from God the Father, through the 
Son, to diſtribute to his Diſciples. I do 
not ſay that we ought to pray to him for 
the Forgiveneſs of our Sins, becauſe [2] all 
Judgment hath not been committed unto 
him: But as he was undoubtedly ſent, to be 
our [3] Comforter, to guide us into all Truth, 

and to help our Infirmties, ſurely we ought 
to pray to him, to comfort us, and to grant 


[7] Rom. vii. 9. [8]Gal. iv. 6. [9g] Matth. xxviii. 
19. [1] Rom, xv. 16. [2] SeeSeR. Ixxxv, e, ci, cii. 
[3] John xiv. 26. John xvi. 13. Rom, viii. 26. | 
us 
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us his Aſſiſtance, that we may be [4] led by 
him, and that we may, of the Spirit, reap 
Life everlaſting, And as the Manifeſt ation 
of the Spirit was gi ven to every Man to pro- 
fit withal ; and as to one is given by the Spi- 
rit the Word of Wiſdom, and to another, the 
Word of Knowledge, by the ſame Spirit, di- 
viding to every Man ſeverally as he will; 
ſurely it is but reaſonable, that we ſhould 
apply to that Holy Spirit, who | 5] /earcheth 
in our Hearts the deep Things of God, to 
confer ſuch a Portion of his Influence on our 
Minds, as may by Degrees [6] quicken and 
ſtrengthen us, till we ſhall be at length filled 
therewith. Leſt alſo on the other hand, 
by neglecting fo manifeſt a Duty, we ſhould 
thereby [y] grieve and do ſuch deſpite to the 
Spirit of Grace, as entirely to guench it. 
See Sect, Ixxxiv, Ixxxv. 


CXIV. I apprehend therefore, it is mani- 
feſtly ſhewed in theſe Papers, that, from 
the Conſideration of the Nature of Spirit, 
by the Light of Reaſon, it appears, there 
can be but one God, that is, one ſupreme 


[4] Rom. viii. 14. Eph. vi. 8. 1 Cor. xii. 7, Cc. 
(5] 1 Cor. ü. 10. [] 1 Pet. fi. 18. Eph, iii. 16. v. 8. 
(7] Eph. iv. 3. Heb. x. 29. 1 Theſſ. v. g. 


1 intelligent 
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intelligent Agent; which one God may, 


however, create an infinite Series of ſpiritual 


Agents, in Subordination one to another ; 
ſome of which may, by an Authority com- 


municated to them, from the ſupreme God, 
act as Gods, with regard to thoſe inferior 


Beings who are committed into their Charge. 
I apprehend it likewiſe appears from the Sen- 
timents of the Fews, as well as from the 
Scriptures, both of the Old and New Teſta- 
ment, that this is the Method of Govern- 
ment, which the Almighty hath been pleaſ- 
ed to purſue in the Oeconomy of this Uni- 
verſe; ftill reſerving to himſelf that incom- 
municable Quality of Supreme, which it 
would be a Contradiction to ſuppoſe him 
diveſted of, either with or without his Will; 
that is, either by his own Conſent, or by 
Neceſſity. 


CXV. It may not therefore be improper 
to conſider, what was the Opinion of the 
molt early Fathers of the Chriſtian Church 
upon this Head; which though it ought to 
have no Weight againſt the expreſs Dictates 
either of Reaſon or Revelation, yet, in Points 
not fully or diſtinctly revealed, the conſult- 


ing of "on is very proper and uſeful ; as 
they 


* * — —_—— if F n 
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they certainly are the beſt Evidence that can 
poſſibly be had of the Sentiments of the 
Church in their Times ; and the nearer that 
thoſe Fathers lived to the Times of the A- 
poſtles, they may juſtly be ſuppoſed to be 
the leſs liable to have varied from any of the 


Doctrines or Practices of the truly primitive 
Church. 


CXVI. Now if we conſult the Opinions 
of the Fathers upon this Subject, for the firſt 
three hundred Years after Chriſt, we ſhall 
find them all univerſally agreeing in the a- 
forementioned Doctrine: As may appear by 
conſulting Tuſtin Martyr, Athenagoras, 
Tatian, Irenaus, the Author of the Recog- 
nitions, Tertullian, Clemens Alexandri- 
nus, Origen, Gregory Thaumaturgus, Dio- 


nyſius of Alexandria, Lactantius, &c. out 


of which it ſeems needleſs to produce any 
Quotations, as this Point is plainly given 
up by three of the moſt learned Perſons of 
of the laſt Age; two of whom being of a 
contrary Opinion from thoſe Fathers, cannot 
be ſuſpected of lightly giving up a Teſti- 
mony of ſo much Conſequence, if the Fla- 
grancy of the Truth had not obliged them 
to it: And theſe are, the judicious Mr. 

5 Chilling 
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Chillingworth, the learned Biſhop Bull, and 
the diſcerning Dr. Cudworth'. The Opinion 
of Mr. Chillingworth is to be found in a 
Letter of his to a Friend, who deſired to 


know what Judgment might be made of 


Arianiſm, from the Senſe of Antiquity. In 
anſwer to which Mr, Chillingworth wrote 
the following Letter: „I was miſtaken in 
« my directing you to Euſebius for the 


« Matter you wott of. You ſhall find it in 


« a Witneſs much ' farther from Exception 
e herein than Euſebius; even Athanaſius 
« himſelf, the greateſt Adverſary of that 

0 Doctrine; and Hilary, who was his Se- 
* cond, See the firſt in Ep. de Synoadtrs 
& Arim. & Seleuc. p. 917. D. Tom. 1. Edit. 
& Par, 1627. See the ſecond, De Synodis, 
« fol. y. In the firſt you ſhall find that 
te the Eighty Fathers, which condemned Sa- 
« moſatenus, affirmed expreſsly — That the 
e the Son 1s not of the ſame Eſſence of the 
“ Father. Which is to contradi& formal- 
« ly the Council of Nice, which decreed the 
Son coeſſential to the Father, In the 
% Second you ſhall find theſe Words, to 
e the fame Purpoſe : — Ofoginta Epiſ- 
& cops olim reſpuerunt rd Homooufion. See 


« alſo, if you pleaſe, Faſt, cont. Trypb. 


p. 283, 


r / /ô A OT ee —— — 
SY — hae, ts WA ET, 


TT ay, OT; * 1 a 
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ce p. 283, 356, 357; Tertullian againſt 


% Praxeas, cap. ix; Novat, de Trin. in fine, 
© who is joined with Tertul, Athanaſ. Ep. 
ce ge fide div, Alex. tom. i. p.551; Baſil, 
&« tom. ii. p. 802, 803. Ed. Par. 1618. See 
ce St. Hierom, Apol. ii. contra Ruff. tom. ĩi. p. 
6 329. Par. 1579. See Petav. upon Eprph, 
&« his Panar. ad Hæręſ. 69. que eft Ari p. 
« 285. And conſider well how he clears 
« Lucian the Martyr, from Ariani/m, and 
«© what he there confeſſes of all the ancient 
& Fathers. 388 5 


te If you could underſtand French, I 
« would refer you to Perron, p. 633, of his 
ce Reply to King James; where you ſhould 
te find theſe Words: If a Man ſhould de- 
« mand of an Arian, if he would ſubmit to 
ce the Judgment of the Church of the Ages 
« precedent to that of Conſtantine, he would 
% make no Difficulty of it ; but would preſs 
« himſelf that the Controverſy might be de- 
« ciged by that little which remains to us 
& of the Authors of that Time, For an A- 
« rian would find in Irenæus, Tertullian, 
« and others which remain of thoſe Ages, 
« that the Son is the Inſtrument of the Fa- 


« ther; that the Father commanded the Son 


I 3 in 
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« in the Works of Creation; that the Fa- 


& ther and the Son are ALIUD ET ALIUD, 
& which Things he that ſhould now hold, 


« now when the Language of the Church is 


* more examined, would be eſteemed a very 
& Arian, 


If you read Bellarmine touching this 
« Matter, you ſhould find that he is trou- 
tte bled exceedingly to find any tolerable 
ce Gloſſes for the Speeches of the Fathers 
ec before the Council of Nice, which are 
« againſt him; and yet he conceals the 
& ſtrongeſt of them, and to. counterpoiſe 
© them, cites Authors that have indeed anci- 
« ent Names, but ſuch as he himſelf has - 
« ſtigmatized for ſpurious or doubtful in his 
« Book De Script. Eccleſ. 


«© Were I at Leiſure, and had a little 
* longer Time, I could refer you to ſome 
e that acknowledge Origen's Judgment to 
e bealſo againſt them in this Matter, And 
« Fiſher, in his Anſwer to Dr. White's Nine 
« Queſtions, has a Place almoſt parallel to 


« In 
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« In a word, whoſcever ſhall freely and 
c impartially conſider of this Thing, and 
« how, on the other Side, the ancient Fa- 
e thers Weapons againſt the Arians are in 
« a Manner only Places of Scripture, (and 
te thoſe now for the moſt part diſcarded as 
“ impertinent and unconcluding) and how, 
in the Argument drawn from the Autho- 
ce rity of the ancient Fathers, they are almoſt 
* always Defendants, and ſcarce ever Op- 
«« ponents ; he ſhall not chooſe, but confeſs, 
6 or at leaſt be very inclinable to believe, 
te that the Doctrine of Arius is either a 
« Truth, or at leaſt no damnable He- 


« rely [7]. 


The Words of Biſhop Bull, when ſpeak- 
ing of the Sentiments of Origen upon this 
Subject, are theſe: ] conclude thus with 
* myſelf, that Origen, who hath been fo 
te ſeverely cenſured by Divines, both anci- 
« ent and modern, was really Catholick in 
. & the Article of the facred Trinity; al- 
“ though, in the Manner of explaining that 
« Article, he ſometimes ſpeaks otherwite, 


[7] See the Life of Mr. Chillixgworth, written by Des 


Maixcaux, P- 51. 
1 4 * than 
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© than the Catholics do; [5] which is no 
e more. than almoſt all the Fathers did 
« who lived before the Council of Nice.” 
As for Dr. Cudworth, he does not only 
give up the primitive Fathers, in their Ex- 
preſſions, but alſo in their Meaning, For, 
as he undoubtedly thought himſelf to be in 
the Right, he imagined thoſe Fathers to 
have been in an Error; and makes uſe of 
this univerſal Conſent of the ancient Fa- 
thers, of the Three firſt Centuries, in aſſert- 
ing the Dependence and Subjection of the 
Son to the Father, as an Argument in Proof 
of the Fallibility of the primitive Fathers of 
the Chriſtian Church. For, ſays he, [9] 
** Though it be true, that Athanaſius, 
e writing againſt the Arians, does appeal 
« to the Tradition of the ancient Church, 
« and, among others, cites Origen's Teſti- 
« mony; yet was this only for the Eter- 
c nity and Divinity of the Son of God, but 
% not at all for ſuch an abſolute Coequality 
« of him with the Father, as would ex- 


[$8] Quod ipfi cum reliquis fere omnibus Patribus, qui 
Concilium Nicznum anteceſferunt, commune fuit. Bulli 
Def. Fid. Nic. Sect. xi. c. 9.4 22. 

Fg] Cud. Iatell. Sy. I. i. c. 4. p. 595+ 
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ce clude all Dependence, Subordination, and 
e Inferiority: Thoſe Ancients ſo unani- 
e mouſly agreeing therein, that they are 
« therefore by Petavius taxed with Plato- 
t nin, and having, by that Means, cor- 
ce rupted the Purity of the Chriſtian Faith, 
„ in this Article of the Trinity. Which 
* how it can be reconciled with thoſe other 
«© Opinions of Ecclefiaſtical Tradition be- 
« ing a Rule of Faith, and the Impoſſi- 
ce bility of the viſible Churches erring in 
« any fundamental Point, cannot, ſays he, 
« eaſily be underſtood,” 


CXVII. For my own Part, I will readi- 
ly give up the Fallibility of the primitive 
Fathers, and whoever will but give him- 
ſelf the Trouble of peruſing their Writings, 
will ſoon be convinced, that they were fal- 
lible Men ; and I therein only make uſc 
of their Teſtimony in this Point, to ſhew 
what was the Senſe of the Church in their 
Days, of which their own Writings are an 
infallible Proof; whether they were fallible 
in themſelves or not, 


CXVIII. But Petavins, ſays Cudworth, 
taxed the primitive Fathers with Platoniſin, 


and 
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and with having, by that Means, corrupted 
the Purity of the Chriſtian Faith. That 
many of the primitive Fathers were bred 
up in the Schools of the Platonic Philoſo- 
phers can hardly be denied; and that they 
would be inclined to endeavour to reconcile 
their own Principles and thoſe of the Chri- 
ſtian Religion together, is more than pro- 
bable. It is alſo certain, that the Pagans 
held the Doctrine of a Trinity, and made 
uſe of that Word to expreſs it by; but if it 
can be proved, that they held a Subordina- 
tion in the Perſons of the Trinity, before 
Chriſtianity appeared in the World, and that 
all the primitive Chriſtians, whether Plato- 
vit or not, held alſo the Doctrine of a Sub- 
ordination of Power, in the Perſons of the 
Trinity, for the firſt Three hundred Years 
after Chrift; then the more probable Con- 
ſequence to be drawn from thence, is this, 
That the Doctrine of the Trinity, as held by 
the primitive Chriſtians, coinciding with the 
Doctrine of the Trinity, as held by the Pa- 
gans in general, and by the Plataniſts in par- 
ticular, wherein a Subordination of Power 
between the-Three Perſons of the Trinity 
vas a fundamental Principle, this might be 
ene main Reaſon, why the Platoniſis were 
lo 
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ſo ready to embrace the Chriſtian Religion : 
And not that they corrupted it after they 
had embraced it; ſince, had their Principles, 
and the Chriſtians on this Subject originally 
differed, the Platoniſis would not have been 
fo eaſily made Converts. 


CXIX. It may therefore not be impro- 
per at preſent to ſet before the Reader a ſhort 
Sketch of the Doctrine of the Pagan Trinity, 
from whence will appear the Truth of what 
I have juſt now aſſerted, 


CXX. The Opinion of the Egyptians 
concerning the Trinity, may be found in 
Famblichus, who delivers it unto us. For 


in the Beginning of the Eighth Section, he 


makes Porphyry aſk, * What do the Egyþ- 
& trans ſay is the Firſt Cauſe? Is it Intel- 
« le, or ſomething above Intellect? Or, 


e js it one only Being, or is it two, or 
ee more? Or, is it corporeal, or incorpo- 


« real? Or, is it the ſame with the Crea- 
te tor of this Univerſe, or ſomething ſuperior? - 
e In ſhort, were all Things produced by 


One, or by Many?” To which Jamb li- 


chus anſwereth, Nes Tay Gus ban, 2 © ra 


r agxdv £51 Yeog eig, reg % TS gers bes 
8 Gag,, dxiriſes e fendriñ rg ĩad evi s 
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nian, irt dg voto! d bf u, Ire do 
ri. Haęd dena 0 idglſas rd diꝗ Talpo;, du- 
roy, 2, lend regos Hes Ts ow ayabs, 
Magor yap Ti 8 gbr, % ali Tov TA) wy, 
% ruh Tay veufat var TW) ed bil ur. 
Ars d rd £05 ur, 0 duvlapyy; Yo; c ai i 
Napude 2 % ay]eraTug, % * | Ev]agXnee ANN 
vag doro 8 eg Hechy· paves sr 18 £195, T 
Sig 8. af Tis Solas” ar dv]s yap i £007 
THYG x. 1 dia Go you yon]agaens T [07 opeVeT 
Abra. pies ey eic Gp Neu reinen. rale, 
ds Eęuis 6 TWy dec N per upiay Yeav 
egal rſet, S Tay emgariar, Which is thus 
rendered into Latin, by Mr. Gale: Ante eas 
res que vere funt, & ante Principia univer- 


ſalium, eft Deus unus, prior etiam primo 


Deo & Rege; eft ille immobilis in ſolitudine 
fue Unitatis permanens, neque enim intel- 
lectuale ei miſcetur, neque aliquid aliud, eſique 
exemplar ſut ipſius patris, de ſe geniti S uni- 


pater Deus; & were bonus, Eft enim majus 


quid & prius, Fons omnium & Radix intel- 
ligibilium Idearum primarum Entium. Ab 
hoc autem uno, Deus per ſe ſuſficiens ſe ipſe 


explicauit; proinde eſt ſui Pater & fibi ſuf- 


ficiens, Eft enim bic & Principium, 

Deus Deorum, Unitas ex uno, ante efſentiam, 

& Eſentiæ Principium; nam ab. eo fluit En- 
titas 
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titas & Eſſentia, quapropter Noetarcha di- 
citur. Hæc igitur ſunt Principia omnium 
antiquiſſima, que Mercurius ſupra Deos 
ethereos & empyreos, & caleſtes conſtituit. 


CxXXI. I would have tranſlated this Paſ- 
ſage into Engliſh, if I could; but there are 
ſome Parts of it, which ſeem to me fo ſuper- 
intelligible, that I thought it adviſable to 
give it in the Author's own Words; and re- 
fer the Engliſh Tranſlation of it to ſome 
of thoſe Deiſtical Admirers of the Plain- 


neſs and Simplicity of the Religion of Na- 


ture, who cannot bear the Thoughts of 
any thing that is myſterious in Revealed 
Religion. 


. CXXII Abſtruſe and dark however, as it is, 
we may be furniſhed by it with ſome Light 
towards the Explanation of ſome Expreſ- 
ſions in the Pythagorean Trinity, as it is given 
us by [1] Simplicius, in his Comment on 
Ariſtotle, out of Moderatus the Pythagorean: 
To f gore &y uTtg To ov % TATE & Tiay ang 
Qaivi)ar To os deurepey iv e £54 T0 bias oy, % 
ponſov, Ta didn Onow d, T0 d rg, omg 851 
Woxmey, Alt 75 wes, % ra eidav, For it 
[1] Simpl. ia Phy/. Ariſt. fol. 50. 
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is plain that the Tg&@roy iy d T001 % TACaY 
goixy, Of the Pythagoreans, that is, the Firſt 
One who 1s above Being, and all Exiſtence, 
is the fame (I had almoſt ſaid Being) with 
that God of the Egyptians, who being 
prior to the Firſt God, is Super- 1 nfelligi ble. 
That the ro OevT6goy & orig £5 T0 ö 0v]ws 0 ov, % 
von ey, re 07 Ono April. That is, the Ce- 
cond One who is Exiſtence itſelf, and In- 
telligence, and is called IpRA, is that Firſt, 
or rather Second God aforementioned, who, 


according to the Egyptians, having unfolded 


himſelf, came forth into Being, and was 
ſelf· begotten, and was equally his own Fa- 
ther and his own, Son, who is the Principle 
of all Exiſtence, and of all Intelligence, 
As to the 76 rgire &, or Third One, of the 
Pythagoreans, which they call Yuxuzey, or 
Animal, that anſwers to the third and lower 
Claſs of the Empyrean and Ætherial Deities, 
who were ſuppoſed to preſide over ſeveral 
Parts of this Univerſe, being as it were the 
Souls of this World. 


CXXIII. The Platonic Trinity, as it 
was digeſtg into Form by the Diſciples of 
Plato, was not very different from this. 
There 1s indeed no one Paſſage in Plato, 
where 
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where his Notion of a Deity is delivered 
explicitly, and reduced into a regular Sy- 
ſtem, For, either out of Fear of his Coun- 
trymen, or becauſe he was not ſettled in his 
own Notions, or both, he ſpeaks very ob- 
ſcurely on this Subject. That Treatiſe 
which he entitles Timæus, is the moſt co- 
pious on this Head, and therein he ſpeaks 
plainly of [2] one ſempiternal and unorigi- 
nated God. Which God, ſays Plato, when 
he reaſoned within himſelf about a future 
God, made this Univerſe, and placed this 
[3] perfectly happy God which he begat, as 
the Soul in the Middle of it. 


CXXIV. Which God though he fre- 
quently mentions as a created Being, yet he 
ſtyles him alſo [4] the IMact of Intelli- 
gence, or of the moſt intelligent God; the 

greateſt and beſt; the moſt beautiful, and 
the moſt perfect, and the only-begotten God. 
Which Univerſe, ſays Plato, when he had 
thus made and [5] contemplated, he rejoi- 


[2] 73% as, Y d.. 

[3] i. Jiu avi i, . 1 

[4] 'Emira 75 ns, uiyirer x; d 24e, rh 
ra ſor, and worry. 

{5] Whoever reads this, I think, cannot avoid being con- 
vinced that Plato herein imitates the Account which Mo/es 


ced 
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ced over it. He then made Time, and [6] 
formed the Sun and Moon, and five other 
Planets, to be the Meaſures thereof. But as 
there were yet no Animals, therefore God 
formed what was wanting, by a ſecondary 
Imitation of the firſt Exemplar: ww Tiv Ti 
Tepadeaypdlo eTourguers Pow, Which 
is plainly borrowed from that Doctrine 
among the . Jews, wherein they aſſerted 
Man not to be made in the Image of the 
Supreme God, but of the Second God, 
The Words of Philo Judæus, as they are 


quoted by Enſebius, are, Jvnjoy yas coder 


d TAxov oF vc. gas Toy are]eru 2 Tajga ray 
oAwy Eduvaile, ama Tgos rey devreger Jeov, og 
txews noyes. Nihil enim mortale in ſummi 
illius & rerum untverſarum Parentis imagi- 
nem conſignari poteſt, ſed in imaginem Se- 
cundi Dei, boc eſt, Jun Ver:, poteſt. Euſeb. 
Prep. MN lib. vii. cap. 13. 


cxxv. Plato then, in compliance with 
the orthodox Notion of his Country, and 


gives of the Creation, which he ſignifies with ſaying, And 
God ſaw every Thing that he had made, and behold it was 
Very good. i. ELL 

[6] "HAtog Ten, % mii A&A area, ir x 
Diavilec, ate 01040 pps » Pvrexy df Xgovs yiyor, See 
Gen. i. 141 of which this is almoſt a Tranſlation, 


I for 


* Wa * * 22 11 3 1 
CR" r V 
5 5 SD 2 r N 4 
1 1 2228 — r aha. ot 
ae . WS - s 
FS * > N 


AN ESSAY ON SPIRIT. 129 


for Fear of the Fate of Socrates, ſays, But 
as to other Gods which are called [7] Dæ- 
mons, to ſpeak properly of their Origin, or 
Even to conceive it, is above the Reach of 
our Faculties; it is therefore our Duty to 
believe thoſe our Anceſtors, who, having un- 
folded their Natures, affirm them to be the 
Offspring of the Gods; and ſo to ſubmit 
ourſelves to the ancient Laws and Cuſtoms. 
And then he introduces the God who [8] 
framed all Things, as ſpeaking to theſe Dæ- 
mons, Saturn, Ops, Jupiter, &c. whom 
he calls [9] the Gods begotten by himſelf; 
and empowers them to be his Inſtruments in 
the Production of Animals, and [ 1] to imi- 
tate that Virtue which he had exerciſed in 
their Origin, 


CXXVI. Whence it is plain, that Plato 
was afraid to ſpeak out; but his Diſciples, 
by degrees, gathering Courage, his Syſtem 
was reduced into Form, before the Time 


. [7] See Set, xxxv. 
[8] Os To Tas vt. 


loi Toi tavis yornuarcs. # 


[1] MH T i Nuaf ref r vas yamso tn. 
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of [2] Porphyry, who, in his Fourth Book 
of the Hiſtory of Philoſophy, ſays, Axe N 
Tefav bros a Tel, On Ir, 7 Ts ges 
oe Sia eivai d F 0 du τον Y. 
T' Aya, per ound d & devregey Toy Anu 
pyev, Tera & ruh Ts «ws u. Uſque 
ad tres Hypoſtaſes, dicit Plato, Dei progredi 
Eſſentiam; & eſſe quidem dicit Deum ſum- 
me bonum; poft illum autem ſecundum Con- 
ditorem; fertium autem Mundi Animam. 


CXXVII. Porphyry was reckoned the 
moſt learned Platoniſt of his Age; and 
flouriſhed about the Time when the con- 
ſubſtantial Doctrine of the Trinity began 
to make a Noiſe ; and therefore his Senſe 
of the Platonic Doctrine, is ſo much 
the more for our Purpoſe. It appears 
therefore from hence, that the Platonic 
and Pythagorean Doctrine of the Trinity, 
did not differ very widely at this Time one 
from the other, and that That God of the 
Egyptians, which was prior to the firſt, or 
the dre iy of the Pythagoreans, was the 


[2] Porphyry flouriſhed about the latter End of the third 
Century. His Books were afterwards ordered to be burnt ; 
but the Quotation which I have here produced may be 
found in St. CyriP; Treatiſę againſt Julian, B. viii. 
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ſame with the 70 #, and the 70 ayaJoy of 
the Platoniſts. The God of Exiſtence, 
Ideas, or Intelligence, according to the 
Egyptians, or the ro Jeurepy A of the Py- 
thagoreans, which they alſo called «i9y, 
Idea, being by the Platonifts called ys and 
Agye;; i. e. Mind and Reaſon, or Wiſdom, 
And the inferior Claſs of etherial Deities, 
who were conſidered as the Soul of the 
World, among the Egyptians, anſwering 
to the rei roy ty or the e, ux α o of the 
Pythagoreans, being called Fuyy, 1. e. the. 
Soul, by the Platoniſts. 


CXXVIII. They agreed alſo in the Of- 
fices which were afligned to theſe Three 
Gods, For the firſt was aſſerted to be ui 
above all Exiſtence and Intelligence. The 
Second God was Exiſtence and Intelligence 
itſelf, and the Communicator of them to 
other Beings: He is therefore repreſented 
by them as the Anuuvgyos, the Fabricator, 
and Maker of this Frame of the Univerſe. 
The Third God, who is faid to partake 
both of the Firſt and Second Ey, or God, 
was held to be the Soul of the World, 
vivifying and enlivening it. 


= . CXXIX. 
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CXXIX. Hence it is plain, however, that 
the Diſciples of Plato had varied from 
their Maſter's Plan. Becauſe he poſitive- 
ly aſſerts the one unoriginated God to have 
made this Univerſe, and therefore frequent- 
ly calls him the [3] Anuwvgyss. He like- 
wiſe poſitively aſſerts the Second, that is, 
the God who was begotten by the one un- 
originated God, to have been placed by 
him in the Middle of this round Univerſe, 
as [4] the Soul of it. | 


CXXX. It is nevertheleſs manifeſt, be- 
yond all Controverſy, that both Plato and 
his Diſciples held a Kind of eflential Sub- 
ordination to have exiſted between theſe 
Gods, as the Hebrews undoubtedly did. 
And therefore I ſuppoſe them to have been 
more eafily converted to the Chriſtian 
Religion than they otherwiſe would have 
been. 


CXXXI. And accordingly, Clemens Alex- 
endrinus, one of thoſe primitive Fathers 
whom Cudworth allows to have acknow- 
ledged a Subordination in the Perſons. of 

[3] Plato in Times, [4] Id. ibid. 
X 
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the Trinity, when ſpeaking concerning a 
Paſſage in Plato, ſays, [5] I underfland 
* this no otherwiſe, than that the holy Tri- 
* nity is fignified thereby, the TIR D being 
* the Holy Spirit, and the SECOND the Son, 
« by whom all Things were made, according 
« to the Will of the FATHER,” This Paſ- 
ſage, to which Clemens refers, is to be found 
in the ſecond Epiſtle of Plato to Dionyſius, 
on account of his having complained, that 
Plato was not explicit enough in what he faid 
about the Firſt Cauſe ; to whom Plato fays, 
« That theſe Things muſt be ſpoken of in a 
« kind of Riddle; that if any Accident 
« ſhould happen to theſe Papers, either by 
Land or Sea, he that finds them may not 
te be able to underſtand them. The Thing 
os therefore, fays he, ſtands thus: Leg! Tay 
4 Tey/w aria ar &, 2 EXEVS EVEXE TAY G. 
«© 2 excives allo, analy r X. Jebrege, 
" 4 te r 6 dliſega, x reiroy T0 Tas ira. 
Circa omnium Regem ſunt omnia, & illius 
Cauſa omnia: & ipſe eſt omnium rerum pul- 
chrarum Cauſa: Secundum ad Secunda, 
Tertium ad Tertia, Which Fear of a Diſ- 
covery accounts for the ſeeming Contradic- 


[5] Clem. Alex. Strom. lib. v. p. 710. edit. Pot. 
K 3 tions 
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tions in Plato, and the Darkneſs in which 
his Theology is involved, and ſhews that his 
Diſciples were indeed obliged to pick his 


Doctrine out of Riddles, as he himſelf ex- 
Pr eſſeth it. 


CXXXII. But [6] St. Cyril of Alexandria, 
ho was of the contrary Opinion from Cle- 
mens Alexandrinus, that is, who held a Co- 
equality in the Perſons of the Trinity, for he 
lived in the fifth Century, and about 100 
Vears after the Council of Nice, wherein 
the Conſubſtantiality of the Father and the 
Son was firſt eſtabliſhed in the Chriſtian 
Church; Cyril, I ſay, when ſpeaking of the 
Platonic Philoſophy, [7], ſays, There 
% would have been nothing at all wanting 
te to the Platonic Trinity, for an abſolute 
& Agreement of it with the Chriſtian, had 
te they but accommodated the right Notion 
1 of Conſubſtantiality to their three Hypo, 
« faſes ; ſo that there might have been but 
* one ſpecific Nature or Eſſence of the God- 
« head, not diſtinguiſhable by any natural 
« Diverſity, and ſa no one Hypoſtaſis any 
1 way inferior or ſubordinate to another. 


161 Cyril cent. Jul. lib. viii. [7] Idem ibid. 
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CXXXIII. As for the Doctrine of the 
three Hypoſtaſes, which is here mentioned by 
Cyril, that was not the Doctrine of the Coun- 
cil of Nice, but was the Doctrine of the Ar:- 
ans, as well as of the Platoniſts. It was in- 
deed afterwards adopted by ſome of the Con- 


ſubſtantialiſts, and was inſerted in that Creed 


which goes under the Name of Athanaſius ; 
but which could not poſſibly have been writ- 


ten by him, becauſe he, as well as the reſt 


of the Nicene Fathers, inſiſted upon it, that 


there was but [8] one Hypoſtafis in the Tri- 
nity, any more than one Uſa, ſince they, 
contrary to the Doctrine of the Platoniſts, 
ſuppoſed thoſe two Words to mean one and 
the ſame thing; in which however they were 
certainly ſo far in the right, For the Word 


Ovoia literally ſignifies a Being, or Exiſtence; 
and the Word Trisacis literally fignifies a 


Subpftence, or Subſtance ; which hath been 
ſhewed in the [9] Beginning of this Treatiſe, 


IS] Athanafius, in his Treatiſe on the Synods of Ariminum 

and Seleucia, vol. i. p. 934. J which was written towards the 
latter End of his Life, poſitively aſſerts : H d unirac; goin 
10d, x) d A ona . Hypoflaſis enim [idem cum 
Us 14] ſubſtantia eft, nec aliam fignificationem habet. And 


to the ſame Purpoſe in ſeveral other Places. 
[9] See Sect. ii. 


K 4. to 
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to be the ſame with a Being, or Exiſtence. 
And accordingly, the Greek Word Ovoia is 


generally tranſlated by the Latin Word Sub- 


flantia, [1] Socrates, the Eccleſiaſtical Hi- 
ſtorian, who lived after Cyril, and was a very 
zealous Conſubſtantialiſt, when giving his 
Opinion concerning the Meaning of theWord 
lsa, ſays, that this Word, according to 
& Jrenæus, was a barbarous Word; and was 
« not to be found among the ancient Authors. 
« But, ſays Socrates, it is uſed by Sopboc les, 
« to ſignify a Trap or Pit: fall, to catch any 
« thing in; and by Menander to ſignify the 
t Sediment of any thing; as for Example, 
& if any one ſhould call the Lees of Wine 
« which fall to the Bottom, an Hypoſtafis. 
« But though this Word was not uſed by 
t the more ancient Philoſophers, yet, ſays 
« he, you muſt underſtand that the Mo- 
te derns make uſe of it inſtead of Odœia. 
To ſay therefore that the three Perſons in 


the Trinity are one Uſia and three Hypoſtaſes, 


is the ſame thing as to ſay, that they are one 
. Subſtance and three Subſtances at the ſame 
time; which I take to be a Contradiction in 


[1] Socrat. Eccigſ. Hift. lib. iii, cap. 7: 


Terms, 
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Terms, and therefore cannot be affirmed 
even of God himſelf, 


CXXXIV. For when it is faid, in the 
Nicene Creed, that the Son is ¶ 2] ix ric da 
TS ra os, of the Subſtance of the Father, and 
that he is oegoug Ts rag, of one Subſtance 
with the Father, it is not meant thereby that 
he is of one and the ſame kind of Subſtance 
with the Father, but that he is actually one 
and the ſame undivided Subſtance with the 
Father. Wherein then, you will ſay, does 
the Difference conſiſt? Why, according to 
Cyril, not in any natural Diverſity, but nu- 
merically only; that is, in being ſaid to be 
three Subſtances, at the fame time that they 
are but one Subſtance. 


CXXXV. I am very ſenſible that in our 


Engliſh Tranſlation of the Creed commonly 


called the Athanafian Creed, we have fol- 


| lowed the Church of Rome, whoſe Infallibi- 


lity can give what Signification it pleaſes to 
Words, in rendering the Word *'Yno5ars, 


by the Eng/i/þ Word Perſon, that Church 


f2] This is omitted in our Exg/;b Copy of the Ni- 
cene Creed, though it was undoubtedly in the origina! 
Greek, . 
having 
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having rendered it by the Latin Word Per- 
ona, But let us ſee whether this will mend 
the Matter, which we ſhall find it does not, 
unleſs we make uſe of a ſhameful kind of 
Equivocation, by uſing the Word Perſon in 
two different Senſes, or rather, in no Senſe 
at all. For that the Word Perſon is capable 
of two different Senſes being put upon it is 
very plain; thus it is ſometimes made uſe of 
to denote, that identical Perſonality, where- 
by any one intelligent Agent is diſtinguiſbed 
From any other intelligent Agent. As for 
Example, when it is ſaid, Numb. v. 6, 7. 
« When a Man or Woman ſhall commit any 
« Sin that Men commit, to do a Treſpaſs 
&* againſt the Lord, and that Perſon be 
« guilty ; then they ſhall confeſs their Sin 
«* which they have done, Ce. In this 


Place the Word Per ſon is here put to denote 


the Man or Woman who was guilty of the 
Treſpaſs: And can never ſignify any other 
Man or Woman, but the oftending one only ; 
nor any more Perſons than thoſe that were 
guilty. According to which Senſe of the 
Word, every ſeparate Perſon muſt be conſi- 
dered as a ſeparate intelligent Agent, and 
every ſeparate intelligent Agent muſt be con- 
ſidered as a ſeparate Perſon from every o- 

I ther 
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ther intelligent Agent, and will for ever, if 
he exiſts ſo long, be the ſame Perſon he was, 
whether he repents or not, whether he is 
young or old; or whether he exiſts in this 
World or in the next. And it would be a 
Contradiction in Terms to ſay, that this one 
Perſon is two different Perſons, or that two 
different Perſons is this ſame Perſon ; for 
hence it is that the common Expreſſion takes 
its Riſe, when, ſpeaking of any one Man, we 
fay, this is the very individual Perſon, who 
did ſuch or ſuch a Fact, becauſe, if he could 
be divided, he would be no longer the ſame 
Perſon. | 


CXXXVI. But in this Senſe of the 
Word, the Conſubſtantialiſts will not allow 
the Word Perſon to be applied to the three 


Perſons in the Trinity, becauſe this would 
make them as much three ſeparate Beings, 


as Matthew, Mark, and Luke, are three ſe- 
parate Men: And would contradict the Ho- 


 mooufian Doctrine, which ſuppoſes the three 


Perſons of the Trinity to be one undivided 
Subſtance, or, as Cyril expreſſeth it, one ſpe- 
cific Nature, or Eſſence. 


CXXXVIL 
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CXXX VII. Sometimes however this Word 
Peron is made uſe of to denote only the Re- 
lation which one intelligent Agent bears to 
another; or the diſtinguiſhing Mark of his 
Character, whereby he is to be known from 
other intelligent Agents, or even from himſelf, 
either at different Times, or in different Cir- 
cumſtances. In which Senſe of the Word 
the ſame individual Perſon, or intelligent A- 

gent, may be conlidered as twenty different 
' Perſons all at the fame Time. For thus the 
fame intelligent Agent may be confidered in 
the Perſon of a King, ofa General, of an Ally, 
of a Philoſopher, of a Father, or of a Son, of 
an Huſband, or of a Batchelor, of an old Man, 
or of a young Man, &c. &c, For, ſays 
Stephens, in his Latin Theſaurus, Perſona 
fegnificat qualitatem eam qua homo differt 
ab homine, tum in ani ma, tum in corpore, tum 
in extra poſitis; que a Rhetoricis annumeran- 
tur inAttributis Perſonæ : ut, Hectar ad Pria- 
mum Perſona Filii eſt; ad Aftyanafem Perſona 
Patris; ad Andromachem Perſona Mariti ; ad 
Paridem Perſona Fratris; ad Sarpedonem A.- 
mici; ad Achillem Perſona Inimici. In which 
Senſe of the Word it is that that Expreſſion muſt 


be under ſtood, when Moſes ſaith of God, that 
he 
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he [3] regardeth not Perſons, by which is 
meant, not that God regardeth not Mankind, 
as they are ſo many intelligent Agents, but 
that he doth not reſpect Men on account 
of their perſonal Circumſtances, or Charac- 
ters, or Figure, or Relation in Life : But 
neither will the Conſub/tantialifts allow this 
Interpretation of the Word Per/on to be ap- 
plied to the three Perſons in the Trinity, fo 
to be underſtood as if they were only three 
different Perſonages, or Characters, or At- 
tributes, of the ſame Being; becauſe that 
would be manifeſt Sabellianiſin, and would 
not allow any real Exiſtence to any of them 
but one. 


CXXXVIII. And though they ſay that 
one of theſe Perſons is the Father, and the 
other the Son; they will not allow one to be 
prior or poſterior to the other; but declare 
them both to be coequal and coeternal, which 
is by no means conſiſtent with the Relation 
that there is between Father and Son: For 
though the Relation between two coequal co- 
eternal Beings might bear ſome Analogy to 
the Denomination of Brothers, yet it ſeems 


[3] Deut. x. 17. Matth. xxü. 16. Mark xi. 14. 
abſolutely 
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abſolutely inconſiſtent with that of W 
and Son. 


CXXXIX. But, in order to conduct us a 
little further into the Knowledge of this Af- 
fair, it may be proper to inquire into the 
Reaſons which ſeem to have led the Com- 
pilers of the Nicene Creed into this Determi- 


nation of the Conſubſtantiality of the Father 
and Son. 


CXL. The Doctrine of Arius, was, that 
the Son, being begotten of the Father before 
all Times and all Ages, ſub/ified only through 
the Will of the Father : But that he was not 
eternal, that is, coeternal with the Father ; 


nor did be come into * along with the 
Father. 


CXLI. In order to refute which Doctrine, 
the Nicene Biſhops compoſed a Creed, where- 
in they aſſerted the Son to be of the Subſtance 


of the Father, and conſubſtantial with the 
Father ; and at the End of the Creed an- 


nexed theſe three Anathemas, or damnatory 
Clauſes : [4] rc de Mr n roſe ors ut 


[4] Socrat. Zccle/. Hip, lib. i. cap, 8. 
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Tv, % Tow ery Iva & 1, 8 67s & 2% 2 
Eyevi]o, 1 i& i rigas urs des ou iag Pac, 
eva, ij *150v, ij rg or, I ον]“nν Tov you T& 
geg, avi A, xabony % dmοοον 
exxAnoia. But they who ſay, There was a 
Time when the Son was not, and that he did 
not exiſt before he was begotten : Or that ſay, 
he was begotten out of nothing : Or that ſay 
he exiſted out of any other HyposTas1s, or 
Us1A, than the Father ; or was created, or is 
liable to Mutation or Change, the Holy Cath- 
olic Apoſtolic Church anathematiſes. 


CXLII. From whence it may be obſerv- 
ed in the firſt Place, that theſe Fathers un- 
derſtood the Words a and Hypoſtaſis in 
the ſame Senſe, fo as to mean one and the 
ſame thing; and that as the Son was of the 
ſame undivided, or individual ia, ſo was 
he alſo in the ſame undivided or individual 
Hypoſtafis with the Father. And poſſibly 
this may be the Reaſon why theſe Anathe- 
mas are omitted out of our preſent Nicene 
Creed; becauſe they contradict in Terms 
the Atbanaſian Creed, which aſſerts, that 
e there is one Hypoſtaſis of the Father, and 
© another of the Son, and another of the 


CXLIII. 
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CXLIII. But it does not feem fo eaſy to 
explain what is meant by the firſt Anathema : 
Curſed be they who ſay, There was a Time 
oben the Son was not; and that he did not 
exiſt before be was begotten, However, if it 
means any thing, it muſt be this; that where- 
as the Arzans aſſerted that the Son was be- 
gotten before all Time, and before all Ages, 
nevertheleſs they aſſerted, that although 
they would allow he might, upon that ac- 
count, in ſome Senſe be called eternal; yet 
that the Son could not be coeternal with the 
Father, becauſe the Begetter muſt have exiſt- 
ed before the Begotten. In order therefore 
to invalidate the Force of this Argument, and 
make the Son nevertheleſs coeternal with the 
4 Father, the Nicene Biſhops, ſince they could 
s | not deny but the Begetter muſt have exiſted 
| before the Begotten, ſeemed to have framed 
this Anathema, wherein they aſſert, in Imi- 
| tation of Irenæus, and ſome few other meta- 
| phyſical Writers, that the Son did exiſt be- 
1 fore he was begotten: That is, that he did 
158 potentially exiſt in the Subſtance of the Fa- 
1 ther, out of which he was afterwards be- 
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CXLIV. And this is the Reaſon why they 
likewiſe anathematiſed, in the ſecond Place, 
thoſe who ſhould ſay, that the Son was be- 
gotten out of nothing, iti order to eſtabliſh 


the following Doctrine of the Son being be- 


gotten out of the Subſtance of the Father; 
which Subſtance being undoubtedly coeter- 
nal with the Father, therefore the Son, who - 
virtually [5] or potentially exiſted in it; muſt, 
according to their Method of Reaſoning, 
alſo be coeternal, 


CXLV. But, with humble Submiſſion to 


ſuch great Authority, this Aſſertion abſolute- 


ly 75 Gan the modern favourite Doctripe of 
the eternal Generation of the Son: Becauſe 
that although it ſhould be allowed that the 
Son might poſſibly have virtually ſubſiſted 


from all Eternity, in the Subſtance, or Mind, 


of the Father, as every thing did, that either 
hath exiſted, or ever will exiſt, yet I ſup- 
pole it a Contadidion'i in Terms to fay, that 


be exiſted, as a Son, till he was begotten, 
And therefore that the Nicene Fathers have 


[5] Auge 5» in r rarp} dyorivec, Potentia erat in Patre, 
ingenita quadam ratione. Theod, Eceleſ. Hiſt. lib. ö. 


5 anathe- 
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anathematiſed all ſuch as will not affirm a [6] 
Contradiction. 


CLI. And I cannot help faying, it is 
ſomething odd to have theſe two Creeds eſta- 
bliſhed in the ſame Church, in one of which 
thoſe are declared to be accur ſed, who deny 
the Son to be of the ſame U/;a, or Hypoſtafts, 
with the Father; and in the other, it is de- 
clared, they cannot be ſaved who do not aſſert, 
that [7] zbere is one Hypoſtafis of the Father, 
and another of the Son, and another of the 
Holy Ghoſt, | 


CXLVII. But, in order to obviate all 
theſe Objections, it is thaught ſufficient by 
ſome, to ſay, that there are many Powers in 
the divine Nature, which human Beings are 
not capable of comprehending. Nay, ſo far 
are we Mortals from being able to compre- 
hend the Divine Nature, that we know very 
little of the Things which are on Earth; that 
there is not one of all the various T pings which 
ſurround us, that does not contain ſomething 
in its Frame and Conſtitution, which is be- 


16] For the Aſſertions of the 4rians were d, rde, ore 8 
88x , Sc. That there was (a Time) when THE SON 
vas not, &c. Athan. vol. i. p. 97. 

[7] Ath anaſian Creed. ; 
— yond 
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yond the Abilities of the moſt ſubtile Philo- 
ſopher to explain, | 


CXLVIII. Be it fo, — Let us then ac- 
knowledge the narrow Limits of the human 
Underſtanding ; which, I think, nobody, 
who looks within himſelf, can be without 
ſenſibly ſeeing and feeling : But then let us 
not turn ſuch violent Sceptics, as to aſſert, 
that, becauſe we do not know every thing, 
therefore we know nothing ; that becauſe we 
cannot ſee by Night as well as by Day, there- 
fore we mult not believe our own Eyes, even 
when the Sun ſhines dire&ly over our Heads, 


CXLIX. I ſhall therefore take it for grant- 
ed, that there are ſome Truths in Nature, 
that are level to our Underſtandings, and that 
we may pronounce with ſome Degree of 
Certainty, for Example, that two and two 
make four ; and that it is a Contradiction in 
Terms to ſay, that the ſame individual Sub- 
ſtance, whether ſpiritual or corporeal, can be, 
and not be, at the fame Time, and in the 

ſame Place. Now, if the Knowledge of 
. theſe Propoſitions is within the Reach of our 
Underſtanding, then we may fafely affirm, 
if the Father and Son are conſubftantial, that 


is, 
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is, if the Subſtance of the Father be the ſame 


undivided Subſtance with the Son; and that 


the Subſtance of the Son did enter into the 
Womb of the Virgin Mary, and became in- 
carnate; that then it will follow, of Conſe- 


queen, that the Subſtance of the Father did 


enter into the Virgin's Womb, and was in- 
carnate alſo. Since otherwiſe, one and the 
ſame individual Subſtance may be, and not 
be, at the ſame Time, ad in the ſame 


5 Place. 


CL. Again, if this "APV Ih be. taken 
for granted, which may be found tot idem 
Verbis, in the Athanafian Creed, that as 
the reaſonable Soul and Fleſh is one Man, 


fo God and Man is one Chriſt ; and if this o- 


ther Propoſition be allowed, which may be 
found as explicitly in the Scriptures, that this 
one [8] Chriſt ſuffered for the Sins of Man- 


kind ; then it muſt follow, of Conſequence, 


that Chri/# ſuffered in his Godhead, as well 
as his Humanity; ſince otherwiſe, it would 
have been the Man Jeſus, and not Jeſus the 
Meffiab, or Chriſt, _ ſuffered or the Sins 


of Men, 


| CLI. 
2 Wakes 


5 
5 i 
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CLI, Now as the Conſideration of theſe 
Things is, fo far at leaſt, within the Reach of 
our Capacities, if we ſuppoſe the Premiſes 
aforementioned to be true, which the Con- 


ſubſtantialiſts will hardly deny; the Con- 


clufions, which they will not allow, are, 
nevertheleſs, as demonſtrably true, as any 
Propoſition in the Mathematics. 


CLII. But let us go a little further, and 
ſuppoſe, for the preſent, that theſe Things 
were above our Comprehenſion ; and then I 
ſhould be glad to be informed of the Reaſons 
why thoſe very Perſons who roar fo loud a- 
gainſt the vain Attempts of Men, in ſcrutiniz- 
ing the Things which belong unto Heaven, 
ſhould take upon them to explain thoſe Doc- 
trines, which they themſelves declare to be a- 


bove the Reach of hu man Underſtandings. 


CLIN, When the Papiſis want to per- 
ſuade Men out of their Senſes, and to prevail 
upon Proteſtants to acknowledge the abſurd 
Doctrine of Tranſubhſtantiation, they are very 
ample and florid in their Declamations upon 
the Immenſity and Incomprehenſibleneſs of 
God and his Attributes; and upon the Mi- 

3 
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nuteneſs and Inſufficiency of human Abilities 3 
and are always ſetting forth, in the ſtrongeſt 
Terms, how little we know, and how much 
we are ignorant. And therefore, ſay they, 
ſince our Saviour hath ſaid, This is my Body, 
and this is my Blood, we ought to believe it 


to be ſo, though we could not comprehend 
the Manner how. 


CLIV. All which would be undoubtedly ' 
right, and true, if they were to go no fur- 
ther. But if what they ſay be true, about 
the Weakneſs of human Underſtandings, 
how came they to have Abilities for explain- 
ing thoſe Myſteries, which the reſt of Man- 
| kindareſo unequal to the Inquiry into? Why 
do they pretend to ſay, that this Myſtery 
conſiſts in a Tranſubſtantiation of the Ele- 
ments, when there 1s no ſuch Word in the 
Scriptures ? 


CLV. And fince it muſt be undoubtedly 
acknowledged, that the Belief in any My- 
ſtery can be no further required as neceſſary 
to Salvation, than in proportion as that My- 
ſtery is revealed; if this be a Myſtery, ſure- 
ly they ought to leave it as they found it, and 
not preſume to explain that which they de- 
_ clare to be inexplicable. 

CLVI. 


* 
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CLVI. And is dt ethod of Reaſon- 
ingas ſtrong, with 2 to Conſubſtantiation, 
as Tranſubſtantiation ? It certainly is. And 
therefore when the Proteſtants argue againſt 
the Doctrine of Tranſubſtantiation, the Pa- 
Fiſts never fail objecting the equal Incredibi- 
lity of a conſubſtantial Trinity. 


CLVII. The Doctrine of the Trinity is as 
certainly revealed in the 19th Verſe of the 
xxviiith Chapter of St. Matthew, as the Doc- 
trine of the Euchariſt is, in the 26th Verſe of 
the xxvith Chapter of the ſame Evangeliſt . 
But the Scriptures are as filent about the 
Conſubſtantiality of the one, as about the 
Tranſubſtantiation of the other, Whence 
then came the Revelation of theſe wonderful 
Doctrines? Why! both originally from the 
lame Oracle; from the Papal Chair. 


CLVIII. I think it therefore incumbent 
on thoſe Proteftant Biſhops, who hold the 
Doctrine of a conſubſtantial Trinity, to in- 
form us of the Reaſons why the Infallibility 
of the Pope muſt be acknowledged in one of 
theſe Inſtances, and not in the other. And 
why, if their Eyes are ſufficient to let them 
ſee, as well as the Pope, that the three Per- 
{ons of the Father, Son, and Holy Spirit, are 


I 31 


ſtance, wikd's we moe” to argue againſt 
it, they ſhould ſay to us, Ve are blind! ye are 


blind! Or, why if we are blind, though they 
are not, this metaphyſical diſpute ſhould be 
made a Part of the public Service of the 
Church, which is an Aſſembly compoſed, 


not only of quick- ſighted Philoſophers, but 
of the loweſt of the People, who are requir- 
ed there to give their Aſſent to theſe equivo- 


cal, if not contradictory, Interpretations of 
Seripture, under the Penalty of eternal Dam- 
nation; and to declare, that every one who 
doth not keep this Fai th whole and undefiled, 


without doubt ſhall periſh everlaſtingly ; and 
that this is the Catholic Faith, which except a 


. an believe faithfully, be cannot be ſaved. 


CLIX: I ſhall accordingly expect ſome of 
the Right Reverend Members of the Pro- 
teſtant Church of Ireland, either to account 
for this, or to exonerate their Conſciences, 


by joining in an humble Remonſtrance a- 


gainſt it: And I do promiſe, if any of them 


ſhall deign to honour this Treatiſe with an 
Anſwer, that if it pleaſeth God to ſpare my 
Life, it ſhall ſpeedily be followed, either by 


a Recantation, or a Reply. . 
F I N 1 8. 2 


